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If we want to determine
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Religion and Religiosity in the US

A Contrasting Case to Europe?

It is not unusual for analyses of the social significance of religion and the
church in the US to start by highlighting the major differences to Europe (see,
example, Lehmann 2006: 134f; Joas 2009: 317f,). Although the countries of
stern Europe are very similar to the US in terms of their social, political,
nd economic conditions, so it is argued, they differ greatly when it comes to
on. In the US, the churches are full, whereas Western and Central Europe
€ seen pews emptying in recent decades. In the US, religion has a visible role
lay in political life, whether it be in the inauguration of the American
sident, in the sessions of Congress, or in public debates. In the decades
r the Second World War, the political significance of churches and religious
unities in a country such as Germany has weakened steadily and has
or less paled into insignificance, quite possibly also on account of the bitter
erience of political religions such as National Socialism and Communism,
jone spending even a small amount of time in the US can immediately sense
ibrant religious diversity. A German village is built around just one church,
eas in the US a number of churches of different persuasions frequently line
street. Switching on the television, the viewer is confronted at all times
 day and night by a huge number of religious programmes, with charis-
¢ preachers fepresenting a vast number of religious groups and holding
ell-fire sermons or promulgating in sonorous tones their advice on how
e with life; in Europe, on the other hand, religious communities are
very few broadcasting slots. Clearly, the numerous references to the
differences in the vitality of religion and church between the US and
d doubt on the validity of secularization theory (Warner 1993: 1048).
evel of modernization in the US is no lower than it is in comparable

European countries, but its lively religiosity cannot be found in similar

of Western Europe. The claim that modernization leads to a weak-
the social significance o

f religion and church is palpably wrong, as the
“the US shows.
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religiosity between the US and Europe are

indeed considerable, a fact scarcely contested in the literature. What is at issue
here is not whether these differences exist, but how they are explained. Peter
L. Berger, Pippa Norris, Ronald Inglehart, and others speak of a puzzle for
researchers concerning the different significance of religion in the US and
Europe. Berger (1999 10), for example, writes: ‘One of the most interesting

jology of religion is why Americans are SO much more

puzzles in the soc
religious as well as more churchly than Europeans.” And Norris and Inglehart,
ited States and Western

who also speak of a ‘puzzle of secularization in the Un

Europe’ (Norris and Inglehart 2004 83), write: ‘It is clear that the United

States is exceptionally religious for its level of development, but it remains

unclear why (Norris and Inglehart 2004: 240). It is secularization theory, with
its claim that modernization and secularization are causally linked, that creates
the need for explanation. ‘

To solve the puzzle, some have developed a new variant of secularization
theory. Pippa Norris and Ronald Inglehart, for example, do not consider
decisive factors influencing the level of religiosity to be industrialization,
urbanization, increased prosperity, and greater education, but rather t
degree of existential insecurity. In their eyes, the need for religious affirmati
is increased by alack of material security, by social inequality, and by pers

and social experiences to risk. ‘Feelings of vulnerability to physical, socie

and personal risks are a key factor driving religiosity’ (Norris and Ingl
ality in the US is due

2004: 4). They argue that the high level of religious vit
the high level of existential insecurity there. In no other highly developed

society is social inequality as great as it is in the US. Social inequall
shortcomings in the welfare system, the risk of poverty, ethnic segregatic
job insecurity, Jeficiencies in pension and health care schemes—these havt
contributed, so they claim, to the high level of religiosity in the US. Norri
Inglehart are by no means representatives of classic secularization i
then, which makes the level of economic prosperity, scientific progress,
university and school education chiefly responsible for the decline in
significance of religion in modern societies. What they probably do re :

assical version of secularization theory, which se

however, is a neocl
decisive explanatory factor as being the lack of existential security, whic
the level of economic developmen!

course is determined by (among others)
(insecurity hypothesis).

To explain the high level of religiosity in the US, other social sci
(Stark and Finke 2000) point not to the level of existential security; b
to the form of the church-state relationship. They argue that the
separation of church and state, the state’s restraint in all religious :
and the refusal to privilege one religious community above others, as 18
of the US, means that a free religious market can develop in which all
organizations can compete with one another on equal terms. Com

The differences in the level of
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bie(‘;:e:n 'rehgious c0r|nmu1.11ties, so they claim, encourages providers of reli-
gl.ent (1) .Hnlglove thenf religious offerings and adapt to the wishes of their
;; h1at rﬁ ;S,tat e same time, it allows religious consumers to choose the services
the o (lj?lezg :tihellr_ r%eeds from among the alternatives on offer. In contrast
] religious monopoly such as can be found i : g
in Europe prevents a market-induced i sinlun mafbis
improvement in the religi fferi
and hampers the choices availabl igi g to this
e to religious consumers. Accordi i
approach, therefore, the crucial reason f i et g
oact X or the high level of vitality i
US lies in the formation of igi ¢ vy iy
: a plural religious market i
separation of state and church (market hyiothesis) chabled by the strie
n’f}}::uafl)prgaﬁh adopted by‘ the economic market theory has not gone
gieve B:uf: (ég (;)zw;;% Drawing on the early works of Gaustad (1962: 159)
Ste : points out that large areas of the US is ;
| . 21 are astonishin
gomtggenegus in religious tc?rms. We need only think of the distribution of flz
1;:u me aptist Convention in the south of the US, the dominance of
the Mormons in Utah, or even the significance of the Lutherans in the

gﬁld‘::?ej? tllcrlzu 1950s, Iacc?rding to Gaustad’s calculations, in approximatel

jj gp1 g 1;)1 . t.courgres 1nfthe US, at least half of the population were of Z
singl ation. Even if religious plurality has i i

increased in recent dec-
‘ades, we may assume that, in man s

adles, , areas of i i i

B - ol ominates y of America, one single religious

! Jv-hat w;e als? need to bear in mind is that the link between the degree of
gg;i lf ar;g;})f ?in(i{ the (lievel of religiosity is a matter of contention. Finke
nd evidence to support the argument th et
ng religious communities increases religi 5 e
. . . gious consumption. Others
t t:;sf:pphefl only if tllle proportion of Catholics is assessed, anda;%:ﬁ
i ron;ﬂ tt e callculatmn (O‘lson 1999). Still others even arrive at the
T es(L , arguing that religious diversity correlates negatively with
3 S;idie':ng ;t al. 19%1; Blau etal. 1992. Using a broad comparison of
us , Chaves and Gorski come to the followi i £
cal evidence contradicts the clai i e
. im that religious pluralism is positi
0 0 . P . 1t
f 1at§(c)10;«q;};9§elﬁlous participation in any general sense’ (Ch}:w:s IZTZ
2001: . Many sociologists of religion consid iti
- ). M: log sider a positive relation-
_ﬁ:]\fleertl a situation (-)f religious monopoly and a high level of reli ;g;ls
7 ..x lE:n t(;1 be more hl.cely (Berger 1969, 1979; Bruce 2002). °
an;; a;ll dt Seof:llglh s.o;.:lal 1and Eolitical significance of religion in the US
iologists also often draw on American hi i ;
. ol 0 istory, with i
4 ‘;l;zply rehgl.ous associations, referring, for example, to thleoulndiilt i
g ::gr: Igz;ﬂ:]lﬂz s;yhied a; religious role models (West 1997; see alsi
: uckert 2004). Even the origi ,

o gins of the US, so th
dissl;zefrlllt nto small measure to religious motives, the wish of maxz
- T 0 escape the pious paternalism of the established churches
P ive in a country of individual spiritual self-determination.
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Some historians claim that the revivalist movement of the eighteenth century— ' However, before attempting to id s o

we are talking here of the first Great Awakening in the years between 1730 and first need to clarify how g li at fhm"i € our own answers to this question, we

1760—helped to prepare for the Revolution and to shape some of its leading osity between the US and Europe iec;ﬁ;n;ed dlfgerel?cis in the level of religi-
’ re, and whether they have tended to

ideas, such as the egalitarian rhetoric. The Great Awakenings of the nineteenth
and twentieth centuries, it is claimed, strengthened even further the religious
character of social, political, and economic life in the US. If Americans still
express their national identity in religious terms, and see America in terms of
the ancient Israelite ideas of the Covenant or of being God’s chosen nation ag
handed down in the days of the Founding Fathers, this is a manifestation of the
vitality of their Puritan and Evangelical heritage. No other modern country is
strongly inclined as the US to ascribe to itself a divine mission in the world and
to interpret its efforts to secure peace, justice, democracy, and freedom in terms
of religious concepts (Banchoff 2013). The optimistic belief that the world
be improved and that America has been chosen to set about improving it an
fulfill God’s mission shows the extent to which America’s self-image is shaped
by its history (genealogical hypothesis). 1
'This historical approach has also been contradicted. According to H
Joas (2009: 323), the special case of the US cannot be attributed to the
that its national identity was impregnated with religion from the very outs
as the number of members of religious communities in the US did
diminish in the nineteenth and twentieth centuries, but rose constan
and considerably. Here, Joas is adopting a thesis formulated by Finke

increase or decrease in recent times. Therefore, bef,
explanatory part, we will provide a detailed descr,i t"e -
to (.:apture the religious differences between Europ " Sg
t?;eu development. Once again, we shall have re bt
sional concept of religiosity (see Chap ot
in previous chapters,

embarking on the
ction that attempts
the US, as well as
o the multidimen-
ter 2) that we have already made use of

10.1. DESCRIPTION

In our descriptive section, we argue that the differences i
: ; in religiosi
e I:lSS :1:)(} ]ju;sflei:tzievlen fact con-s1derable, and are not only o%a ZIL);E;:E‘E
 ir—— n:ture; in other words, they concern not only the
ooy tg :i h10n, but also_the form and content of belief, We
. , tha e.rehglous differences are less than is commonl]
imed, » not only in the modern countries of Western Europe l;lu}tr

; in the ultra-modern US i
Stark (1992), who argue that, if the churchification of America has actua secularization that are >i;hi;‘;§;e::;de?aes e e (e
ects not so vastly different fr
om |

increased in the course of its history, then the explanation for the high. n Western Europe; after a ph A
of religious vitality in the US cannot lie in its Puritan heritage, but m ; ncies may perhaps herafd ast e O-f religious divergence, these ten-
sought elsewhere. { i stage of religious convergence between the two |

Finally, literature in the social and historical sciences also repeatedly
the thesis that the high level of religiosity in the US is due to the con
influx of immigrants from countries that were highly religious and
brought their religion with them (most recently, Hollinger 2009: 4
cesses of secularization and dechurchification, it is claimed, could
become dominant in the US because America is constantly receivi
religious impulses from outside (immigration hypothesis).

The immigration hypothesis has also of course drawn criticism.
tion here is that migrants frequently had a lower level of religiosity
immigration to the US than they did afterwards; and that the level 0
often did not increase among those emigrating to countries other
US. 1t is therefore not immigrants who contribute to the high level
osity; rather, the specific situation in America exerts a positive influer
religiosity of immigrants (Herberg 1955). 4

As we can see, the question of which factors can be used to exp.

high level of religiosity in the US is highly contentious in the !

however, a i
b , as we show in Table 10.1, a variety of indicators are used, then

ecomes a in with i
pparent to begin with is the great difference in religiosity and ‘

liness between the US and E i ;
e S urope. With the exception of denomin-

; : gnificantly higher level th
i : : : an the E
s in all religious dimensions. The fact that there are m{;jo];rgilglfearn

etween the US and Euro i

Ween pe, not in terms of denominati iati
£ i ope, not ir nominational affi

beﬁiﬁfﬁ‘gdﬁi plartfmlpatmn in church life, as well as iljl alilztlllc;;l,

ple tact can be read as i :

i _ e a pointer to th i
- };Aél;l?l'wan .rehglousness. This religiousness is appar:ni{)ecllefic
Eumpe Wh::umcated and more strongly answered for indivi(iruallS

! p,art : e many peqple still remain church members even if th 4
: n religious life and faith no longer means a great de?lf

now consider the character

istics of religi iation i
| el i religious affiliation in the US in

the other religious dimensions in more
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10.1.1. Dimension of Affiliation

Nirvana

Belief in

Both in Europe and the US, approximately three quarters of the population
count themselves as belonging to a church or congregation. If we differentiate
church membership according to age, then differences between Europe and the
US are also not serious. In both cases, older people are much more frequently
members of a church than younger people. In the US, only approximately
60 per cent of 18- to 29-year-olds are members of a church, while that figure

is between 80 and 90 per cent among those over 50 (Fig. 10.1). This means,

~ however, that what applies to European countries applies also to the US: that
the proportion of church members in the overall population is very likely to
~ fall in the future,.

Even today, approximately 17 per cent of Americans say that they have no
preference for any religion (see Fig. 10.3). The question of religious preference
is related to the question of church membership, but is not identical to it, since
s concerned with people’s identification with a religion, and not with their
iembership of a church. In 1957, the proportion of those who claimed to have
eligious preference was 3 per cent, At the beginning of the 1990s, the
oportion answering the question about their religious preference with ‘no ‘
gion’ was only about 6 per cent. Therefore, the proportion of so-called
ones’ has risen mainly since the 1990s, |
his is also made clear by Fig. 10.2, which is based on Michael Terwey’s
It compares the increase in the numbers of those in the US who say that |
have no religious preference with the growth in the number of those
t religious affiliation in Western Germany since the 1970s/1980s. What |
ng is the completely parallel course taken by the development in the
ortion of those without religious ties in both societies, even if these are

comparable with one another in terms of their overall religious
cter. In both countries,

the increase in this proportion occurred mainly ‘
990s.

Belief in
reincarnation

Belief in
heaven

Belief in hell

Significance

of God
(8-10)

. 2006-8 (in %)

Belief in
God

263
172
39.7
329
2.6
9.9
3.6
3.7
51.7
8.0
52

op

‘Weekly church
attendance

EVS 2008; ISSP 2008.

cording to Claude Fischer and Michael Hout (2006: 193£.), the explan-
I this rapid growth in the number of those without religious affiliation
US is mainly attributable to the increased public visibility of the
1S right wing since the 1980s. They argue that the growing identification
es with conservative positions has led politically moderate people
only very loose ties to the church to give up their religious affiliation
ly for political reasons. Ever since the religious right began to gain

ence in the public domain and the media with their campaigns against
M, homosexuality, abortion, and the theory of evolution, many have
ieed to loosen their religious ties, When responding to the question

it religious preferences by saying that they have none,
0 say ‘T’

hen,

Church
membership
753
75.6
85.5
80.2
87.6
83.6
23.0
31.0
94,3
28.2
60.9

)

this is a way
m not like them.” According to Fischer and Hout’s inter-

it is mainly the merging of closeness to the church and

ip in Europe and the US
Table 10.1. Belief * and church membership in P

Sources: WVS 2005-8; Religious Landscape Survey 2007;

European average (48 countries,

Ireland

Italy
*certain or probable belief.

East Germany

Estonia

Poland

Czech Republic

Country
Denmark
West Germany
Russia

us
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political conservatism that has contributed to the growth of the areligious

[P 5 | (L CR option. In fact, it can be shown that affirmation of conservative positions
o e 4 - among Christians close to the church has increased in recent years, while those
- -l-‘“'--'-'l';j;_"‘_'!'-""":;} ‘*agp _ |s#eee Czoch Repudlg - distanced from the church tend to have moderate political positions (Chaves ‘
,“ffzz- e L ---- Ee?mgrk 2011: 99ff). The rejection of every religious option is also encouraged of
- A=+ Estonia

course by the fact that those with different political views tend to exaggerate

==~ Ireland the close link between Evangelical religious practice and politically conserva-

—— Haly tive attitudes.

- P°‘a”|d Denying all religious ties, as the so-called ‘Nones’ do, does not mean not |
— \T\i&;lz el - going to church at all or denying the existence of God. Yet, when it comes to

teligious practice and belief in God, there is also a clear difference from those
who identify with a religious option. Of the ‘Nones’, 5 per cent attend church
service at least once a month, and 22 per cent say that they have no doubt that
God exists (Chaves 2011: 19), Monthly church attendance in the population at
ey N large is around 37 per cent, however, and the existence of God is affirmed
4049 50-59 60-69 70— ' vithout any doubt by 64 per cent of Americans.
s Fig. 10.3 shows, the proportion of Protestants in relation to the overall
opulation has dropped over the last forty years. In the 1970s, the proportion
as still at over 60 per cent, but has since fallen to a little more than 50 per cent
), and, according to other sources, to less than 50 per cent (American

|
- East Germany |

1829 30-39

i 10 1 C i
Fl . = hlllIC]Zl nlelnbersh.l aCC(’Idul to age 1 Selected COulltIles Of

the US, 2008 (in %)
Sources: WVS 2005-8; EVS 2008.

30
S I PR :
* ® @ &P PR F PO
P LRSI F LSS ETE P S P 3 ‘
N
—o— West Germany —+—US b
iation i Western Ge o .
i igi ffiliation in the US and i
ig. 10.2. 'Those without religious a e ‘«mhﬁ%gwh%%qwu‘b%ﬁwb‘%%gm
| Fig. 10 Following Terwey 2013: IV {on the basis of GSS 1972-2012 and S \Q"\}?5\\6\\Q%\q%\q%\g%@%\%Q’\Qqng@q\@@gqu@g@g@gqp\@\
Sources:

calculations).

, Il Protestant ** Catholic 1 Jewish [= Other H Nom

Fig. 10.3. Religious affiliation among Americans (in %)
Source: GSS 1972-2012.
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was without doubt the main religious culture

igi i ideological
the US in the nineteenth century, the religion to wh11ch aﬂI Oﬂll;]; édti;)l :i 9
e i odate themselves. In ! 5
igious groupings had to accomm | £ e
anft::r]: %Jl;) gro%estaits in relation to the overall population was sti ,
po

70 per cent (Greeley 1989: 25

i osition. \ -
dor’f'lﬁn?itzllfne in the social significance of Protestantism can be attribu y
e

o 1 ich include the
to the losses sustained by the so-called mainline churﬁtes,tyhiftlhié;:s eang
0 : jonalists, modera : L
. : ns, Congregation i R0 X 3
PreSbYtdejrltanSI;i Elljz)szols?}?g:vs the decline of the mainline ?hmheﬁ’ V;g;‘(:)k; S,[;ﬂu
e t Sds‘for ‘so:;.lst about 30 per cent of the overall POPUlathHEI,n t eelicals; e
aC}Cl‘-OUI’l eroport]icm has since halved. On the other hand, the Evang G
se "
& 0thefn Baptists, the Mennonites, the Pentecostalsj be ovezall populatil
o ble to maintain their numbers in relation e o 'ﬁP i
ha‘ve bee&? zee also Noll 1992: 464). They have not gained in Slgn11 ';itelecero ¥
‘ElFllg. 1% 1,980s as is often assumed, but they have also n((;t_ shllfléll)i Sinc% e
€ mid- > : . s 1@, ). ]
- ily in the 1970s (Fig !
in their significance occurred pnmard yrvnore or less constant. In recent ye

f members has remaine or s
?ﬁe nﬁﬁtzi gf those converting from the mainline churches to the Evang
en

hurches has by no means increased, although todaydtlierle) ai:}:l ie\ci\;zz E(\g;g
ol inli hes than used to be

i rting to the mainline churc 1sed e : .
;ﬂi 'ng)veMlori and more Evangelicals are remaining in their churche

culturally dominant position. It

35
304
25
20 41—
15 -
% P

54—

OLn T | DG TR | T T —F— .1 T

L © & apae) %QQQQ/
® B o o O P D Il o PO s
\é\r@i@%\é\@%\q’%& B R PP DD P P ¢

LN

[—— Mainline Protestants —— Evangelicals

i ithin the
on of mainline Protestants and Evangelicals with .

i i ver 3 years)
ion (in %, floating average © ‘ e
poplﬂaﬁon S GSS 1972-2012, categorization of denominations ac

Fig. 10.4. Proporti

cording
Sources: Based on Chaves 2011: 86 (
et al. 2000, own calculations).

). American Protestantism has since lost this

5 Ny |
the Non-denominationals—
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even if they rise socially, are no longer joining liberal churches as frequently as
before. The Evangelical churches have clearly improved their reputation in
society, and upward mobility is therefore accompanied less by a change to the
liberal churches than was previously the case.

The Catholic Church has been remarkably stable over the last few decades
(see Fig. 10.3). Approximately one American in four is Catholic, a proportion
that has scarcely changed since the 1970s,

Special attention should be paid to the proportion of those who do not
belong to any Christian denomination, but who belong to another religion.
Their numbers have increased slightly in recent decades, but, leaving aside
Judaism for a moment, to which 1.7 per cent of Americans say that they
belong, they still do not even exceed 2.5 per cent to 3 per cent (see Fig. 10.3).
Today, approximately 0.4 per cent of Americans belong to the Islamic faith;

0.7 per cent to the Buddhist faith; and 0.4 per cent to the Hindu faith (Pew
(Forum 2008: 26). This low proportion of members of non-Christian reli-

gions is surprising, since the image associated with the US is of a highly
\P ralistic religious landscape full of competition and dynamism (Stark and

» Germany
er cent, France 7.5 per cent, Great Britain 4.6 per cent, Netherlands 5.5

ent, Sweden 4.9 per cent), the current image of a religious monopoly
ked by lethargy and conventionality in Europe, and the very varied and

nt religious situation in the US, begins to reveal its first cracks. Religious
pluralism is mainly a phenomenon witnessed within American Protestant-
In actual fact, the distribution of denominations in the US shows a
imilar structure, for example, to that of West Germany and other Western
ean countries: somewhat more than three quarters are Christian,

a fifth are non-denominational, and only about 5 per cent belong to
“hristian religious communities. If Protestants are seen as one religious
then the pluralism index, which is an index for measuring levels of

»1s in fact lower in the US than it is in the denominationally mixed

ties of Europe. In Switzerland, it is 0.71; in West Germany 0.70; in
Britain 0.71; and in the US 0.67 (ISSP 2008). If Protestants are divided
erent groups, then, according to the same data set (ISSP 2008), the

as a higher value in the US than in the European countries (US =
Witzerland = 0.73, West Germany = 0.68, Great Britain = 0.73), but not

il carries substantial weight.

rare changes in religious affiliations taking place in the US? After all,

lous group that is growing not only acquires members, but also loses

st as a shrinking community has to accept losses in its membership,

lso record growth in membership. In the case of the first group, the

of acquired members is only just above that of the members leaving,
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proportion of those remaining in the same faith that
and of those changing their religious affiliation (in %)

Table 10.3. Retention rates—

i findings of
hereas it is the reverse with the second group. According to the & i s e
A

conducted by the Pew Forum in 2008, 11 per cent of the overall
a survey

' their lives shantoned €4 : Raised ... Non-converts  Converted to another Converted to no Total
ion i have in the course of : -t :
population Bl }fhehtﬂjes 8.4 per cent of the American population have Jm?ed. oo Convr
Protestant faith, R S (Table 10.2). The net loss of Protestants there 01-3 ' - = : : -
R denommatmnst points Particularly affected are the Baptists e i 7 . w
-2.6 percentage : _ i ; ; ; :
?n;O;r;ZSrCZZta;eﬁpgints) and the Methodists (4)2.1), whereas the Non-denomi ?gg ::E,ls . iz ; ; E
~9 articularly well (+3). Jolts 7 > : L
e Pel‘fOTme}? 1f’ms are sugstantially higher, however. When ask'eq,? e 73 9 ; 100
it Cat‘ . say that they were brought up as Catholics. L . E i o
ricans : . : i
e Am;l 23.9 per cent of the American population belon%s‘ Hin a(;;;l 3 22 52 N/j }gg
CUTYEﬂﬂY:ﬂliO;VEV(e:I; Orclzr Al;out one tenth of all Americans have leftfﬂfl, i
Ch (Tatie ich i i r cent of al
t(tl)at%lcflig aChurch (Table 10.2), which is approximately 32 pe

‘Sotirce: Pew Forum 2008: 30£
h i
jti that have turned to the Cat
ics. The number of US citizens .
g;thrzgcjs 2.6 per cent, representing a net loss of 7.'.1-'; EZI:GHEE;EZ
N uother religious community in the US has had suc vy
0
Ca\tfl\lf?lhc glhlfc?l‘as membership of the Catholic Church remained lar
y, then,

L.

mortality rates, there is another factor that we should
The many people who left the Catholic Church

replaced by the high number of Catholic immigrants (Pew Forum 2008:
Forty-six per cent of all immigrants are Catho

lic; only 24 per cent are
tant, and 9 per cent are members of non-Christian religions (Pew Forum
7).

point to here: immigra-
over the years have been

Table 10.2. Childhood versus current affiliation of US adults (in %)

group that has grown most in recent years is those without religious
Childhood Entering Leaving E:]rirg:gfl The number of Americans who did not belong to any religion in child-
Religion Group SGeoup i57.3 per cent, more than half of whom—3.9 per cent of all Americans—_
84 ~11.0 =51.3  since joined a religious community. Fewer than half have remained
Protestant Z?'Z ey -10.1 Zﬁ'?, t religious affiliation. The considerable growth shown by this group |
Catholic 18 +0.4 -0 'i 0 attributed mainly to the fact that 12.7 per cent of all Americans brought
;";ﬁf’? - 0.6 +0.5 A L religion have given up their religion and have joined the group of those
Witness B —<03 =0.6 religious affiliation. The net gain in those without religious ties
Orthodox <g‘g +03 -0.3 i?? to almost 9 percentage points. j
Oﬂlle‘;lCh“S“an 19 +0.3 —g-g = fhat is striking when we look at the retention rates of the different f
{\ﬂim 0.3 +<g-g :20'.3 ~07 inations is the relatively low staying power of those without religious \‘
Buddhist 0.4 +:0‘_3 —<03 =04 y 46 per cent of those who had no religious upbringing describe
Hindu <g'§ <03 -<0.3 =<0.3 ves today as having no religion (Table 10.3). The retention rate of
Other world j ok 12 Cs is substantially higher at 68 per cent, even if it is also not very high. i
g&g;;)?:iths 0.3 +1.1 _i3:9 =161 ther hand, Hindus, Jews, and also Protestants, are able to retain about
‘ Unaffiliated 7.3 e 0.8 nt of those who belong to their religion.? In the process, the Catholic
Dofl"xl’t Id(now,f 0.7 o : sing far more members to the Protestant denominations than vice '
Refuse
Total 188

Ven so, 8 per cent of Cath

2 Trou ]l [) Prot t I:
S + u: Aty ID

tradicts the European pattern, however. In Europe, the Catholic Church is better
members than the Protestan

t churches—a clear indication of the quite different
estantism in the US as compared to Europe,

! i IOPE t])e (:ath()]_[lc Chll[cli is theIefOie gam.mg fa f .
Asin Eu 1 I fewer !IlCIIIbeIS thto
than the Protestant Churches.
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2008: 29); and 9 per cent of Protestants grew up Catholic. But, since the group approximately a quarter of all those b - .
of Protestants is more than double that of Catholics, the number of Catholics aries when they married.* For thoze bom ;ﬂgr « 1920, he properton s oy
. € born before 1920, the proportion i
A portion is only

migrating to the Protestants is significantly higher than the number of migra-
tions in the reverse direction. The Jehovah's Witnesses have been much less
able to retain their members than the Catholic Church (Table 10.3), and
fluctuations among the Unitarians and members of New Age groups are
also high. '
The figures presented here mean that the image of a less dynamic religious.
Jandscape needs to be corrected once again. The slow change in membership
proportions conceals considerable migrations from one religious communif
to another. Even if membership of a religious community seems o be stab
over several decades, as it is with the Catholic Church, it may con
considerable migrations, with dynamic movements to and from one religion
and the next—28 per cent of Americans have already changed their religion
once (Pew Forum 2008: 22). If we include changes from one denomination to
another within Protestantism, as well as within the various forms of non-
religiousness (atheism, agnosticism), then in fact 44 per cent of Americans
today belong to a different religious community than the one in which they
grew up (Pew Forum 2008: 22). Twenty-eight per cent of Protestants
changed their denominational affiliation within the Protestant spec
alone, with 15 per cent of Protestants transferring to an Evangelical church,
10 per cent to a mainline church, and 3 per cent to one of the historic -
Protestant churches” Taking account of changes within Protestantism,
from Protestantism to another religious community or to having no de
inational affiliation, we can say that 48 per cent of all Protestants in the US|
today no longer members of the denomination in which they grew up, W.
52 per cent have remained true to the denomination of their childho

around 10 per cent. The religi

! - gious landscape in th is wi
b;iﬁmmg more pluralistic. This is also showi by the ?agtjsthgt :\}? - dO}lbt
of those who state that their closest friends are memb i
fell from 59 to 54 per cent in the ey
2011: 25).

Even so, th ioi i
. solﬁggii;seof ;‘e}ilglous pluralization also comes up against clearly
! $. Ihe majority in a person’s cl i
; osest circl i
zﬁ;;g:}:ﬁeser?o_se w}1110 belong to the same religious commum'tye ;\Ji C{rﬁnds
\ igious heterogeneity of marria i - P
b ous ! ety ges entered into, it is al
inelij 101?; E:fj ;' minority, who h‘ve in religiously mixed marriages O;Oalrll ?[tha
.lev egI | e ions, it is the Hindus and Mormons who have t.he high ;
(78 f Cenggxslus homogeneity within families. The majority of Catilg IFSt
Gpn s}:der A jco n;larry a member of their own religious community. I? e
é&leﬁ gy eco u;t er 14. per cent of Catholics are married to a Prot;est nt
%ry b eXtZ 0t (éaﬁlohcs to marriage is open to the outside world to on?nt,
. rell‘;éi y 3dper cent of Catholics are married to a member 031::
= on, and 5 per cent to someone i
T _aa who is not religi i
eh ilit;grllon is; s1m11a_r among Protestants, with more than 90 per%:fjlltsﬁg tl.ed'
i pmptsst;l;: E1g£1ty—one per cent of all married Protestants are mar‘;ll'gg
s, and a further 10 per cent to Catholi
| olics (Table 10.4). At the |

[ same religion
period between 1988 and 1998 (Ch;gwes

Spouse is. ., igi
Religion of spouse (if different) |

S .
ame Different Protestant  Catholic  All other/

%f&ccording to detailed ISSP data (2008), only 56 per cent of t'he popula . Wllgion.  veligion - |
in West Germany have changed from one religious community to anoth DK/REF
while in the US that figure is 35.1 per cent. When someone leaves a ch 81 19 It 1 ;
Germany, then usually it is to give up all denominational ties. Changi ;g %2 14 - 3 g ‘
one religious community to another is fairly rare. 65 SZ 5 5 2 .
The impression of a lively religious landscape is confirmed if we look 2 6 5 15
Americans behave with respect to marriage. Twenty-seven per cent of 65 35 12 &
people live in denominationally mixed marriages (Pew Forum 2008: 3 Zg 31 7 12 ;1 3
add to that figure those marriages between people who belong to liff 90 fg 15 i g 23
Protestant denominations, then the proportion of religiously mixe 41 59 2; 2; ; 3

increases to 37 pet cent. According to calculations by Mark Chaves (2 Forum 2008 34f,

3 In the younger age groups, the proportion of those

religious traditions when they change religion is far above the proportion of those ! emarcation lines used h
within a religious tradition. Among the older age groups, the proportion of infrateact Catholic, Jewish, nUe fe]f;ii);sﬂihbms l'ta'HY i e el g i
ategories that underlie the J'nvés oo ey et ELEER g dist'mguish;adl

change is higher than among the younger age groups (Pew Forum 2008: 32). i ther
tigations conducted by the Pew Forum
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f Evangelical churches and the
same time, endogamy am'ong' members 0 e e ot
e Cgzrctisci?;gfhrzzjl?;sagfl;inline churches are married
hurches vmrlematS mEmbers of both the other churches account .for 15 pe.r
ol Pt t of those married to non-Protestants rgsp.ectwely (‘Pew
o Pe; Ce’?he impression that here a Christian major?ty essentu;l}lyh
Forur.n 2008: 35). iting when it comes to its reproductive behavmur,_am%t zt
T e l'ei?f‘t{ vel gdosed to the outside world, can scarcely be d1srr}111sse_ \
th?l“%le:ecie?;z::a?ién lji[ne between the separate g;oups becorrtlie;nesver}lhi Z?j

i ition of the congregations.
s e Con.Sid'e y gﬁgg;;;?g ?Iiltjxﬁerica are ethglficallly.homogeneoqs;:
e l;lalzgiywhite or black or Asian or Hispanic origin. ﬁm(l:ng the
o el that are more than 90 per cent white, though, the1:e as e;r.lf
wngre'ga'tmtl;ls oportion of those with at least a few Afro-Americans Er .
iﬂcrea_sem epjz:sil;ns among them (Chaves 2011: 28). There are t eg ore
i eoations that are 100 per cent white than used to be t _
g fe"'velrd":Onrgsli-tyg within the black churches has not ir}cre:f\sed, hofwever,.- |
Cﬁse- fricg li’?tfli multi-ethnic as before. Racial integration is therefore a
they
Wa‘);viz?re?s more, the extent of religious plux}rflity in. th; bl;&; lxzr ;ze:
: re characterize eg
dism‘.au.ted i}r: regc:():iisﬂl]f 'tw.l\:r[c? Igiitli-liacifaai American C(.)unFies, xr}ori ¢
e ‘-'ehglo‘l; On:«rifh religious ties belong to a single deno'm'matlon (F1g.I 1
e 0lsie'ous landscape is dominated by one religious groull)).‘ ln ‘
i 1Eht;:1 rem%)lre than 3,000 counties, the proport'{on of all th?seﬁox;
cht}: rgligiofr:l who count themselves as members of a single denomina

to at least 75 per cent.

20%

- < 25% (very high level of
religious plurality)

11 25-49%
i 50-74%

34%

B 75-100% (very high level of

i religious homogenaity)
46%

Fig. 10.5. Distribution of counties according to the
ination among members of a denomination (in %)

‘Note: the pie chart shows how high the proportion of counti
250, or less than 25% of those members of a
denomination in each case.

proportion of the largest denom-

es is in which at least 75%, at least 50%, at least
denomination living in the counties belong to the largest

Source: Religious Congregations and Membership Study, See Hadaway et al. 2012.

' a mostly Christian country,
duces itself.

- On the other hand, the proportion of migrations from one denomination to
another within Protestantism, as well as across the boundaries of Protestant-
ism and of Catholicism, is well above the level of European countries. Those
ught up in one denomination do not remain within it for a lifetime, but
well decide in favour of a different denomination.® Unlike in the count

ries
Vestern Europe, being a member of a religious community in the US is cle

arly
n not a matter of convention (an attribute ascribed), but an object of personal
on (an attribute acquired). Far fewer mov

ed from belonging to a denom-
lon to having no denomination (12.7 per cent) than those who moved
| en different denominations (about 30 pe
i f religious plurali
: ired so far, we have a picture o
Using the data acquire

r cent). Even if the outward flow
ds those without a denomination has increased, the attractiveness of
1 of religious diversity is su 5, i ; id .
hat is mixed. On the one hand, the level of relig i §IoUs communities remains consider
US tha 2 9

i able. Their great appeal is also manifest- |
¢ Protestant denominations t on shown by the group of those without |
ingly low (p ace e 20'0'1). Ifl‘:v iesg;;);ietl};f above the level of many We a powerﬁllyaura tghat Emanates from the
2 08 FRigiou .tradltlofllla alysis of religious ties in the different co US, an aura that those without religious |
European Counmes_' 8 P an. Yd at the local level by considerable even if their numbers are still rising. Many Americans ‘
has shown, the US is charactffrlfe f close friends and family often ha affiliation an individual significance that most Western |
homogene_it).r- Af}tfrtei-l(l; S;eei‘:t;ic;lt?lough religious diversity in the re ossess. In Western Europe, the proportion of those who |
%evel of Tehgm;l; : ; ds agnd family is growing, it does not cover the o)  their affiliation to a church completely is well above the number of those
Pt c'u*cle s ilial forms of cohabitation in America. The US st igrate from one religious community to another, We gain the impression
territorial and famili lation to a church in the US still represents a norm to be followed,
1IN many parts of Western Europe it has lost this character. The

one whose Christian population essentially repro-

scarcely escape,
to their religious
€ans no longer p

ioh inquire into self-identifi '
5 Unlike representative surveys such as the GSS, which ];nq]'llllire é!tludy’ conducted |
' .Unl e p‘m s, the “Religious Congregations and Members Piﬁc ot
rEh.g‘ ous group Ef’zmo covers the ties that people have to a spec: &
Rdlgloclzlm(i;gigsorg’imageslzo1O_US_Religion—Census—Intmducmn'P |
WWW.L .

A to carry out another investigation to establish the conditions favouring a shift from
1.to another in the US, something that we cannot do here.
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normative power of religion is particularly clear if we now turn to the develop-
ment of religious beliefs in the US.

10.1.2. Dimension of Belief

In scarcely any European country is belief in God shared by so many people ag 3

it is in the US. Even in countries where the majority of people are Catholic
such as Italy or Ireland, belief in God is not as high as it is in the US. Only a few
Fastern Furopean countries such as Poland, Romania, or Croatia achiev_é
similarly high values (see Tables ITL.1 and T11.3). Asked whether they believe
in God or a higher power, 92 per cent of Americans answered in the affirma-
tive in 2008 (see Table 10.1). In point of fact, this proportion has remai '
more ot less stable over recent decades (Fig. 10.6). If we consider a lon
period of time, however, then belief in God among Americans has actu;
undergone some change. In 1968, 98 per cent of Americans (Fig, 10.6), and,
the 1950s, 99 per cent of Americans said that they believed in God (Si
2009: 3). However small the differences and however high the number of th
who believe in God still remains, the signs of religious change in A
point, despite all the continuities, to a decline in religiosity.

This becomes even more striking if we differentiate those who affirm a
in God according to age. Of those over 60, more than 80 per cent attach g
importance to God (Fig. 10.7). Among the 18- to 29-year-olds, that figu
not even 60 per cent. We may assume that, all in all, the importance of b
God among the American population will continue to decline in the ¢
years, even if perhaps only slowly.

Despite these tendencies, we must assess belief in God in the US as
exceptionally high. It is as natural in the US as pride in one’s own nation
belief in human rights. Anyone denying belief in God in America transgte
the boundaries of common sense. q

This does not mean, though, that people consider their own religio
the only true one. On the contrary, there is a considerable ope
religions of every kind. More than three fifths of Americans subscribe
statement that every religion possesses a grain of truth (Religion
2007), and even four fifths to the statement that there is something

every religion (Religion Monitor 2012; see also Putnam and Camp
541, 549). About 80 per cent of Americans think that people should

7 Penny Edgell etal. (2006) have found that Americans regard atheists as the grou]
lower likelihood of agreeing with their values than any other large social grouj
homosexuals and Muslims. Three fifths of Americans see atheism as a threat in
more than in any other European country (Pickel 2013: 31), where the proportio
see atheism in this way is nowhere greater than one third.
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2). In religious questions, only about a third |

Vmc_ed that

their own religion is ri
- gion is right, and that others are wrong

007;
considered éhferlz) I N 1924, 91 per cent of high-school students
Biroed with oy to be the only true religion. In 1977, ont
s statement (Caplow et al. 1983). People’s beiief ig ‘
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e . ¢
heir own orthodoxy has become even weaker. Equally, belief in the inerrancy o
their ow:

I
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Table 10.5. Religious dogmatism

i till - —
out 40 per cent of Americans s Country Myown  Especially my Primarily members  Only members of
the Bible has become weaker. In the 19'208, ,?bod 1iter1;ﬂY; today, that figure is religion  own religion o my own religion my own religion
believed that the Bible Shou].;lld be 212}1; 161;’55‘)3 Here. those with a bigher level of is right is correct will be saved attain salvation
. es :139). : ==
approximately 30 per cent (C avd the Bible literally than those who are 1¢SS_ Us 335 322 50.3 156
education are less likely to rea 4 raduates as non-graduates said that West Germany 146 5.9
ducated. Fewer than half as many college g d to 39 per cent (Chaves Austria 222 239

i uld be taken literally: 17 per cent as comparedto 57 p T .t . s 1as 2 s
theBiblesio i nd fewer Americans prefer their own religion, but b sden 17.4 114
2011: 36). Not only do fewer a igions highly. The generally accepted tal 215 8.9

: also value other religions highly S Italy
an increasing number also ule out a considerable measure of religious France 9,5 20.0 8.7 8.0 |
belief in God therefore does not rule ou  Wothne 20050, Spain 5 207 2.9 55

Olson and Carroll 1992; Olson 1997; Wur Lk : b Britain 14.5 0.8 s oy
bl ligion Monitor of 2007 and 2012 reveal, however, ‘

As analyses of the Religi not as marked as in most Western European

igi lerance in the US is n Bt
1‘31131? l'ltisto\f'\l’hen asked the question of whether they tend to se .
countries.

religion as being right and the others as wrong, far fex.«rer wlerz IIII; ?}gl:;:; "
o han in the US. Whereas in the US, approximately o
in Europe t anthat proportion was generally only between 10 pelr 3c5e)n_ and
in agreement, Western Europe (Table 10.5; see also Plcke% 2013f;. 4 ,th l
N i re the differences with regard to the qut'astlon.o W 1e 9
o po Stfl]_ﬂng ambers of a person’s own religion who will achieve sa \;;B i
| mewered this question positively in the US, .a\nd.bet;lNeend ;
pd L i ent in Europe (Table 10.5). If the question is phrase fm :_‘
Cef}t Fh Cer and people are asked whether it is only' membersbo
POlnted%Yf e :;mnity that achieve salvation, then the dlffere'nces e.ﬁ
the rdlglcoiufsl Come disappear, with fewer than 20 per cent replying ‘pos1-_‘l
| e gs o i urll.?rli the US. Apparently, most Americans do n.ot practise a
o thls"—l}les 1gut rather an inclusivism, with America.ns‘ tendmg. to ref; ;
e}xxlluileﬁsg?;’n as superior to others, while not excluding the importa ‘
0 rior o |
gk Oth?;(:‘f}a‘l)glgﬁzzs a positive correlation in.the us a..nclll a 3: '
Melﬂ?ma'nnEuro e between religiosity and dogmans'm: the h1g. fe;tam
Correl'at'lm'l - d clflurchliness in the US, the greater is the manifes %
zf rellaggﬁssgtgift?des In Europe, Meulemann argues, ittE t_he tcgﬁ::cxl‘ e‘:ay
s - matic are their a :
i reliilzfepz?féz;;] (t:}(:fléisr; dt?l% differences between dﬂ;e.:
o CaliHEOMeule(rlnann claims, however. Dogmatism, mea.surt;1 dz
E:gziiiglf that especially their own religion is correct (orthodos

.,Tl ﬂ

Fo d ctio etwee eXClU. VIS, lnChlS VISIT, & d P Ul a]JSm, sece Schlnl
a distin n b n 81 y 3} , an Jur
T

i i ever, is religio
What is not given sufficient consideration by Schmidt-Leukel, how:

; oo .
which is increasingly spreading due to growing religious plurali

tions: ‘I am convinced that in questions of reli
wrong’ (2007); ‘I am convinced that in religio

ons are more likely to be wrang’ (2012)
aved’ (2007); ‘T am convinced that only

Sources: Religion Monitor 2007; 2012,

surance of salvation), correlates
both the US and Europe (Table

en 50, there are serious differences in patterns of attitude between Europe |
the US when it comes to the relationship between religiosity and religious

gions (r = —0.126), and are less prepared to acknowle
45 a grain of truth in it (r =

gion, my own religion is right while other religions tend to
us matters especially my own religion is correct and other |
; Tam convinced that primarily members of my own religion will

the members of my own religion attain salvation’ (2012).

positively with religiosity and belief in God \
10.6).

ss or religious universalism. In Europe, those who regard themselves as |
religious and devout also agree more frequently with statements that

le should be open to all religions (religious openness) and that every |

possesses a certain truth (religious universalism) (Table 10.6). In the ‘

n the other hand, greater religiosity and devotion to God do not go hand
and with a greater religious openness and a stronger religious universal-

0se more strongly religious in the US even favour less openness to all

dge that every religion
—0.097). The correlations are not high, but they
those who believe in God and are highly
gions, and discovering something true
¥ teligion, to be desirable; in the US, in contrast, it is precisely highly
people who regard being open to other religions and acknowledging

'Y possess a kernel of truth as being less desirable.” There seems in the

fact that our analyses differ from those of Meulemann i

ether the variables of religious orthodoxy,
e a ‘dogmatism’ index. This makes tran
g the correlation between religios
e similar correlations between reli

s mainly because Meulemann
religious openness, and religious universal-
sparent the differences between the US and
ity and religious openness or universalism,
giosity and orthodoxy, such as exist in Europe,
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Table 10.6. Correlations between religiosity, dogmatism, and religious openness irr eligious.“ Religion in the US is not onl
ot only more vital, but also
5 more contro-

Religiosity Orthodoxy Religious Religious Religious versial, than in Europe (Smith 1998
assurance openness universalism between the two. ) and there ST
f salvati : ' '
oF silvation The differences in the correlations between reli

giosily and religious openness

(Table 10.6), as well as in the reactions to the question of whether one’
one’s own

Beliefin God ~ USA  0.664**  0.195* 0.233* n.s. n.s. 7
Europe 0.753**  0.295** 0.217% 0.082**  0340% religion is right and whether it is primari
— " E i , is primarily the m > ,
Religiosity gSf;pe ggig’; g-g?’g:’: g{l)zg’: g-gg;:‘:{ 3 who will be saved (see Table 10.5), showyt.hat re;i?ni‘lbers & one's own religion
Orthodoxy USA ' 0..540** —0:425** —0:275**.. B duica different existential urgency than ir? ;us COHVICtI'O 1s in the US
Burope 0413 -0221%  -0.068% Europe. For US Americans, their religiosity is much ost countries of Western
Religious USA ~0317%  —0263% tion and eternal damnation, and the question of lif hmore about eternal salva-
o v of which si .
a:]fur?n ot porope i SN struggle for life and death, than it is for Weste E Skt s S
salvation scendence is occupied, and is dualisti rn Europeans. For them, tran-
Religious USA lieve in hea /i u?hmc' Approximately 80 per cent of Am -
openness Europe  uch in Even, and approximately 70 per cent in hell (see Tablerllcans
e urope a hefty majority of three quarters believe that th:reo'-l).
is a

#*The correlation is significant at the level of 0.01 (2-sided); n.s.: not significant.
Question: Belief in God: ‘How strongly do you believe that God or something divine exists?’; Reli
‘Altogether: How religious would you consider yourself?’s Orthodoxy: ‘I am convinced that in
matters especially my own religion is correct and other religions are more likely to be wrong’; Reli
assurance of salvation: ‘T am convinced that only the members of my own religion attain salvation’
“One should be open to all religions’ Religious universalism: ‘For me, every religi

od or a higher power, onl i
| > only 45 per cent believe i
.ell (see Table 10.1). Transcendence for marfyu:)}fl;a;fr? 13811: \or:l o

remain . ue un i
s uncoded and that can yield no communicable congtent R

The indeterminacy of the i
ideas of transcendence
: ) that
WI:,:;E; rI:}a;;:tu:uIalrl_}r apparent in their image of God Mo:e a]i‘ér‘;fs?ns haxlre
il urope imagine God not as a - © beopie
‘ e . person, but as an i .
1g, as a spirit or life force (Table 10.8). In most We : impersonal higher
, the number of people who i : stern European coun-
B i number of th, 0 imagine God to be an impersonal force n
eec umber of those who believe in God as a person. In the US glw
] , 01 &

openness:
some truth.’

Source: Religion Monitor 2012.

US more than in Europe to be a conflict between religious communi
whereas in Europe the conflict tends to be between the religious and t
religious. In situations where practically everyone believes in God, the
between secularism and religion scarcely plays a role. This is where
disputes occur between members of different religious communities, be
different religious preferences and styles, different religious miliet

ust (standardized linear regres-

01 eOEﬁiClelltS usin, e]IdEI age ed CatIOIl aIld people § Own assessmet the
3 3
SSine. Of h
3t

ic situation as controls)

Trust in religious people, regardless of  Trust in

religiously motivated attitudes; in rejecting secularism, a person agr e —

the majority. In Europe, on the other hand, religious followers are all th it reﬁ);if;smﬂnbers ofone’sown  members of the ml;!urfltbgs af

inclined to regard other religions as belonging to their own camp, same religion  any religion

strongly they understand themselves as religious.'® For them, it i 0.215%+ 0.177%*

religions that are the major competitors, but the ever growing ho g-i;ﬁ: 0.188% 3:3'77* |
0.235%* 33256,:: o |

lation is signi
gnificant at the level of 0
not significant. et

1on Monitor 2012,

19 The difference between the US and Europe in the attitude to the religiosit R e B o el
el of 0.05

becomes clear again if we take a loolc at the correlation between belief in God and
people. In Europe, people who believe in God have greater trust in other 1€
regardless of the religion to which they each belong; in the US, this is not the
believers in God in Europe also trust members of their own religious community mo
than others; this correlation cannot be demonstrated for the US, either. But when
relationship between belief in God and trust in those who are not members of
are clear negative correlations in the US, whereas in European countries there art
even slightly positive, correlations (see Table 10.7).

therefore hard]

! y be a coincidence th.

k and Fin} : e that the theory of religious iti

B o (e model of the ulent bl betwion, tligTos ] |
¥ a European sociologist of religion (Stolz 2009) stgians syl
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other hand, the number of those who have a personal image of God has risen |
) % 2323Eed $ \cT\ in recept years, whereas the idea of an impersonal higher being has become |
°5 A Rala - less salient (Table 10.8). The number of those who believe in God is today five
e times as high in the US as the number of those who believe in a higher being. ‘
& This God who is conceived of as a person is a God who is concerned about
& 2| wqmneoze— people, who intervenes in their lives, who changes people, who compels them ‘
— ==} . . s .
« S RIRLILETRA to change their ways, whom they can experience, and who communicates with
AR them. The proportion of those who say that there is a God who is personally |
'.a < concerned about every human being is higher in the US than even in such
£.8 Klowonas nog highly Catholic countries as Ireland, Poland, and Italy (Fig. 10.8). In the US, it |
B Ly — : 5 ! i
8 E TRERIFE a=x is many times greater than in East Germany or the Czech Republic. And there ‘
Fé B are also different experiential worlds in America and Europe when it comes to |
= " the question of the power of God to influence a person’s life. In Europe, an
g 2| FGNZS RIS average of around 22 per cent say that they have often had the experience of
| |B|25282588% averag p y that they p
g Fr God intervening in their lives, while in the US that figure is 55 per cent
© (Religion Monitor 2012).
f » - The question asking people whether they regard themselves as religious
o e q § peop Y reg g
2 Elongoadagd reveals something not only about personal religiosity, but also about the status
'% f religion in the public domain of a country. In the US, the proportion of
g se who consider themselves religious is well above the European average. In
k! Ll v goexeaws est Germany, 21 per cent regard themselves as fairly or very religious on a
= ElSdeacudng int scale; in Switzerland ;i i ;i
Elaaxag f oint scale; in Switzerland 24 per cent; in Spain 18 per cent; in France
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go to church or not, would you say you are a religious petson? (in %)

Sources: BVS 1981-2008; WVS 1990-2008.

30 per cent; and in Sweden a mere 12 per cent. But in the US, the figure
41 per cent (Religion Monitor 2012). In other words, the proportion of
who consider themselves fairly or very religious is almost as high in the U
it is in Italy or Poland.

Examining the situation over time, however, shows that the proportion
religious people has fallen slightly in the US in the last thirty years, as h
the case in many European countries. Fig. 10.9 clearly illustrates the trent
no country but Portugal has the proportion of those who consider the:
religious in the broadest sense of the word actually risen since the beginni
the 1980s. In Ttaly, Ireland, and Slovenia, it has remained roughly the sam
Finland, the Netherlands, East and West Germany, and the US, it has fallen:
in the US, from more than 80 per cent to a little more than 70 per cent. L
not a dramatic fall. What we have already seen in how belief in
changed is also confirmed here. Religiosity in the US is not rising,

in actual fact falling slightly. Accordingly, it is no longer about 15 P
of people in the US who say that they are not religious, but approx
25 per cent (WVS). The proportion of convinced atheists, on the other
extremely low both in the US and in Western Europe, and does not &
5 per cent mark. i

Some data sources such as the ISSP (1991; 1998; 2008) and th :
Monitor (2007; 2012) suggest that, in the US, the proportion of the reli
well as the proportion of the non-religious have increased at the exp!

moderately religious. This slight tendency towards polarization shov

il

Europe and the US over time: ‘Independently of whether you

e —,—
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exaggerate.d, however; it is embedded in the slight decline in religiosity that
have described, a decline that should also not be overdramatizec% Iusttya l: ;Vi.
in God has remained roughly constant since the 197 0s, so has beiief in lsl e
and hell. As many people say today that God cares for every person (moree :}‘:ﬁn
70 per cent) and that life is only meaningful because God exists (46 per cent) "
several decadfas ago (Chaves 2011: 33). In terms of beliefin God andpreli _11 A
we have rela.tive stability at a high level with a slight downward trend B
What deviates from this picture is the growth in spirituality that has (.)ccurr d
for several years now. Many surveys have investigated since the end of ffl
:19.803 not .only the religiosity of Americans, but also their spirituality Boh' :{3
1;_}_11-5 new Interest in spirituality is the question of whether the ciecﬁ i
;e11g1031ty among Americans is balanced by a growth in spirituali (Mm]lng
- and Hadaway 2002). Wade Clark Roof (1993) already observed int}17989 EEcllﬂ‘ler
many of those who did not see themselves as religious described themsel at
:Fplptual. It has now become clear that the majority of Americans d Ves'ss
: ‘g.qselfres not only as religious but also as spiritual, and that there is zscf e
connection between religiosity and spirituality, even if the two orientatio oo
not identical. The proportion of those who describe themselves as s iritn Sa? B
en somewhat greater in the US than the proportion of those whcf) desu 'bIS
mselves as I:EI.IgiOU.S. More than two thirds describe themselves as at ?Zl “i
derately religious, and more than three quarters as at least moderatals
| ual (Ta?::lﬁe 10.9). In Europe, the proportion of those who describe thee !
ves as Fehglous or as spiritual is considerably lower. In Switzerland ?1'
. ple, it accounts for approximately 50 per cent in each case: in Sw, ::1 o
0 .apl.)roxnnately 25 per cent in each case. To contradict l’loof’ carly
umption, and an opinion that can still be heard frequently today, we
hat religiosity and spirituality are not opposed to one anoth):;r in Ct;.n
fllthe contrary, most Americans describe themselves as both religi .
p_mtua.l..Only approximately 15 per cent consider themselves not orgo:ils
religious, a1.1d at the same time not, or only slightly, spiri’tual Iy
e, the prol?o.rtlon of those who describe themselves as b.':u'el s iri-tuI}
5 barely rehgmus at all is between 30 per cent and 60 per cen:‘r IE w at
il_rg_e ar‘ld Smifzerland, it is around 30 per cent; in Great Britail;, arouisd
Telir;ti,o :irtl;i,alll;ldSW(?d.en, e-lround 60 per cent. Due to their proportions
gy sp1r1.tuahjty cannot be at odds with each other in the
forre aanl coefficient is r = 0.546. Despite deviant distributions, it ;
ust as high in European countries, too. »e ‘
igﬂtll;e éeélglj\)us—spiritual group according to age reveals clear dif- |
o8 h .Or mong 1the over-50s, more than two fifths describe
e t}); very religious, and at the same time as fairly or very |
5 Ofg y € under-30s, however, that figure is less than a quarter
-S imﬂt € We_stern European countries investigated, there are
ar age differences, but also some—for example, France and |

s early
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Table 10.9. Religiosity and spirituality in selected countries of Europe and the US, : ks
2012 (in %)
not at all/a litle ~ moderately fairly/very ~ Total
spiritual spiritual spiritual — & - Switzerland |
Switzerland not at all/a little 312 7.3 47 433 ~ E~— Spain
religious ‘
moderately 14.2 12.8 6.1 331 =+ A=« France
religious
fairly/very 45 6.8 124 237 —X— Sweden |
religious
Total 499 26.9 23.2 —3— Great Britain |
Great Britain not at all/a little 42.2 6.6 6.8 o US
religious \
moderately 6.7 10.1 6.0
—_—
religious West Germany |
fairly/very 2.6 37 153 0 : :
religious 18-29 30-39 40-49 ' S
Total 516 203 28.1 X -49 50-59  60-69  70- 4
West Germany ~ not at all/a little 30.7 40 19 g. 10.10. Group of religious spiritual people according to age (in %)
religious ce: Religion Monitor 2012, g o
moderately 24.7 13.7 3.9
religious i !
fairly/very 6.6 6.7 7.8 ] T s |
religious \
Total 62.1 244 135 :‘
Sweden not at all/a little 61.1 6.6 4.8 — ¢ ttaeriang —‘ |
religious - :
moderately 8.0 6.1 0.9 - [ - Spain
religious - \
fairly/very 4.5 Zi 5.9 < » 4~ «France |
religious
| Total 736 148 116 S Selan
us not at all/a little 15.1 6.9 8.9 ~—#— Great Britain
religious —— S
moderately 4.3 134 10.2 -
religlous —+— West Germany
fairly/very 0.3 6.9 34.0
religious
Total 19.7 27:2 53.1 e | ' - ; : \
3 29 30-39 40-49 50-59 60-69 70— :

. Religion Monitor 2012, 10, T
Source: Religion Monitor s L. Not religious, but spiritual according to age (in %)
o

et Religion Monitor 2012, \

Sweden—where the proportion of the religious-spiritual rises again
youngest age cohort. We can therefore assume that the religious-
group in the US will in future probably decline in importance. Wi
make this kind of prediction for European countries.

What is decisive for assessing the trends in religiosity and spiri
however, the group of those who describe themselves as being not I¢

s ltual\l{o‘/l\fnz :i’l?];ﬂd first of.all note that this group is a minority phe- H
. relia;:) lellpproxuilately 9 per cent in the US describe them- i

o Vge s or only ‘somewhat religious, and yet at the same
. ry spiritual; in European countries, this figure is even
.9). More than 12 per cent of the under-40s belong to this
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igi iritual i ison to the
le 10.10. Religious characteristics of the areligiously t;pu&tsual in comparis
E:;-:u p'opéllation in selected countries of Europe and the

Religious Church Belief in God Reflexivity ~ Orthodoxy
e .
afﬁ]fation attendance (at  (very/fairly (often/very

Source: Religion Monitor 2012.

in the US, and only approximat.ely 6 per cent of t}kllzug:r
e 101 ntrast to the religious-spiritual group, then, we's .
(F¥g‘ o C(c))w in the US in future. As a matter of fact, 't}}e propoﬁ:_
t}}1118 EI;‘\JTEE El(::s%:rribe themselves as being not religious but spu:;c:;al 23:1 :
et et ol e
e zoéé;?r?\i)a.rgts:;iides otherwise observed. A.re we thy I
tering the often described transformation of ‘ch;:1 socl:;al anfgr:; :1;
i:lci:;ilj)?ls from a traditional religiosity 'shsp?gu:{r zl;ierif[:u;isy hie
i iti ivil
dogm?.ticauy LI}EGC(E);::HH; utrllll:ecsl’lut:ch?nd;;maticaﬂy ﬂuiu_:l, a'nd. Sm;rz:d'
Z;fil:t{:;it;:?at is in a position to replace over time the institutionalize |
g t}'le rfi:l]jlgiilgi? ious specifics and the socio-structural feature;;
fA_nal)l’Slng seeemsgat first to confirm this assumption. In the grloup [
o de glrl(;ul‘zhemselves as at least fairly spiritual, but at most only %
Wllli;ii?sc ]8 ee the 8.7 per cent mentioned in Table 1 E.S):ith:‘:taézfgha
1’9 e fs ican average who do .
donor 'i‘n Cf)mp;r?d?i::hgoai?:ng rcnlf;i'f:h servicegless frequenﬂy,.and..e '
demmmagﬁgre to the notion that only those men".lbersl of tl}llelr (;0.
fe?«rl tha;:, ave salvation (Religion Monitor 2012). 'leewme,‘t ;Spe
“krlﬂ S:Carlzong them who are constantly rethinking .certz?mno I1:;1 0
t 2sonal belief is over-represented. Religious syncret;srtt) LSS Spiﬁt_u
gionounced than on average. The group of areligi

groups :
ment to the slight

.

least monthly) ~ strong) often)
8.3 50.7 12.0
France Areligious-  37.0 2.7
s e 7 314 212
'IE tal 62.2 16.6 37.
i ‘ 11.5
3 54.7 ;
Spain Areligious-  36.5 6.7 33 .
L 439 20:F 32.1
Total 69.1 27.6 . o -
36. : ]
Great Britain Arcligious-  40.0 17.9
i 43.8 38.4 225
Total 61.0 245 - - .
Us Areligious- 625 35,6 72 |
i 4 337
'slyiiual 78.9 51.9 76.3 25 i
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distinguishes itself from the average, however,
value orientations. People oriented towards sec
represented among them;
more. They are also more
American. Three out of five
should be allowed to marry
four out of five,

through its unconventional
urity and tradition are less
people who are cooperative, on the other hand,
open to homosexual marriages than the average
Americans take the view that homosexual couples
- In the areligiously spiritual group, that figure is

When it comes to whether religious representatives should influence
government decisions, the areligious-spiritual group tend to favour a more
reserved approach. Whereas 30 per cent of Americans favour this kind of
- influence, only approximately 15 per cent do so in the group of those

themselves as spiritual and areligious. All in all, then, and this is corroborated
by the findings of the Religion Monitor 2012, we find confirmation of the fact
that, in the areligious-spiritual group compared to the overall p
there is greater distance from the church, greater religious refl
‘openness, less orientation towards tradition and security,
and sexual tolerance, -

We might conclude from these data that there is a dominant trend towards
spirituality that is reflexive, critical of institutions,

non-traditional, liberal,
d individualistic, but this would be premature. First, because what we are

dealing with here is still a small group encompassing only about 10 per cent of
meticans. Second, this group is only slightly different from the overall
ulation with respect to its religious and cultural orientations: just under
fifths of the American population are members of a religion; in the case of
eligious-spiritual group, the proportion of those with religious ties is a
more than three fifths (Table 10.10), Approximately half of Americans go
wrch at least once a month: among the areligious-spiritual, more than
. The proportion of those who believe in God among the areligiou
tual is almost as high as it is in the overall population, Whereas a quarter
ericans say that they often or very often consider certain aspects of their
onal belief, a third of the areligious-spiritual do so, One American in three
s that his or her own religion is right in religious matters, and other
s are probably wrong; in the areligious-spiritual group, that figure is
oximately 30 per cent. The differences between the overall population
the areligious-spiritual are greater in some secularizing countries of
especially in those where the Catholic Church once had a dominant
0. With respect both to their religious affiliation, their attendance at
-§S'§I’Vice, their belief in God, their religious reflexivity, and to their claim
0doxy, the areligiously spiritual deviate more strongly from the national
for example, France and Spain than in the US,
8 most important, however, and this is our third point, is that the
gious-spiritual group does not support
towards a non-churchly, reflexive, and

who see

opulation,
exivity and
and higher moral

a
S-

tion of a dominant trend
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individualistic spirituality. There are more younger people thi\?ol; ;crl'lie g\;iri}glz
i ong the areligious-spiritual, ar’Ld also more ! L "
P?PUlatlon s ial situation and household income are scarcely signiticant,
s SOOC demonstrable effects of education at all. People describing
A ligious and spiritual have no formally higher level of .Educaf'_
tl:xemselveshas af:rag o American. If we assume that the level 01“ prosperity and
t1§n S;;I;tweﬂ?‘;ise gin the US in future, then the specific tsho?c;ildjinsvgiﬁag?é
baracterisi isious-spiritual do not suggest that the
Ch:;:. Citl?c;lrset;z (zflt}tl}elearsil:?;?‘zsigr?iﬁcance of this gr(;llllp‘ in lfl;gfles C(l:l;:ut};;”
2 trong profile in reli J |
contrary, tge grolﬁ, d}?iecstil?rtnss‘?e(r)l:l:}? t};l?:gisdistrg}ﬂtion speaks in f?.vour of ng
?3&;:0;2‘;;?:0% Erill certainly become larger in future, but will scarcely
o do?lic:'a?ltat;gni.he group of the non—religious‘ has clear so
o theh'o ontours] Those without denominational ties, who not
de:;:lgi?ljoi;!erage v:alues in all variables of religiositz;fut zlsssv 211:19.;6;
h i icism towards tradition,
through their significantly g.reater scepticism eim——
iberality, are not only especially y ¥
greate:i T;fiﬁ_:x;?l allzla]z:fe—a?;rage level (Religion Monitor 2012). ’It‘lli
als;iznuhas increased since the 1990s from well bc?low 10 .pirrecae;r; ot
5 t today (see Fig. 10.2), and will also con.tmue to in oy
<ol CenWth in the areligious-spiritual group, which canlflot be rule (;1 W
EvenfEL gmbe counteracted by the simultaneous increase in the non—r-h
;lz'zfp?:\?hich undoubtedly possesses a greater dynamic. There may perhap

—<*
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a connection between the two developments. If this were the case, tendencijes
towards religious individualization, such as are appearing in the US, would e
integrated into the more comprehensive trend towards sec
however, we would also need to answer the
connected.

ularization, Then,
question of how the two trends are

A possible explanation for the simultaneous occurrence of religious indi-
vidualization and secularization could lie in the decline in attendance at
church service. The lower immediate religious interaction is in the parishes,
the greater the likelthood is not only of a non-church individualized spiritu-
ality, but also of a distancing by people from church and religion altogether. In
section 10.1.3 we will deal with religious practice in the US,

10.1.3. Dimension of Practice

Church attendance is the most important indicator of religious practice in the
Only 1 per cent of those who said that they had taken part in some kind of

ous event during the previous week went to something other than a
wentional religious service (Chaves 2011: 42). Those who take part in
rch life therefore as a rule attend church service, too. More people say
t they pray than that they attend church service; but, if they practise their
on together with others outside their own home, this is mainly through
ng to church service, Approximately a quarter of the population in the US
to do this regularly every week (Table 10.11). To this number must be
led those who attend church on an irregular basis.'> Taking together all
who attend church service, the General Social Survey—the most reliable

i

80 1 © Table 10.11. Frequency of church attendance in the US, 1972-2014 (in %)
70l - TN ;-)c - ¢ - SWitZe"[.a:' ) Weekly Monthly More seldom Never
| . ~ i~ Spain 35.1 218 33.8 9.4
g ol 29.7 22 34.2 13.9

e~ » ko FrARC 28.2 234 35.4 13.0
501~ N ‘ 28.7 258 346 10.9
20.1 222 322 165

254 22.9 322 196

244 228 34.1 18.7

26.3 20.0 326 212

24,0 19.0 30.5 24.0

ce: G8S 1972-2014,
i
0+—

‘||8—29I 30-39 40-49 50-59 60-69 70—

Fig. 10.12. Not religious and not spiritual according to age (in %)
ig. 10.12.

e calculations for weekly
Source: Religion Menitor 2012.

ing to church approximately every month have rou
church attendance,

ghly a 25% chance of being
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source for recording through interview the levels of participation in church
services in the US—arrives at a proportion of approximately 38 per cent who
are supposed to be in church every Sunday (many of whom would say that
they do not go to church every week). :

As is well known, figures on frequency of church attendance that are based
on statements by those polled are well above the figures of those attending
church service that are calculated by means of diary studies or by on-site
counts,’? which arrive at approximately 20 per cent to 30 per cent of weekly
church visitors. The frequently heard claim that weekly church attendance
the US has remained at around 40 per cent for decades is wrong. “The true
attendance rate is closer to 25 percent than to 40 per cent’, says Mark Chav,
(2011: 45), who in many studies has closely examined frequency of chur
attendance in the US. Compared with the European average, this value is still
of course high (see Table 10.1). ]

If we look at how the frequency of church attendance has developed

the last thirty years in the US, the picture is quite clear. In 1972, 35 per cent of
people said that they attended religious service every Sunday; the proportion
of weekly churchgoers is now 25 per cent (Table 10.1 1). The number of th
never attending church service rose particularly significantly in the 1990s
critical decline in church attendance had already occurred in the 196
however. In 1958, 49 per cent of Americans still claimed that they had go
to church the previous weekend; in 1971, that figure was only 40 per
(Flowers 1984: 39). In this case, the decline in the frequency of church at
ance is mainly due to changes in the church attendance behaviour of Cath
According to the admittedly optimistic polls provided by Gallup, the prop:
tion of those Catholics attending church service fell from 74 per cent ir
to 51 per cent in 1982 (Roof and McKinney 1985: 29). Fischer and Hou
207) claim that the proportion has now approached the level of mi
Protestants.

As a glance at the age distribution of those attending church servi
we can assume that the proportion of regular churchgoers will continue
in the US, as younger people attend church service much less often th
people (Fig. 10.13). One of the best predictors for attendance at chur
is the religious upbringing that a person had as a child, and the frequenc)
which a person attended church service as a child. The correlation |
frequency of church attendance as an adult and as a child is 0.337
(ISSP 2008). If there is a positive correlation between church atten
a child and as an adult, and if 20-year-old Americans, as Fig. 10
state far less frequently today that they went to church as a chil

13 This discrepancy was first pointed out by Hadaway etal. (1993). For diar)
especially Presser and Stinson (1998). This article appeared in the February 1998
American Sociological Review, which discusses the subject in detail. .

—<—

Religion and Religiosity in the US: A Contrasting Case? 321

e WY
+++%--- Czech Republic
- -~ Denmark

— A— Estonia
= % - |reland
—— ltaly
—o— Poland
== Russia

= West Germany
—= - East Germany |
e afe a US

18-29  30-39 40-49 50-59 I 60—69r 70—ﬁ ‘

10_-13. F[‘equency Of Church ance 9/
attend y i
; ' (monthl ) aCCOI‘dIng to age (iIl 0) ‘

’_, France
E ~-f - West Germany ‘
— A— Japan

= ¥ - South Korea
= Russia
—&=— Spain

— | —4— Swedsen

- - o
Fc’;&; B - —e== Switzerland
: =t
1 ._‘ e --.N:_ & - Great Britain
B 1 o, e el S —
2 " K
9 30-39 40-49 50-59 6069 70— L *°°US =
v

then these data also su -
pport the idea th :
ue frequency of church attendance in the %Sth e s iy |

ding ch ice i
g church service is affected not only by the religious influences that

fe m
uch more frequently than those without children that they



Religion and Modernity - o
Religion and Religiosity in the US: A Contrasting Case?

B e =

323

50 e == S

40

30|

20

10

18-39 40-59 60—

Bl children—yes & children—no

Fig, 10.16. Proportion of we
| ekly church attenders i i
horts, according to whether they have chﬂdrene;: Illlgttgfl 'E;S e
| 0

[m children-yes 1 children—no |
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Seurce: Religion Monitor 2012,

go to church regularly. According to the Religion Monitor 2012, of thos
children, 46 per cent go to church at least once a week in the US; of thos

have no children, the figure is only 30 per cent (Fig. 10.15). Fig. 10.1
already shown that the correlation between frequency of church atten
and age is not linear. Frequency was higher in the group of 30- to 39-year
I as well as in the group of 40- to 49-year-olds, than among the 50- to 59
olds. In the decades between a person’s thirtieth and fiftieth year, the
ability is highest that parents and their children live together in the:
| household. If we differentiate by age once more, it becomes apparen

who had children and those without children in the younger birth
than among those aged 60 and above (Fig. 10.16). Whether children li
household clearly has a strong influence on participation in church
an analysis based on all General Social Surveys from 1972 to 2008
been able to show that married people with children at home are twice
to attend religious service weekly than those without children W
divorced, separated, or never married; in the first group, the li
32 per cent; in the second, 16 per cent (Chaves 2011: 52). The rat
attendance of childless married couples was closer to the church
behaviour of those who were not married than to those who were
children: 21 per cent.
The close relationship between family structure and church invol¥
true not only of the US, but also of Europe. And, as in Europe, the

ne in the frequency o

01»1: course also have to bear in min
there is a much greater difference in church attendance between those: f 4

than they did in their childhood.
cycles exceed the increases (Fig. 10
Ower among younger .
then the age difference

ee-s;lglh a claim is by no means trivial, for,
Y Knoblauch 2009), attendance at ch

asasmel]d Cillaves (2016: 1543f,
else i i
Where in the West is driven by generational differences

f church attendance in the US. Other socio-structural

d that, in the course of a person’s

Wepg;tic;ltpiﬁtion in church life increases with age. But, even if this i
i see an overall downward trend in the US ’Th o
ay that they attend church service | ro

of twelve (Fj
. elve (Fig. 10.17). Only 15 per cent

ess often today than they did at
say that they go to church more
i—;c)nwever, if the decreases in

» and attendance at church
pzople than it is among older people (see
$ demonstrated can be interpreted as cohort

contrary to one popular
urch service is not simply

) who demonstrate that decline in attendance in the
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10.2. EXPLANATION

@ much less often (more
than —3 gradations)

As we have seen in the descriptive sections of this chapter, the differences in

[ less often (-2 10 -3 1 he level igiosi
e eilins . ies e C(())lfl Sl:;hgul))slﬂy between the US and Western Europe are in many
S el . lPe g d: eral e.. Tl.lought needs to be given to the high acceptance of
gradation) elief in God, and belief in heaven and hell, as well as to the high fluctuati
ion

beIt‘w.een thde ser'ion?inations, and to the importance ascribed by individuals to
religion iian_ . eh'ef in God. What was also striking, however, were the sur ris
;Illgl similarities in the p.roﬁle of religiosity between the US and Euro epthq
recezsftyg:;’:lﬁgg;omh 1111 the number of those without a denominago’n ir? |
’ ore or imi igi i
- in church attendance sincsstilzlll.lg%rsk;f\felll;)f rehtg}“iousfplurahtyj e |
_ : we therefore need to explain i
3 ilff onetiland, the corpparatwely high level of religiosity in the Ug whilsilo'n
 differently contoured in terms of content, and, on the other , y
- church ties and the weakening of church practice. ,

[ unchanged

[ somewhat more often
(+1 gradation)

[ more often (+2-3
gradations)

B much more often (more
than +3 gradations)

| . ! | |

0% 20% 40% 60% 80% 100% i
Fig. 10.17. Attendance at church service in a comparison between today and the time
when the person questioned was 12 years old (in %)

Source: ISSP 2008.

the loosening of

1) To explain the high level of religi itality i

5 ous vital

 discount the thesis of competition pripoundedlgylzcil;o[ﬁcwe Ialigflt};lhave .

If we treat Protestantism as a singl inati ot

gle denomination, then the ind i
the US at the level of society as a i : Fi e s
whole is not above, but below. i
‘ 3 3 th
t West Germany, France, Great Britain and Switzerland (see p. 297;3 lffd\f;

Table 10.12. Correlation between indicators of religiosity and church attendance

Country Prayer  Belief Religiosity ~ Spirituality Belief in life .
i after death " " ) :
in God er deal ‘Luropean countries mentioned; but the differences are slight. At th

. e county

Switzerland 0568 0447 0522 0.235 0.366 evel, which carries more weight than the le

vel of soci
Haly Di4S g'g?g 3'220 g'iéﬂ g'iﬁg llie:tl_lcmg the choices that an individual makes among theet}\’ra?: ; Whl?le i
France 0.714 ! 661 : j 6t the degree o Be ; . ous religions
Great Britain ~ 0.677  0.615 0.666 0477 0477 " th;n : 0008 flreI.lglous pluralism is even lower. In two thirds of the
Us 0.716 0561 — 0.415 0.532 ;000 counties in the US, over 50 per cent of all those who belong to

nominati i igi
o Satlon are members of a single religious community, and the reli-
cape is therefore dominated by a single denomination. We can

efore not really talk i fisi
e y talk at all in terms of religious plurality in the majority of

Source: Religion Monitor 2007.

just a marginal feature of individual religiosity; instead, it has a close st

tically demonstrable link to many other indicators of individual religio e US, th .

and eyven to those usually treated as being opposed to churchliness e Workpla;uggigh;ez{;?zaxiéhat Pelople have in the neighbourhood and

spirituality or belief in demons (Table 10.12). The correlations are partict her than their own do not ha mthtY belong to _a.religious community

high in the US, which means that, with the decline of religious comm attendance at church service or irY: © effeCt, of raising the frequency of

in church service, belief in God and life after death, as well as reh d on data provided e ireasl‘\i;lg F)ehef in Godl. Our calculations,

spirituality, and other religious orientations, will diminish in the short people’s regular contacts Wi‘tﬁ ol l;)nltor 2012, Wh}ch asked questions

term. These religious convictions are still disproportionately high in the amily, in the neighbourhood T;rln ers of other religious communities |

compared with European countries, and the declines in the dimension o the opposite result. The PR workplace, and during leisure time,

are still relatively weak. If, though, we are correct in our claim made abo iy, in the Heighboﬁrhgo (};roFiﬁtlon of those who, in their contacts in |

p. 192) that losses in the dimension of religious practice precede losse B o et bei at the WOI'k.PI.aCE, or in their leisure time, |

dimension of belief, then sooner or later there will be stronger los Wi is in fact higher in t}Ifle Ugiiatr? i; Eehglous community other than

LA ' ed and generally does not exceed one qll;;ftlzi, (?1{2};)?: %1(; itfvl)s 1\?&2&? ‘
13, & |
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Iable 10‘13. EIEquEIiCy dlStIlbl.lthIlS Of IIlterIEthOLIS COIltaCtS m t}le faIIllly, in the
net thllIhOOd, at ﬂle W Utl(Place; alld duf[ﬂg 16[811‘(& tlme, aCCOIdlng fo Country (In ‘}0)
g

Total

People in your family and relatives with whom you have regular

Canntzy contact: how many belong to a different religious group than

yourself?
fewer than half about half more than half 1
9.1 100.0
10.2 9
Switzerland gg-i 4.9 gg 1000
in 5 l
gg:nce 76.9 12? -
Sweden 89.1 13:4 2
Great Britain 74.8 - .
West Germany iig o hes
us % . ‘
Count People with whom you have regular contact in your neighbourhood:
ountry

how many belong to a different religious group than yourself?
more than half

fewer than half about half

12.7
16.5
Switzerland 70.8 e o
Spain 84.8 20-3 Ny
France 60.7 13.4 .
Sweden 80.6 18: 3 i
Great Britain 62.3 s e
West Germany 75.7 o i
Us 51.6 J

t People with whom you have regular contact at your work or place of
Country

training: how many belong to a different religious group than
yourself?

fewer than half about half more than half

17.4
Switzerland ggi 18;'; o
e : 18.9
il:':.rllce 62.7 ﬁg ]
Sweden 77.7 15.'0 o
Great Britain 5;; o )
WSe i taa 25-5 16.8 27.7
U ;

People with whom you have regular contact in your spare time; how

Cruntey many belong to a different religious group than yoursel

fewer than half about half more than half
' 8.9
14.8

Switzerland ’ggi 4 o
v : 15.2
Plzance 67.0 lg; -
Sweden 83.8 16: 4 -
Great Britain 68.3 o o
S Zlg 20.3 185
Us :

Source: Religion Monitor 2012.

have contact with people who mostly belong to the same religious ¢

~environment; in some European countries—in Sweden, Switzerla
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majority of those with whom Americans have re
the neighbourhood, at the workplace, and duri

religious community other than their own,
service any more frequently,

gular contact in the family, in
ng leisure time do belong to a
then they do not attend church
but even tend to do so less often than those whose
circle of regular contacts comprises fewer than half who are members of a
different religious community (Table 10.14). In the US, contacts with mem-
bers of other religious communities therefore do not help to increase attend-
ance at church service, but tend to have the reverse effect. In the European
countries investigated, on the other hand, there is no significant correlation
between inter-religious contacts and frequency of church attendance,
one that is negative (Table 10.14),

Even clearer are the correlations between re
holding other beliefs,

not even

gular contacts with majorities
and belief in God. In the US, people who in their

family, neighbourhood, at their workplace, and in their leisure time have
regular contact with people who mostly belong to religious communities

yther than their own are less likely to believe in God and to attach

signifi-
cance to religion or spirituality in their own lives than those who re

gularly
ommu-
e. Here,
geneous
nd, and

(Table 10.14). These correlations are not to be found in Europ
ief in God and religiosity are not restricted by a religiously hetero

fable 10.14. Correlation between religious plurality in a person’s immediate envir-
ent (sum of all four variables) and individual religiosity (church attendance, belief
n God, significance of religion, and spirituality)

\
How often do you How strongly do  Importance Importance

attend religious you believe that  of area of of area of
services/at a synagogue/  God or life: life:
go to temple/take part in something Religion Spirituality
Friday prayer/spiritual divine exists?
rituals or religious
practices? (1 = at least
once a month, 0 = less
frequently)
n.s. ns. 0.153%* 0.141*
ns. n.s. 1.5, 1.s.
n.s. 0.207*+ 0.185* 0.219**
n.s. 0.192* 0.217* n.s.
n.s. n.s 1.s. 0.269**
n.s. ns. 1n.s. 1.s.
-0.126* —0.143** —0.189%* ~-0.124*%

elation is significant at the level of 0,01 (2-sided); *

the correlation is significant at the level of 0.05
- not significant,

gion Monitor 2012,
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F belief in God and a high importance attached to religion airi;l-
ance— S
srirituality are in fact more likely among people wh‘ose (l:jortrttaecetrs1 e
y Je who mostly have a different faith. The correlations be wf 1€ 1.ge i
PTOI::;];3 and religious vitality are therefore the exact opposite o Uvg a 2 Iiaou-
Seiiatit\zres of the economic market model would e);pect.. IE ’cheP : i;lrsewgde ns

i i ligious vitality; in Europe, 3
eneity tends rather to reinforce re o . e
}Sloljlrtl:egrlan;y and France, in countries, that is, in which processes thsiizllfrifa |
t-W n are rela;.tively far advanced, those surveyed who had s.‘rrongal in ;{m ff ﬂ‘::
1(c:ntacts tend more towards belief in God and towards a h11gh \tthu:v “ inter:
(s:igniﬁcance of their religiosity and spirit1}11a111ty thap -peOfezuvIrtl i effectl
i tion for this surprising s fect-
igious contacts. The explana : : i
?elllgl turns previous assumptions on their head, c‘ould be that, in ;h:shl;iﬁx
lv;Yious US, contacts with people of different faltbs are perceived N g
:E;lg'e ofa ch;tllenge toa person’s own religiosity than in seculag couﬁc:ei%zsm
i igion, even if they are members
cts with members of a religion, e o
:glrilgiious community, are perceived to a greater extent as corroborating a
’s own religiosity. .
Peio?}feoUS it igl apparently people of other faiths that. posed tk;e Seas_
, i ized countries of Europe it tends to be nc
lenge, whereas in the secularize ; |
f}hﬁeieri that members of a religion tend to deﬁne' themselvej:fs aga:cllrllst,fzii
ﬂ:eir own beliefs strengthened through contact with those oh anod rzf[her :
both cases, religious practices and beliefs tenc% to be streng;l eng: e
weakened ’through contacts with kindred spirits, T;\rl:lether ﬂtﬂ ez Z e S
their own denomination or people with any rehglous. a 1211 io ﬂ 1S
e it is those of a different faith that have a detnmer.xt.a in ; ; ie_,.
cas ,oH’S own religiosity; in the other, however, it is th(_a arehglolés. : re n%a ;
Ezl;iogeneous environment, however disparatt?ly l1)ts bo:m | fmf;crea- y
lower religious vitality, but actually ! !
efined, therefore does not : 5
?n other words, religiosity increases when people move in slurroséllilfr;gth f
they are supported in their religious practice and their rel.lglclaqus i
thgrr family, neighbours, and work colleagues. The classic t es::li pg a%:a .
| by Peter L. Berger (1969; 1979) are strikingly confirmed by the of
eligion Monitor. N . 3
: T%le positive correlation between religious holmogenelt).r é.md ;:e{lollgl ou
ity is also made apparent by another question in the .R;:hgi:m e
ich than half of those with whom a perso
hich measures whether more .
:Zagular contact are religious or not. As a summary o’f‘ gur }fai:; .
shown here) demonstrate, if more than half of thc?sta with who ! i
regular contact are religious, regardless of the religious .commd o
{ attendance at church service and alil
hey belong, then frequency o e 2 g
chae;:iyef in (%Od increase. This is as true for Europ'e as it -lstg::[ o
whichever way the situation is considered, what_1s true is i P
into religious networks strengthens religious beliefs and relig I

e
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If market theory occasionally detects a positive effect exerted by religious
diversity on the acceptance of religious ideas and on the intensity of religious
commitment, then it is probably because the internal binding forces of
religious communities are reinforced by a religiously plural environment.
Also, competition between different providers of religion is not increased by
greater religious plurality in every case. There is probably no competitive
relationship at all between the Greek Orthodox Church and the Swedish
Lutherans, as they are not part of the same religious market. A transfer from
one church to the other, even if both are located in the same neighbourhood, is
therefore highly unlikely. Competition requires a certain similarity in terms
of content, such as exists between the different Protestant denominations,

~ where there are in fact relatively frequent transfers. But it is Protestantism in

particular, and especially the Protestantism of the mainline churches, that is
losing its appeal in society. The attraction of Evangelical groupings still holds

good, and has even risen over the long term. It may rightly be asked whether
the ability of the Evangelical churches to keep their members and attract new
ones is actually based on free competition or rather on conflict. If the ability of
the Evangelical churches to integrate can be attributed primar

ily not to their
ompetitiveness, but to the effect of conflict mechanisms, then clearly religious

urality does not function as a mobilizing factor; what then needs to be
tigated is what actually constitutes the mobilizing effects of religious

icts.

‘We can summarize our argument by saying that religious plurality, com-

petition between different suppliers of religion, and regular contact with |

ple who mostly have different beliefs, have barely any mobilizing effects |

church attendance or belief in God in America.!s If such effects can be

wonstrated in the US, then this is probably due mainly to the effect of |

with members of |
have similar religious beliefs, and therefore move within relatively

ntained plausibility structures. The effectiveness of such plausibility |
ures depends on two conditions: a comparatively strong regional frag- ‘

[ ti_on that is typical of the US, and, in comparison to Europe, a lower

of penetration by trans-regional institutions. The great differences in ‘
gree of religiosity between the more secularized areas on the East Coast ‘
1€ north and on the West Coast, and the deeply religious regions in the

and Mid-West are well-known. In Louisiana, for example, the proportion

inilar conclusions were reached by a project led by Daniel V. Olson, which investigated
ce of contextual reli

gious pluralism on individual religiosity (church attendance,
religious ties, etc.). The project was able to show scarcely any influence for the Us;
ally, though, the effects of contextual religious pluralism on indi

vidual religiosity were
less negative: http://web.ics.purdue.edu/~dvolson/ (accessed 22 October 2013),
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of those without religion amounted to 3 per cent in 1990; in Oregon to 17 per
cent (Kosmin and Lachman 1993). Support for the thesis of regional fragmen-
tation can also be found, however, in the strong differences in the distribution of
religious majorities at the county level, as illustrated in Fig. 10.5. The thesis of
the lower depth of penetration by the central institutions in the US is supported
by Steve Bruce (2002: 223-7), for example, who argues that the education
system and the mass media are much more centralized in Great Britain than
in the US, which is why deviant worldviews and religious subcultures are much
more able to sustain themselves in the US. The more open and diffuse structures
of regulation in the US make it easier to found private schools, to push througha
curticulum that is independent of national specifications, to found private
colleges, to publish independent newspapers, and to set up radio and television
stations, and so on. The higher level of religious vitality in the US is therefore
based not on free competition between religious communities in an unregulated
market, but on the greater autonomy of local religious subcultures brought
about by less centralization and standardization, subcultures where religious
actors operate relatively independently of trans-regional influences, and where
they can mutually confirm each other’s religious interpretations of the world

and practices.

2) The claim that a clear-cut distinction between church and state
benefit the vitality of religion and church can hardly explain the high le | of
religiosity in the US, either. As comparative surveys of countries (see pp.
395ff.) show, the level of state influence on church affairs correlates with t
level of religiosity in a country either weakly or not at all. Using the crite
developed by Fox (2008) to measure the influence of the state on religion,
can see that state involvement in religion takes effect only with regard
denominational affiliation, and not to church attendance or belief in God
that this effect is positive. Pippa Norris and Ronald Inglehart, who arr
similar results in their comparative case studies (Norris and Inglehart 20
99), use a third variable to explain this positive influence. That religiosity i
its highest where state regulation of the church is strongest is, they argu
to the fact that it is here where processes of modernization and the guar
of existential security have made least progress (Norris and Inglehart
131f, 230). A high level of existential security, they say, promotes not @
secularization, but also the safeguarding of political rights and civil liber!
including freedom of faith and the renunciation of privileging one reli jot

community over others. Empirical analysis provides no backing for fl
sumptions of market theory. Rather, state deregulation of the religious d
tends to go hand in hand with secularization and not with

vitalization.
3) On the other hand, what may be relevant to the high level of religic

the US is the degree of social inequality. The higher the Gini coefficient
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measure social i ity i
al inequality in a country, the more likely it is that the population

f that i i igh i

;he ; SCZE:;HEOT;L?;::?E a I;}llgh importance to belief in God (see Fig. 10.18)
tea tance .10.18).
i hig regression line. Of all the countries included

hest level of social i i
e _ : social inequality as
g:;;j ef;r:; Gc?)c:ifﬁaents. At the same time, the US is one of(‘lthe cguntrriazaisrtl rel(i'by
»as measured on a scale of 1 to 10, has a score of § making it - Idllc
, one o

the countri i i
ries which attributes the greatest significance in this respect

4) The high level of religious vitality ;
. . B ty in the US is also likely to
&;ountry ?sdtl}?; ;isl al:‘l.lrlt?]l:;lcal and Evangelical legacy. In scarcel}; an};a;:ozzen
U & That the US hIOHS 'P'bEtW*:‘en religion and politics as close as it is in tlin
nations, the shinirflS a divine mission in the world, that it is the I :
desﬁne& i, bein g city upon a hill’, to quote the Puritan John Winthr
e IfanelzocraFY and.freedom to an unenlightened worldjli?s’
B bt i ¥ Vﬁleflfa}ls still believe today (Torpey 2010). The polit
ﬁéﬂd, - establis;l CId‘ rehg%ous rituals America’s favoured position iIr)1 ﬂll-
N Americ“:l aggcé h;k betvlveen the United States and the will 0?
ople to be obedient t s e 10 Eo oAt Chat obliges the American
B o b o God, but that also promises them that th i
cosiig if they follow His will. Even if the noti 4 soll
weakened since the eighteenth century:. notion of a covenant

] hen it fulfilled i
England Puritans (Noll 2002: w _ ed the spirit of the
e, Where, 2: 39), elements of this civil religious belief are

as in the US, there is such a close link between the religious

ght among

R ——
o -

8 4

Gini coefficient

8 COII‘elati() W t] (} 1 erfcie; d
1ol bet ce i i
; i8] e i_n CO fﬁ nt an th

S 2005-8; EVS 2008; World Bank,

e significance of belief in
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. o i
history of salvation and the political human history, this is where such belief
is
fuels religious fervour. E.
ter-argument put forward by ]oas. 09: ‘
F-fkiea;oc?gtik %Il-llat the Evangelical and Puritanical (111er‘1tage fci.}rieh;\;e tlﬁz .
, , i i f the foundation o i
ionificant role to play, since at the time o ' |
Slg:fi;zn of church members in the populan.on was very lom andog)stlysii:
pr tP dav’s level in the course of American history, misses the p Iﬂ, g théf
tﬂh < tﬁ; US was established, membership of th(-_: church was open % i r);hi m
\ ‘_fna ing, and therefore property-owning, citizen. Church medniln tens.lt}; i
iffa Ie)ig)gtege’nth century therefore says little about theddegrelf anhhnesS tod f
i igiosi t be reduced to churc y,
igiosity at that time. Religiosity canno )
I:Iiiig lii)sgztainly could not be so reduced in that day ia:n'd ag:;1 gl’gloelli‘tics o
between religion \
to demonstrate the closeness : ;!
hIrl ofci'?;ﬂc of the US, we need to turn to a question freqll.lle}rlltly aSkgfl
: ara’cs and one that the Religion Monitor 2012 asked in a slight }ér‘,r:r(l)t 3
:‘u;l‘:y'l:he question asked respondents to say how farl t}g:ly :gfsld oﬁﬁé
(t) t 1:rlent- ‘Only politicians who believe in God are suitable to i ‘El i
S fa’lfi:e "In .the US, the proportion of those who agree fully or mall zys ;
Otaten.'lent is more than twice as high as in Europe: appro:lmnalte )czl anlii
Som ared to less than 10 per cent in Spain, Swseden, Smtzefi e\ijl\lfe;t .
]c3 it I;n and to somewhat more than 10 per cent in Frax.lce an e
(1;’1 al(; 19). When put to members of Evangelical an
ig. 10.19).

v

T R
AI e
25 44— S

04—

o1 1

Fig, 10.19. Belief and politics in selected cougries of Eurc:.pf) :lni Dtllizi ;‘: ¢
Question: Agreement (‘strongly agree’/‘tend to agree’) with the statement: y 3
God are suitable for public office” 3
Sotirce: Religion Monitor 2012.

EBurope, and does not exceed the 10 per cent mark. The sharp
aftitude to the relationship between religion and politics among

nature of religious attitudes in the US. The data presented h
greater plausibility to the explanation given above for the growth in recent

R e R PP R Rt
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communities in the US, the
cent of respondents.

At the same time, support for the idea that politicians should believe in God
as a condition for assuming public office correlates with the intensity of
religiosity. In Switzerland, the correlation coefficient is 0.214; in Spain 0.288;
in France 0.217; and in Sweden 0.125. In the US, it is even higher, reaching a
value of 0.385. The more religious a person is, the more he or she tends to regard
a politician’s belief in God as a condition for taking on public office; or,
conversely, the more a person is in favour of mixing religion and politics, the

question is answered in the affirmative by 40 per

‘more religious he or she is.

If those in the US without a denomination are asked, however,

the propor-
tion of those who favour mixing politics and religion is as lo

W as it is in
difference in
Evangelicals
and political
ere give even

and those without religion indicates once again the conflicts

1s of the proportion of non-religious people. Given the combination of
gion and politics that a substantial proportion of Americans practise,
ially those who are very committed religiously, it is understandable
t especially those Americans who are in any case dis
Id relinquish their religious ties completely when confronted with reli-
jous zealots who take a political stance that they reject and that they even
haps find abhorrent. The politically charged religio
he religious zealots, but drives the more liberal
ds of the opposing party.
hough the mixture of religion and politics is much more frequently
ted in the US than in Europe, it is still only a minority in the US who
to see a close connection between the two domains. The majority
our differentiating between religion and politics. If we assume that the
erentiation of religion and politics will find increasing favour with the
ization of values and an increase in the level of education, then
ng political positions with religion may win votes in the short term;

ong term, however, the appeal of the Evangelical fanatics is most
shrink.

us conflict encourages
members of a religion into the

tms of the civil-religious blending of religion and politics should not
fused with the legal relationship between church and state, which is
by strict separation in the US unlike almost any other Western

- The First Amendment to the US Constitution proclaimed: 'Con-

make no law respecting an establishment of religion, or prohibiting
exercise thereof'

In most Western European countries, however,
d state have been closely allied since the Confessional Age. In
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England, Denmark, and Greece there is still a state church; in Sweden and
Norway, it was only recently abolished. In the Western European countries,
the legacy of the close ties between state and church continues to have an effect
today (Martin 1978). Large sections of the population still perceive the church
as an authoritarian organization, as a quasi-state institution of rule, one that;
seeks to control the religious individual, is alien to people’s needs, and has tog
much power. In the US, on the other hand, church and state have been legally
separate from the outset, with religious communities being sceptical towards
state influence, but also towards state support. And this with two serious
consequences. First, the formation of church communities and parishes was
regarded as being the task not of church administrations and consistories, but
of the parish members who joined together. To this day, church communities
in the US have a much greater independence in financial, organizational, an
spiritual terms than parishes in the Western European countries influenced
the history of the state church. While in the countries of Western Europe the
very often prevails a kind of caring mentality on account of the parochial or
in the parishes, a large proportion of parish members in the US understand
organization of parish life as their own task.

The other consequence of the sharp separation of church and state in
US is that the population does not perceive the churches as authoritat
institutions that are close to power, but as agents of the people, and th
population has much greater confidence in them. In 1981, not much m
than half of the population in Western Europe expressed their confi
the church. The average value for all countries included was 57% and had
to 51% by 2008. Countries particularly strongly influenced by the state
legacy, such as France, Germany, Great Britain, the Netherlands, N
Spain, and Sweden, have particularly low levels of confidence in the
(see Table TL1, p. 68). In the US, on the other hand, confidence
amounted in 1981 to a stately 77% (WVS 1981). Since then, howe
have also declined in the US: to 66% in 2008 (WVS 2005/2009). In the
say that religious institutions bring people together and strengthen com
bonds; 87% that they play an important role in helping the poor
and 75% that they protect and strengthen morality in society (Pe
Forum 2015: 93). In Central and Eastern Europe, the correspondi
tions are around 50% (Pew Research Borum 2017: 94), in Western
where trust in the church in many cases does not exceed the Eastern E
level they may not be higher (data not available yet).

6) What might also have a positive influence on the level of relig
the US is the large yearly influx of immigrants. At least as far as mem
the Catholic Church is concerned, religious communities in the
benefited enormously from the stream of immigrants entering
(see pp. 298f.). Without this influx, the percentage not only of Profe
also of Catholics, would have dropped considerably. Forty-six P

iis&lg).mitﬁati[-(;lsl. Moreover, unlike in Central and Western Europe
; Smmbu te 2 ni)t only gains more members through transfers than Catholi-
sm, so loses fewer. In the US, the Protestant churches possess a
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immigrants are Catholic, with Catholic Christians accounting for one quarte
T

il} thlej clou’ntrly overall (Pew Forum 2008: 47). The assertion that the high |
of religiosity in the US has nothing to do with the influx of immj gh level
confirmed by the data. migrants is not

7) What also play a role in the level of relj

g giosity in the US are the majori
ratios. The argument may at first appear tautological, but this is not th(g ca:?e:

on t]cl;los:lr iinspect‘ion..lf, in the course of their lives, only 46 per cent of those
Wld 0;1 : : Iinon*unatlcf)n remain so, but the others join a religious communi
and 1t at the same time the retention rate of the largest denominationty,

namely, that of the Protestants—is 80 per cent (see Table 10.3), then it is

clear that the religious majority ratios strengthen religious ties and are detri-

mental to non-denominationalism. In Amer;
n o ; erica, more
denomination to another than change from a e

Protestant-

:lllglsz ;;:If;?cg ft(;lrce and a stronger attraction than the Catholic Church
or the normativity of church ties in th ‘
3 e US, a normativity th.

s a strong pressure on all those not tied to a church, even if their nun);bei:

are constantly growing, The religious landscape in the US is extremely

angeable. The increase in the proportion of those without a denominati
.mpajmed by a strong movement away from the cam fomhmauon
minational, with the latter being more strongly ex e o
nal pull of those with religious ties than those with reliP
e pull exerted by those without a denomination i
tself apart from those without a denomination an.
ee Table 10.7). It is probably more difﬁcult,for
to 1;ievalue t.he majority tied to the church in a si
A er;‘ fllse in the .w.orld, the religious majorities possess a strong norma-
itsetlefnii)]n;aetnf:?tr g}fl :?u;:h and reIigi}Jlus orientations in the US also
. » €ven among those w
nation, a relatively large number sgtill attengocﬁirgﬁt st:eil\?ilsg :ici)lg

in God (see p. 295). This proportion i
: ; ort i i
B opn T Eurgpe.p ion is substantially higher than

s Hugt
; lllilhe I\L/T[é:lr,igd (1200;: 251ff) has demonstrated, the high level of
y also, however, be linked to the i
a also, b ; penetration of popul
r:}]}leglgr;. bUmversmles and the media may well be bast}i)mI]J;J ?)11;
s’ ) ut. Whef’l 1t comes to entertainment and sport, religious
L tso};v ;(;dldenltllfy. Madonna’s performances and songs show
$ religious ideas and metaph.
ol w2 phors, and Ladvy Gaga’
8 ullr;rstrllqr‘lg references to religious motifs. It is not on%ry in %il:
re.li i:)izlusici, but also in sport, as McLeod points out, where
6lous 1deas and practices is evident. Football matches begin

osed to the gravita-
ious ties are exposed
The religious majority
d puts very little trust in
the religiously unaffili-
milar way. In the US, as
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e to God in their victories or defeats,
i y e manyab:;{ ?;i:l gfi: e;iﬁ?cc appearances. Conversely, preeifherg
g IHCOI'POI?H; prreys of speech taken from the world of sport, use ¢ 1;.11‘(: |
alSO.Oﬂen . f entertainment, and use dance and ro.ck music };lalsl ; ow
oty fmmshorches become places of social entertamlmer.lt, c care,:
iy 'Megac du marriage brokerage. Church communication serves a
oo E;‘n tions, not only communal and social, bu.t also‘chantable,:
Wide‘ g 'uncl anZi party-political. As with the relatlonshlp. l‘aetwef.;n‘E :
me.d%cal, educatll.ct)-r::z ’so it is also with the relationship between I'ellgl()]il. gn;]j_
rehglon: o 120 1;1'1 ’ion and sociability, religion and sport, amli- relig
e ressges of dedifferentiation increase the ability of re 1g1gn an
aﬁd C}l'lla:cl)nilf;gorcate and make them more attractive. If t}lllere a:;:l t:Ir)lh :rts
s entiati igi ith regard to other so
Ewﬁgs :I}::ndffifeeizEE:E;ZSO;SE’ESrzlar:ﬂ imporgtant explanation for the hi‘g

€ »

level of religiosity there.

9) The vibrant religiosity of the US ce:lr;ng;trb; a;ltsr:)b:‘;zciid:nilr}lr Eefaii "
. tof 1:1ige:;rcl;‘nh?(fﬁgzisrtg:s.rzszve have already seen (se:) Fi%. m
o e £ of those who believe that God is concerned a ouP.gv
Fhe'P’]Eiopcl)r;[;oir;l no country higher than it is in the US, not e\;etr)xem
]Ijzllgdl,lir Italy. In the US, people ﬁrrﬁgl;l:e gﬁd;: }a{; ear 1231;5;0;1;1 gsWhose:
the inﬂuenc:l:eh ?n“:r: ri(ciéssg‘f?l?}feti;ea o’ry an active .God ir.'t‘te.rw'aning
thsgdn;js tclosely* together with a higher leve;rof reli%oustigz;l?}rl. \iz:})lps
b i equently, &

o B Gt(I)d ‘:I?c? E:Eet erfl‘:)itevsvfl)lriz}é ircior:ake gacriﬁc):;s for thei{* religi_o_
g ff‘_?quen tl?ers of their beliefs (Religion Monitor 2012_). T.hls1 ag
" Conwr-}‘fe 88 but also to the Western European countries mclu e
Onl‘?f jEO eF t, r 2012. In both the US and Western Europe, a ¢ ](;—ST' .
F’Lehglon MonLoerved between the idea of an active God and tbe elf
o ma‘i”l()iinolosns Not only is heaven not a void; it a}lso p.r0v11dzi ih
If)a?[lvfzi c::lashes between the powers of 1igfood a:;irtzvﬂl:lgelstgoe "
i n lite on ’ » too, (e
Confmfll)tatmr; alszdh:;(i :\Iflil.e fffic(fs: who believe inla God Whof 111 3
i ez:'s a%e quicker in assuming that it is 1mporta.ntt2v‘ﬂ.
the's‘? o to be vigilant in the face of evil and to fight agazllniﬂ 'I‘];
i lear norms for distinguishing between g(.)od an ; nis
e e trongly convinced than others that their own re 1g.1.0wn‘1
i mok:ets rthe%s are wrong, and that only members of the}llr i
il aﬂd‘t : Zlvation. They represent more strongly than (g‘. ';h
“{lu ac? 1;‘1"3 Sorld in which good and evil are clearI}T separateﬂ. i
:vlz‘:;; '1st cfo:\; at hand, so they believe. This is why in the battle

- politicized, and apocalyptically tempered mode

I o e G
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and evil it is important to be on the side of

good, and to ensure that good is
victorious.

It hardly comes as a surprise, then, to learn that people who believe in an
active God understand their religion in political terms and are critical of
separating religion and politics. They see their political opinions as being
more strongly shaped by their faith than others (Religion Monitor 2007), and,
as already mentioned, advocate more strongly than others the idea that only
politicians who believe in God should hold political office, and that religious
leaders should exercise an influence on government decisions (Religion Monitor
2012). What we are dealing with here is an interactive, ethically oriented,

of belief that has similar char-
can be encountered far more
zones of Furope,

acteristics both in Europe and the US, but that
often in the US than in the religiously moderate

As Paul Froese and Steven Pfaff (2012) emphasize, the belief in a God who
ely intervenes in the world is mainly to be found in countries with a low

el of education, and correlates strongly with a low per capita GDP, The

t to which empirical research can confirm these correlations must be Jeft
further investigations,

If we conclude by speaking of factors involved in explaining the trend of

ularization in the US, we must point out not only the effect of politico-

ous conflicts, but also processes of functional differentiation and individu-
on. As we have already seen,

conflicts between religious conservatives and
jious liberals concerning issues of abortion, gay marriages, or US military
ngthen the conservative camp, which can use
m the outside world and ensure that its own
remain united. They also supply the opposite camp with motives for
g away from every religion. The religious-political conflicts not only
t the two Opposing camps, however, but also weaken moderate positions.
tions 1 by moderation and by compromise are
tive than extreme positions that rub up against each other, find
nition for their arguments from the tension so generated, and feel justified
ount of the conflict that has arisen. The consequences of this mechanism
o€ seen in the declining appeal of the mainline churches, which, although
¢ not losing as many members as previously to the Evangelical and
Vative Protestant churches, are also less able than before to take members
m them (see p. 296). Where conflicts become increasingly polarized,
 Positions seem to become less attractive.
ncies of secularization and dechurchiﬁcation, tho
by religious-political conflicts,
tiation. If dedifferentiation increa
Practices, then it comes as no

ugh, are promoted
but also by processes of functional
ses the relevance of religious orien-
surprise that differentiation has the
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opposite effect. There is already evidence of this effect for the areas of school,
university, and the media, but it can also be demonstrated for other fields, too,
Until the 1960s, social advancement was closely associated with religious ties.
Socially underprivileged children from Catholic families, for example, attended : 1 1
Catholic schools, Catholic universities, and moved within an environment that
was strongly marked by the denomination. Once the majority of Catholics had
achieved social advancement in the 1960s, however, church ties loosened
considerably. Within alittle more than twenty years, weekly church attendance
among Catholics fell by a third, from 74 per cent in 1958 to 51 per cent in 1982
(Roof and McKinney 1985: 29). Acquiring a higher level of education and
higher social positions was no longer linked to the support offered by the
religious community, but could also be realized independently of it. The social
advancement of members of Evangelical churches over recent decades has
resulted less and less in their changing congregation and joining Protestant
mainline churches: transferring to more respectable churches has in fa
become increasingly irrelevant when it comes to gaining social recognition
(Chaves 2011: 89). Decoupling religion from other domains clearly has nega-
tive effects on its social relevance. §

B

South Korea

The Simultaneity of Modernization
and Christianization

. -gﬂf:hiixe?gggozfngﬁgcﬁo began his missionary activities with a house
- on 15 May 1958, five people took part. A
'hﬂrcfdwlegk, ﬂ}ec t;i)nlgregation had grown to fifty and hadp‘i) I'nOErt: Eﬁz I;ﬂtls (‘)[f
g nggi Cho knocked on doors, organi ent.
il N , organized help for the poor
; ;Zkl,nzilnci Iiroillalmeq that physical health and financial profperj;;)}; E?fsd fo;
E hag the dI.VIICIIe plan of salvation as saving the soul By early 11198631
recruited 1,000 members. Peopl - )
it : : : . ple found his gospel of
e aiifnf rl?fclllstes IOf prosperity, healing, and happiness, attraﬁti\ie 'l?hehc?oplf i
o 1923 eave the tent and build a church. In 1964 it 'had 3 OO(;
> 5 » over 6,000. Cho decided to restructure his church. ,The

le of N
e of Seoul was divided into separate districts, with church members living

there formi
there forming small groups that met on weekdays to pray and study the Bible

e hom -

e }fe ogt; sz canl]led bgrou!:) Ifleaders. On Sunday, they went to church
B bipth emh ers invited their friends and acquaintances until
e Sgive ::_1 t they had to be divided again. From the 125 groups in
i mOde;n ek ‘ousand more emerged steadily. The congregation
B o ch in 1973, whose auditorium was able to hold 12,000
o .not oty Fy }:;ars, more anc? more Sunday services were held ,but

o e stream of visitors, and therefore satellite chur’che
ished. Today, the religious community founded by Davi(i

gi Cho is the world’ i
# world’s largest church, with more than 800,000 members,

: s
S:ebltllze:ﬁ:rcl;};ﬁﬁszf church servi.ces with large music ensembles
B bso 11;uns hospitals and universities, publishes
L br,o e t:&)l s, and operates missionary stations. Its
oy $ over the world in over sixteen languages
i0. The secret of success, though, lies in the small home

hat make u i
_ p the congregation. We are alki
$pel Church in Se Lgl gatl re talking here about the Yoido

11) Finally, an explanation for the observable processes of secularization in
the US might also be found in the economically determined change in value
Although the US has a far more traditional system of values than any o
highly modern society (Inglehart and Baker 2000: 31), the direction taken by
the change in values is no different in the US to that in other wealthy societi
Ultimately, postmaterialistic values that correlate negatively with form
traditional religiosity are reinforced (Inglehart and Baker 2000: 40). If
nomic growth in the US, as well as in other modern societies, leads
increased acceptance of values of self-realization, confidence, tolerance,
equality of men and women, preservation of the environment, and moral
sexual freedom, then this also helps to weaken religious ties.

As we have seen, it is in many respects not Europe but America that
exception. This relates to the level of social inequality, which is unusually
for a modern society, the strong tendencies towards functional dediff

ation, such as between religion and politics, and the traditionalism o
culturally accepted system of values. The high level of religiosity in th
linked to these distinctive features. Those describing Europe as the ‘except
case’ rather than the US (Davie 2002) reveal that they have unde
something of the postcolonial doctrine about the reprehensibility of Euto
trism, but only very little of the specific social situation of the US. Their @
rests not on the comparison between the prosperous countries of the
but on the comparison of Europe with the whole of the world (

2010: 154).
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