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The author describes the changes in church adherence and personal religiosity in
European societies. In order to understand these changes, different theoretical
models are available: the economic market model, the thesis of individualiza-
tion, and the theory of secularization. A distinction between different dimensions
of religion is used for discussing the applicability of these theoretical models on
the process of religious change in European societies. As a result, the author
states that the secularization thesis and the individualization theory are the
most appropriate approaches in describing the religious changes in Europe.
Despite much ado about the revival of religion during recent years, in the
long run religions and churches have lost in social significance in European
societies. The emergence of new religious groups and of individualistic forms
of syncretistic religiosity is not able to compensate for the losses of the churches
and the traditional religious forms.
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Introduction

While a few decades ago it was still quite common within the social sciences
and humanities to describe changes in the social significance of religion and
church in modern societies as secularization, in recent years increasing
numbers of social scientists have come to assume a worldwide upswing in
the religious realm. They have coined terms such as de-secularization
(Berger, 1999), re-spiritualization (Horx, 1993), de-privatization (Casanova,
1994), or the “return of religions” (Riesebrodt, 2000). Likewise, in past
decades it was a matter of course to claim that modernization processes
such as urbanization, industrialization, rising living standards, individualiza-
tion, and cultural pluralization would lead to a decline in the social sig-
nificance of religious institutions, belief systems, and practices. Today,
however, it seems to go without saying that religion retains its puissance
even under modern conditions, that it is compatible with modernity, and
that it can, at times, even serve as a source of modernity.

Thus, the main question of this contribution concerns the degree to which
we can indeed assume a stop of the previously assumed process of church
decline and secularization, and whether an increase in the significance of
religion is indeed taking hold in Europe. In order to investigate this question,
it is necessary to begin with a revision of the main arguments of the secular-
ization thesis, which has come under so much criticism in recent years. In the
course of this revision, we must also specify what the secularization thesis
does not state and offer an overview of alternative explanations dealing
with contemporary processes of religious change. These include the eco-
nomic market model, which has been proposed by North American sociolo-
gists of religion, and the thesis of religious individualization, which is more
prevalent within European sociology of religion. Following the descriptions
of these models, we will subject them to an empirical assessment. Thus the
purpose of this contribution boils down to the question of which model
best fits the data.

1. Three models within the sociology of religion

1.1. The secularization theory

The secularization theory has a long intellectual tradition and is without
doubt the most prominent of the three sociological approaches discussed
here. However one defines modernization in detail, the core thesis of the
secularization theory states that processes of modernization will eventually
have a negative effect on the stability and vitality of religious communities,
practices, and convictions. This thesis does not assert that this development
is inevitable,' that it is irreversible,? or least of all that it is desirable.® It
simply states that it is probable. If, contrary to better judgment, critics of
the secularization theory claim that its proponents suggest such an inevit-
ability and irreversibility, they most probably do so in order to be able to
distance themselves from it more easily. However, one searches in vain for
substantial evidence supporting these criticisms in their writing.
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1.2. The economic market model

While the various strands within the secularization theory discern a strained
relationship between religion and modernity, adherents of the economic
market model presume compatibility between the two.* In contrast to the
views of Peter L. Berger’ and other sociologists of religion such as Steve
Bruce and Karel Dobbelaere, proponents of the economic market model
do not assume that the processes of religious pluralization unfolding in
modern societies have a negative effect on the stability of religious com-
munities, convictions, or practices. On the contrary—the more pluralist the
religious market, the greater the competition between the various religious
providers. According to this model, competition prompts each religious com-
munity and its representatives to improve their services in order to retain
their clients and to attract new ones. In contrast, in cases where one religious
community occupies a monopoly position, the clergy allegedly tends to
become indolent and lazy, and to disregard people’s needs. Competition in
turn forces religious providers to exercise customer-oriented sensitivity, to
optimize services, and to strive towards continual improvement. According
to this theory, the diversification of faith options that is to be observed in
modern societies serves to stimulate the vitality of religious communities.
Thus, it is not surprising that the proponents of the economic market
model consider religious vitality to be higher in cities than in rural settings.
In an urban surrounding, the number of religious providers is greater than
in the countryside, and therefore competition is steeper.

In this model, the conditions under which religious pluralism can unfold
include the strict separation between church and state, which entails that
no religious community holds a privileged position over another. The start-
ing costs for smaller religious communities to establish themselves beside the
large churches is low enough only if the state does not intervene in religious
affairs and does not favour one of the large churches. Once religious plural-
ism is established, the productivity of the entire religious market rises due to
growing competition.

With this line of argumentation, the familiar patterns of the secularization
theory are reversed. Religious pluralism does not inhibit religiosity, but
rather enhances it. The separation between church and state does not
hinder, but rather augments the social capacity of religious communities
and churches to retain their members. Cities are not religiously weaker, but
more vital than rural areas. If modernity is defined by processes of cultural
pluralization, institutional differentiation and urbanization, then religion
does not suffer defeat under conditions of modernity, but rather profits
from them.

1.3. The individualization theory

According to the individualization theory, modernization does not lead to a
decline in the societal position of religion, but rather to a change in its forms
(Luckmann, 1991; Davie, 1994, 2002; Kriiggeler and Voll, 1993; Hervieu-
Léger, 2004). While religion was institutionalized in the form of church in



Pollack: Religious Change in Europe 171

premodern societies, the relationship between church and religiosity gradu-
ally dissolves in modern societies. Today, religion and religiosity can be
encountered in previously unsuspected settings—in psychoanalysis, in
body and pastime cultures, in community cults, in tourism and in sports.
Individual religiosity has emancipated itself from the custody of the large
religious institutions; religious preferences are increasingly subject to the
individual’s autonomous choices. Churches no longer define comprehensive
belief parameters; individuals instead decide on their own worldviews and
spiritual orientations. The individualization theory thus proposes that the
constitution of individual religious convictions and practices is based on a
unique selection from various religious traditions, among which Christianity
is certainly still an important, but no longer the exclusive point of reference.
Even in those cases where and individual retains their church adherence, his
or her faith practices take on an independent, individual character. The
declining social significance of religious institutions thus does not go hand
in hand with a general loss in the meaning of religiosity for the indivi-
dual—quite the opposite. Institutionalized religion and individual spiritual-
ity, according to individualization theorists such as Grace Davie, exhibit a
reverse proportional correlation—the churches’ decline leads to an upswing
in individual religiosity, especially in forms of extra-church religiosity such
as Zen meditation, occultism, spiritualism, esoterism, astrology, anthro-
posophy, New Age, energy training, and so on.

2. Assessment of the three models within the sociology of religion

2.1. Descriptions

In order to gauge the significance of religion on the empirical level, we shall
distinguish between three dimensions of religiosity: the dimension of
religious membership, religious practice, and religious conviction. The follow-
ing is an attempt to offer an overview of religious commitment, religious
practice, and religious belief systems for Europe on the basis of selected vari-
ables in a country comparison over time. The dimension of membership is
measured by denomination membership, the dimension of practice by the
frequency of church attendance, and the dimension conviction by belief in
God. Furthermore, questions addressing belief in astrology and the virtue
of spiritualism and occultism are included in order to assess aspects of
extra-church religiosity.® We have included western and eastern European
countries in our survey, as well as predominantly Catholic countries (Ireland,
Portugal, Poland, Croatia), predominantly Protestant countries (Finland,
Estonia), predominantly Christian-Orthodox countries (Russia), and bi-
denominational countries (Germany, Hungary).

Table 1 offers an overview of the present religious situation in Europe as
measured by the selected indicators in a country comparison. At first
glance, we see that the level of religiosity, especially frequency of church
attendance and belief in God, is above European average in the predomi-
nantly Catholic countries Ireland, Portugal, Poland and Croatia. The figures
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TABLE 1
Religiosity and church adherence in selected European countries (2006)
Country Denomination Frequency  Belief in Astrology Spiritualism
of church God
attendance
(weekly)
Ireland 95.6 54.4 84.4 17.8 19.6
(n=931)
Portugal 91.3 19.1 89.7 26.5 24.3
(n =1001)
Finland 89.0 2.9 74.4 15.8 9.3
(n=931)
Western 81.2 8.7 71.3 18.2 12.2
Germany
(n="717)
Eastern 29.6 3.0 40.0 16.3 8.1
Germany
(n =563)
Poland 96.7 48.9 88.0 19.6 8.2
(n=977)
Croatia 95.7 20.8 84.2 25.6 13.0
(n =968)
Estonia 50.0 2.2 52.9 30.9 17.3
(n=9595)
Hungary 78.5 15.3 65.7 32.2 12.4
(n =1001)
Russia 72.7 2.6 56.9 31.1 15.9
(n = 1056)

Source: Volkswagen Project “Church and Religion in an Enlarged Europe”?

# This project, which is funded by the Volkswagen Stiftung, is currently being carried out by the
Chair for Comparative Cultural Sociology at European University Viadrina in Frankfurt
(Oder). I am grateful to Dr. Gert Pickel and Olaf Miiller, who are involved in conducting
the research, for their support in evaluating the data.

for these countries stand out clearly when compared to the predominantly
Protestant countries. In Finland (partially also in Estonia, but on a lower
scale), we encounter the familiar Scandinavian pattern of religiosity, which
is characterized by a relatively high level of denominational organization,
a relatively low rate of church involvement, and a rather below-average
intensity of faith.” In the multi-denominational countries, individual religios-
ity does not attain higher values than the average for European countries.”
Orthodox religiosity, as prevails in Russia, is in turn marked by a high
degree of church affiliation and at the same time a low degree of participation
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Denomination membership and age in selected European countries

Source: Volkswagen Project “Church and Religion in an Enlarged Europe” (20006).

in church life (Pollack, 2003) As far as the acceptance of extra-church forms
of religiosity is concerned, we must note that those who believe in astrology
or in the virtue of occultism and spiritualism constitute only a minority.
Believers in spiritualism generally account for less than one fourth of
believers in God.

If we consider the items employed in a comparison of various age groups,
a differentiated picture emerges. Denomination membership (see Chart 1)
tends to be higher among older birth cohorts than among younger ones.
In countries such as Poland or Croatia, however, there are hardly any age
differences. In turn, we can note a sharp decline in frequency of church
attendance (see Chart 2) among the younger birth cohorts in all countries,
even in highly religious countries such as Ireland, Poland, and Portugal.
As far as belief in God (see Chart 3) is concerned, the younger also tend to
be less religious than the older. Even if we find throughout that the oldest
tend to embrace belief in God more strongly than the youngest, we observe
a curve linear relationship for certain eastern European countries such as
eastern Germany and Hungary. Accordingly, the oldest believe in God
more strongly than the youngest, but belief in God among the youngest is
higher when compared to the middle birth cohorts. Correlating belief in
spiritualism (see Chart 4) with age reveals a rather chaotic, jagged picture
with many arbitrary up and down amplitudes. This most probably signifies
no consistent correlation. Overall, however, in comparison to the other
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three items we can detect a reverse correlation here: with rising age, affirma-
tion of this belief-form declines.

The decisive question we must pose at this point, of course, is whether we
can interpret these age differences as age cohort differences. In other words,
do they depict life-cycle changes or trends that persist over many age cohorts?
As far as differences in the proportions of church attenders and believers in
God are concerned (see Charts 5 and 6), we can give an unambiguous
answer to this question, since we can draw on long-term data regarding
these two indicators for western Europe. According to these findings, age
differences are indeed to be attributed to generational differences in the
case of these two items, which means that we are dealing with long-term
trends. They express a decline in church attendance and belief in God over
the past decades in the European countries under scrutiny, although we
must concede a slight reverse tendency in some eastern European countries
over the last few years. This reverse tendency does not significantly counter
the linear impression of the general trend, however, as a correlation analysis
not depicted here reveals.

We do not have long-term data on denomination membership for all
countries involved in the survey. From those countries for which we do
have these data (such as Germany, the Netherlands and Finland) we know
that the proportion of denomination members has declined in recent years
and decades. It should thus be legitimate to interpret the observed age differ-
ences as age cohort differences as well. The data situation concerning the
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indicator spiritualism or astrology is even more precarious. The limited data
collected over the past few decades show that, as we have already come to
assume from the age differences, popular affirmation of extra-church religi-
osity has indeed risen over the past years, although the overall level of accept-
ance remains rather low. We could thus interpret the higher acceptance
values for spiritualism and astrology among the younger age cohorts as a
Europe-wide rise in these belief forms over the past years.

Does this mean that we are facing a decline in traditional religiosity in
Europe, as expressed by church attendance and belief in God, coupled
with an upswing in extra-church religiosity so that, as has been repeatedly
proposed by the adherents of the individualization theory,’ the overall
level of individual religiosity remains more or less unaltered or even
increases? We can clearly negate this question. First, acceptance of forms
of extra-church religiosity does not reach high numbers, as we have seen in
Table 1. Second, if forms of extra-church religiosity were able to compensate
for the losses of forms of traditional religiosity, they would have to display a
reverse proportional correlation. However, traditional and extra-church
forms of religiosity (see Table 2) do not display any significant correlation
at all. If any, there is a slight positive tendency. To put it differently—
where church attendance and belief in God is on the decline, spiritualism
and astrology also do not gain in significance. Rather, they are partially
affected by this decline themselves. Thus, although affirmation of extra-
church religiosity has increased over the past years, the losses of traditional
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forms of religiosity are so high that they cannot be compensated by the gain
in influence of alternative religiosity. In fact, these gains are partially
cancelled out byt the decrease in traditional religiosity.

Individualization theorists such as Dani¢le Hervieu-Léger, Grace Davie,
Thomas Luckmann, Michael Kriiggeler and others are justified in their
repeatedly voiced criticism of the secularization theory, namely that the
processes of religious change in Europe do not merely constitute a decline

TABLE 2
Correlation between church attendance, belief in God, and extra-church religiosity in
selected European countries (cumulated) (2006)

Church Belief in Astrology Spiritualism
attendance God
Denomination .30 45 .03 .04
Church attendance .34 n.s. .03
Belief in God .06 .08
Astrology .57

Source: Volkswagen Project “Church and Religion in an Enlarged Europe’ (2006), n.s. = not
significant.
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in religiosity and church commitment, but also a change in their dominant
forms. However, this change, expressed by a decline in the significance of
traditional, institution-bound religiosity and a rise in the significance of
non-traditional, extra-church religious tendencies is itself part of the process
of religious decline, since traditional and non-traditional forms of religiosity
do not form an alternative to one another. Thus, the thesis of change in
religious forms is not a challenge to, but rather a confirmation of the secular-
ization theory.

The intertwining of secularization and transformation processes in the reli-
gious field is illustrated by the decline in the social recognition of belief in God
and the simultancous changes in meaning this field is subjected to. As we
have already observed (see Charts 3 and 6), the social acceptance of belief
in God has decreased in Europe over the past years. At the same time, how-
ever, the conception of God has changed from a personal image towards that
of an impersonal higher being (see Table 3).'® This shift is not to be under-
stood as a sort of compensation for traditional belief in God, it rather
signifies a general decline in significance, as belief in a higher being is less
behaviourally relevant than belief in God as a person. For example, belief
in a higher being affects child education, political behaviour, or moral atti-
tudes to a lesser degree than belief in God as a person (Héllinger, 2006;
Gensicke, 2006). The shift from traditional to non-traditional belief contents
thus goes hand in hand with a tendency of the individual to attribute less
meaning to religion in his or her personal life. The simultaneity of decline

TABLE 3

Changes in the forms of belief in God 1981-1999 in selected European countries (in %)
Country Belief in God as a person Belief in God as a higher being

1981 1990 1999 1981 1990 1999
France 28 22 22 28 34 32
Netherlands 37 28 24 32 42 49
Belgium 45 32 30 27 22 36
Spain 57 52 43 23 28 28
Northern 72 66 61 19 20 26
Ireland
Ireland 77 67 64 15 24 25
Denmark 27 21 25 26 33 38
Sweden 20 18 16 41 45 52
Hungary 39 45 9 15
Poland 79 82 6 10
Czech 12 6 38 50
Republic
Slovakia 36 38 27 41
Latvia 12 8 54 67
Slovenia 22 24 43 51

Source: European Value Survey 1981-1999.
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in belief in God and changes in the forms of belief in God is therefore any-
thing but coincidental. Religion’s declining social significance is manifested
in this change of religious forms.

2.2. Explanations

Isolating the causes of this ubiquitous decline in individual religiosity
requires complex analyses, which can only be partially achieved here. Since
the secularization thesis presumes a relationship between the process of reli-
gious decline and modernization, the economic market model between reli-
gious pluralization and religious vitality and the individualization thesis
between individualism and religious syncretism, we shall briefly scrutinize
these alleged correlations more closely.

The results depicted in Table 4 more or less confirm our expectations.
Population groups with higher income and higher levels of education exhibit
a lower degree of denomination membership, attend church less frequently,
and believe in God less frequently although the correlations are weak. Even
higher acceptance of extra-church religious forms such as astrology and
spiritualism does not go hand in hand with a higher level of education and
income, but displays more or less no significant correlation to these variables.
This indicates that spiritualism and astrology, despite their positive correla-
tion with traditional forms of religiosity (see Table 2), do not correspond to
the same characteristics in social structure as these forms. It does not appear
that we are more likely to encounter them in modern settings; in this case,
their correlation with education and income would have had to be positive.

TABLE 4
Correlation between religious indicators and structural features as well as attitudes in
selected European countries (cumulated)

Denomination  Church Belief in ~ Astrology Spiritualism
Membership  attendance God

Secularization theory

Income —.05 —.05 —.04 n.s. n.s.
Education —.11 —.10 —.09 —.03 —-.02
Age .08 12 .10 —.12 —.10
Economic market model

Agreement

with friends n.s. n.s. n.s. —.08

Individualization thesis

Exceptional —.06 —.04 —.06 .09 .09
life

Religious 45 37 41 n.s. n.s.
upbringing

Source: Volkswagen Project “Church and Religion in an Enlarged Europe’ (2006), n.s. = not
significant.
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However, they also do not seem to belong to the more traditional milieus of
denomination members, church attenders, and believers in God. Their excep-
tional position is again underlined in our analysis of age structure. As we
have already seen, the younger tend to be more attracted by extra-church
forms of religiosity than the older (see Table 4). However, the distinct posi-
tion of these variables becomes particularly apparent when we consider the
effects of a religious upbringing on individual religiosity (see Table 4).
While the probability—and here the effects we observed are highly signifi-
cant—rises that one adheres to the Church, takes part in church life, and
believes in God if one has enjoyed a religious upbringing, religious socializa-
tion does not have any influence on affirmation of extra-church religious
forms such as astrology and spiritualism. It neither precludes nor promotes
these forms. This supports the assumption that we are dealing with a new
phenomenon, which is somewhat distanced from traditional Christianity,
belongs to the realm of individual responsibility, and depends less on com-
munication and tradition. Finally, if individualization is considered a feature
of modernization, we can detect negative effects on traditional forms of
religiosity, but positive consequences for non-traditional ones.'!

Thus, while traditional religiosity is more negatively affected by processes
of modernization on the level of the individual, extra-church religiosity seems
in part to be more compatible with modernity. It would, however, be
exaggerated to claim that processes of modernization abet it. Among other
factors, the rather negative than positive correlation between education
and astrology (or spiritualism) refutes such a claim. Thus, the result of our
analysis of the individual level is somewhat ambiguous. In general, we can
assert a rather negative influence of modernization processes on individual
religiosity, although this impact is not very strong. In the case of extra-
church religiosity, the influence is decelerated, but still significant (edu-
cation), partially non-existent (income), and partially even reversed (age,
exceptional life).

As far as the relationship between religious pluralism and religious vitality
is concerned, we can observe that religious agreement with friends and
acquaintances'> has no negative impact on church attendance, belief in
God and astrology, but no positive influence on these indicatorseither (see
Table 4). Only spiritualism is negatively affected by religious homogeneity,
as the economic market model assumes.

For an analysis of the relationship between modernization and religion on
the macro level, we lack applicable data to assess forms of extra-church reli-
giosity for many countries. For church attendance and belief in God as the
two central indicators for Christian religiosity, clearly negative correlations
with the level of modernization can be discerned for western Europe when
GDP per capita is used as an indicator for modernization (see Chart 7).
With a higher level of modernization in a country, church attendance and
belief in God will decline. In eastern Europe, these correlations—perhaps
due to the turbulences and irregularities caused by the processes of belated
modernization after 1989—are to be observed only for belief in God (see
Chart 8).
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These results empirically prove the secularization thesis on the micro as
well as on the macro level. In order to increase the robustness of this
result, it would of course be necessary to include alternative explanatory
factors such as the relationship between Church and state, the degree of
religious pluralism, nationalist orientations and practices, the degree to
which a welfare state exists, or the financial and personnel resources available
to religious communities. Only this would allow us to test whether the corre-
lation we have established remains stable while controlling for other inter-
vening variables. This important task could unfortunately not be achieved
in the framework of this contribution. In order to assess the validity of the
economic market model, we shall briefly analyse the correlation between
the degree of Church—state separation and frequency of church attendance.
For these purposes, a catalogue of five criteria aimed at capturing the
degree of Church—state separation was compiled. It includes the existence of
a state church (1), whether theological seminaries are part of state universities
(2), the existence of religious education at public schools (3), whether there
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Belief in God and GDP per capita in selected eastern European countries (1998)
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exists spiritual guidance in the military and in prisons (4), and finally whether
the Church is granted tax privileges and financial support by the

We can see that the degree of Church—state separation, as measured using
this catalogue, does not exhibit any statistically relevant correlation with
frequency of church attendance, neither negative nor positive (see Chart 9).
The question whether or not this means that the economic market model is
simply not applicable to the religious situation in Europe is for future
research to decide.

3. Conclusion

The preceding analysis shows that the secularization theory still possesses a
great degree of empirical evidence, and that the individualization thesis also
holds a certain degree of plausibility. The religious field is indeed undergoing
processes of individualization. However, they do not stand in opposition to
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CHART 9
Church attendance and Church-state relations

Source: Own composition; European Religion Aggregate File; Author’s calculations based on
ISSP 1998; Church attendance = number of Church attendances per year based on the
population average, Church-state index based on five criteria.
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the simultaneously unfolding secularization tendencies, they are rather inter-
woven with them. We can observe that processes of modernization exert a
predominantly negative effect on religious membership, attitudes, and prac-
tices. To a certain degree, this is also the case for those highly individualized,
syncretistic forms of alternative religiosity that tend to be described as highly
compatible with certain facets of modernity. These forms of religiosity are,
however, sometimes not affected by modernization at all, and sometimes
even profit from it. Thus, the secularization thesis and in part also the indi-
vidualization thesis are most applicable to the religious field in Europe.
The economic market model does not seem to be supported by the empirical
data.

NOTES

I P. Norris and R. Inglehart (2004: 16) would like their argumentation per-
taining to the modernization theory to be understood as “‘probabilistic, not deter-
ministic”.

2 “Nothing in the social world is irreversible or inevitable”, two of the main
progonents of the secularization theory explain (Wallis and Bruce, 1992: 27).

* The argument surrounding belief in progress as a characteristic trait of the
secularization theory is one of the feeblest criticisms that has been voiced against
it. Even if it were justified, it does not suffice to refute the theory’s validity. Whether
one greets the process of modernization as positive or dismisses it as negative has
little influence on how one regards the relationship between modernization and
secularization. This relationship, however, is the secularization theory’s sole
object of inquiry. It is more likely that in cases where claims towards such a relation-
ship are denounced as naively progressivist, a feeling of unease about modernity is
actually being articulated.

4 For a discussion of the central arguments of the economic market model, see
R. Stark and R. Finke (2000).

> In particular, see P.L. Berger (1980).

% Forms of extra-church religiosity encompass a wide range of phenomena
which can certainly not be grasped only by the two indicators used here. Belief in
astrology and the virtue of spiritualism and occultism are only examples for this
broad field of alternative religiosity. Further analyses, however, display a rather
high correlation between the various forms of extra-church religiosity, be this
astrology, spiritualism, New Age, Reiki, magic or theosophy.

" The values for belief in God are above average for Finland in comparison to
other Scandinavian countries.

8 This contradicts certain assumptions of the so-called economic market model.
This model assumes that religious plurality enhances competition between various
religious communities and that greater religious vitality ensues from greater compe-
tition. See for example R. Stark and R. Finke (2000).

% The contention of a change in religious forms, coupled with a certain degree of
stability in the overall level of religiosity, is a central argument of the so-called indi-
vidualization thesis described above.

10 This shift is mostly taking place in western European countries. Since many
eastern European countries experienced a strong upswing in religiosity after 1989,
higher acceptance of belief in a higher being goes hand in hand with higher
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acceptance of belief in God as a person in Hungary and Poland. The Czech Repub-
lic, Slovakia, Latvia and Slovenia tend to follow the western pattern.

- Raising the question whether people want to lead an unusual and extravagant
life means investigating to what extent people want to differ from others. Thus it is
an instrument to measure individualization on a semantic level.

12- By asking whether or not people agree with the religious views of their friends,
I try to find out the degree of religious heterogeneity in the life world of individuals.
According to the propositions of the market model, the more heterogeneous a
religious milieu the higher the level of religiosity will be.
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