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ing the fresh seed, thewomgy

irginal, sexually unripe girl, the Emnnwﬂmmmmmw_m originated in older, pre
ourstanding role of mJ.m‘S,m. - \mchoﬁ theanalytic view that ious wild plants and fopae, e
i S oh.mmwﬂ”,.mmmm feature is the inclusion mvm <m§0ﬂ5& ey Lires
by P s, >M.., owm_ between forms of soil cultivation a oy Sty o |
which indicates a _&Omm. o itual approach of the slash-bum %M o penccom omyig
products, Hbfﬁoﬂﬁnm the wawmmm In the spiritual nc:caw of %w s ﬂ ves cooeal ol u
Do o mﬂ.rmnwmmm t dﬁ. the animal blood sacrifices too,
Durga’s demenic op x

HErLene Basy

Instituge of m&:hd\om._\‘ Freg EE.@Q&.»,_\ of Berlin

Abstrage - The Siddi, sznm:n.p:? of former slaves from Ea

st Africa, have been commonly depicted mote or
¥ o less ay ixolateqd groups living in various pockets of Westorn Indja. The close interd ependence of ihe Sroup’s
tstanding significance in all the Mmagic 4 social organisy tion, Which combipeg Saste - like foatyres wiih A Muslim - i brotherhaog has by ang 1 e
s and other animals has an ou Sk by tribal comumunities from the ; escaped sciiolarly 3ttention, The paper Qm_.:m_.a&n_.:mm that the Sidd; are neither fsolytaq SXOLCs, nor have they
itual slaughter of Wﬂmmﬂomv. d iety and nature practised by ly immaculate male ?mnnc:.ﬂ:ﬂwn_ Em:.:mwm:cocw_: .noﬁic,_::mm. ldeasand Practicesreiated 1o Bava OQ.EEQZ.J&S"B lively
w .,M...L.&\ rites for the protection of socie w, nds in Bangladesh. They are most Y & Interplay of piven conditions ang Creative interpresations by the Sidg;,
erbli . ittagong upla B2
north-eash of India to the Chittagong up and the cosmic order is linkeq :
€
animals.

ith its various rites invoking fertility ' et ke
The Durga mmmﬁ?.m_ swzr %mma MMHMMV manamD year. d,,m..EmmmE%. ,anwmw..wm“wﬁmm« arvest o
in Hindu tradition EE;H HMM.M,&.,Q gift of the "great Boﬂrmw HMMMHW g oty rencuied el iy
regarded as the powerfu b Mu%m qw%ﬁmcw EoﬂE@hw&.moH the ﬂwm oot nwation, desendanic o e
e e oo wﬂﬂﬂ? wnmﬂm"cnmw sources of existence.
of the human conumunity

N m mN‘ QHnHH/Hm.TON.wvx &
v,
A%

“In the coassa) State of Sujarat Members of 5 smal]
- Various rikya] and musiea] Performances i the arena of Musl

een Commonly Pictureq

Sortribes living in Various pockets of Gujarat (Bhattachy

Tya 1970,
) . Nand; 1934, Um@m:&:m on the perspective oftheay thor, %,\m Siddi
: submerged mostly by o<m7m3ﬁ?mmum oﬂwm have eitherbeen classified ag SCIVaN!s oras fakirs { wrmxmnjma\.m 1970;N. Basy, 1982, Qmwnm_vowJ\
icurban festivals this aspect is now su Mn,, aniens. Dominant in the pue Hn. & Nandj 1984, Tirus 1930). The close iy ferdependence of the Eroup's snciy] -, "S3nisation whieh
I thep svw.n o mm demon-slaying Durga and .wmn : b .wiomﬂ the various urban districts combines caste-like features witha gcmr.ﬁ-?ww&wogmwrooa has escaped scholarly attention,
artistic wnmmozwmwwﬂ MM;.nMos 1sthe Snmmmmwsmwv\ W%m%ﬁﬁ:m artistically mmmm&ﬁwm nﬂvmmm,w ﬁw 4 The djs tribution of Sidd; settlements overa wide geographical area is matceh

reand asa tour: Atiidc ing the most han and fabriz which call f

and local agnificent provijon tep. sdifces mase ot by o &

well 25 magnificen

ed by a network of

’ M shrines Maitained by religious Specialists (fakirs) whe Organise the ¢yl for other sigg;

: based on changed economic factors mbm as for independent followers, Thes j i

diture. In this way a new affluence § Bava Goy functions as the CeNIre of a regional o

considerable expenditu ditions is demonstrated. § Hindus, Muslims ang Others (Pars;, Bhil). Bava oy figures Sembly of male and

greared to industrial con M female sajn s onceived as brothers anq Sisters. The cult of is, as will be shown, deeply
jembedded in the cultura] Symbolism of South Asia

] People Speaking aboyt g, vaGorand other Siddisaingg often employ the categories of hor i
M and ‘cold”. In the ContextofSoyth Asian culbyre, Hindus ang Muslims share A.cosmologica) logic

AMIC theory of hot and colg forces (Kurin 1982; 1983), While heat is

] tility when taken alone, i can be extremely dangeroys and it has tg be
WE.EN_E.‘ balancey by cooling substances as Beck ang others have shown (Beck 1969; Werbney

ﬁommv.bb extreme exg mple of the POwerofcontrolied sexual heat g Provided by Hinduascetics
m whoseereg Uvequalities arebased on the retention ofsernen in asCetic practices (tapas) (et Cantlie
11977). Food is classified accordin hotorcpig H.SE%EW moral quajities
‘which i ie ition of the ey ter such that certain
S thoughts while others inflame the
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As th diar . i 7 ife, because they are thought to Possesshot
.o d to favourahot way of life, | : .
; mwnoﬂ%\ mzmmmmHMon ﬁmmﬂwﬂam Therefore, hot food such as meat is considered to be particularly
blood as sw .

itable for Siddi people. . . e

e thropologistshaverepeatedly stressed that Muslim momﬁmmow..ommmwmmwmﬂww%uwﬂwﬂw
Anthropolog - iety (¢f.], Ahmad 1973; P. Werbner -

. f the surrounding caste society (c¢f.], e ranking of distinct
HmumBEm m;owmmov has drawn attention toa close aoﬁmmm.obn_mnnw G.mgm.m% nwow_n H.mmo%m”nm Hwo Hm“”m
Omwo.n el mbw the hierarchy of Sufi ordrers, Both are distinguishe . m.w wt homous) T
?\mﬂmrg. grovps n the honourable Ashraf and the non-Ashraf groups ?5,0 o& scended .@oB
mwmubnnﬂo: UN\?MMwoB@mmmmm groups of inferior position who are supposed tobe de
lattercategor:

m .

oidier e

) BN ntinued application of Hindu Q‘:mEP.Hb. 90. nosmmmﬂ of
EF&M MSMMMMMMMMM MMWMMHHMMMMM%SK ohmwm"mm. gm%?&r%%ﬁﬂ M%Mwmwﬂonmw NM%M
o i i irta, Suhrawardi : .
so-called oﬂro.aox mﬂwumwwmmMMwmmMwamww H\HMN%MMH are not Ewm&c no?@.ﬂ Ucw .mowmpmmﬂmww
By Ewam? e MWW‘Q.D Ashraf, they sccupy a very low position .m:ﬂonmwﬂ on,..ﬁ moﬂ. M Lims
like Sayyid mba ohernio wealth and pelitical power. As a group conspicuous Nw ! m MsMo !
e o soce! wonu..oﬁ\m,_m WE& consider themselves as bound together in mM i Mp M enl Wmﬁ -
m@@mwn.mﬁm.m MMWMMA%W:JW“ The same term is used when WMM%HW _,M”*.mma Mwmm%owomﬁcmm nono_no celibay
IMous <as 7 -Thes o used when e
which is Q.Eﬁm&mrmm GHMM MWWMMMH M,MMWMH%?MW@S@H by thespecialised Eo%.ﬁ.ﬁ% %QMMH
vows v.s_“ liveinhouseho mm.ﬁﬁb.om and the organisation of the cult of mm.<.m Gor. .MNMHSW , va o
s ationtothe E&Smm M:.ﬁonﬂ India arerecognized as mznmzmﬁwgc.mﬁm_ma wﬂw < m m; Hs nie
ol he SaoHElemﬁu..nmm o.. _O.c.mnmﬂ this talent has become part of the Siddis' caste ﬁnmw m o their
context of mmmﬁ.m soae w 5&. me a Mu_mnw skinand clowning. In the ﬁ.mmr the former mmn.n s tohave
o Qmﬁﬁﬁm e oot jesters atnolxle courts, aside frorn their work as ngmm. 1 ervants.
predetermined .?mg toact wm umwﬁmsu on the other hand, are known as mastfagidr or HHnT 2
Many Siddi fakirs @mwws W«MM refers to a positively evaluated form of .Bm%mmm. M,\ it s
The term mast as e hi v\ﬁo one of the saints believed to guide the mn.aozm of W.M e e \H.rm”,.
o2 QOmm&HMMMMMwMM% as an inversion of the values Bmwsﬂgmm ,UM H.:.m”, mﬁwmmnww&c“ﬂ% ; m. e m
Madness an 5 e whose hea i th cic the
Siddi call Emﬁ.ﬁm?mﬂ.org.ﬂw Ea&ﬂw MHMW MnbﬂMWmMJWMwMHMuoH without reason Emc\ a person Emmm_
e md,oﬁo o unp \_“.a. m)&_m and not assessable by norms ﬁé.& for romo,”:..m tei
e There gﬁwﬁmmmwww anmsponanwb opposition to the mm_wmmo.cm discipline of mmowwww MMM
ORI om%ﬁwwmnm wmsa reflects princivles governing a&mﬂoﬁm ,U.m.gmm: sup )
s at m..m.ﬂomu o.m ww% _Mmmnmw‘murmg as well as in the worship of Sufi mm.s.:v 3 " Hm
e e m.Hu 3y z..nobmbm myself to an exploration of relationship d.mgmmm g
e momoiu.gms o Hmm Alrican slaves in India on the one hand, and m.a. ﬁwmm .M.. oy
Known m_..w.oﬂw e .Emn%mM ow.bsd ration. First a short account of the slave ﬂn.mam is %EMH.Mnmbmom
oot htorica .,w pw,,,mgmom. of present day practices, I So&&. a Em.a like ﬁoEHw have beer
o mmmwgmmﬁwmﬂodn&.nymw“ mm ideas defining the role of Africans in OEE.«;‘ EE nhm._.,oE nocm_m
RHV MM nﬁ w””ﬂb %MMMMMU&_ tical to a symbolic context mnoﬁamnw. WMMM.% Wmﬂ.mno MW N
o iddi inz dowed with charismati - Th . B
jesters the Siddi became rituzal &oéﬂm en e of Bavs Got which T will deceroe &
_mmmnwm:mnm%ﬂg mw. K.M,Mmmﬂwwnwa wwwnm%ﬁnww b%%wnawmmwﬂm with the annual celebration of deatl
the second part.

anniversary {urs) at the shrine of Bava Gor.
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) H.rm original Arabjc meaning of the term ig “marriage" o7 ‘nNuptials” (Platts 1960:720) which
carriesim Pertantconnctations referring 1,

. tothe perceptions ofsuchdeath celebrations. In the case
of saints; death does not mark the termination of life byt

relationship betweensaintand Godisoften expressedin theidjom ofy ga&osw.
and during an 175 fes tival devotees celebrs te i i

marriage to God, While these concepts are o
manner is which they are articulated diffe

forms of Islam, The 1rs celebrations at the shrine of Bavg Gor play on the fategories of hot ang
Teold mentioneq above contain messages about the refation between Siddi ang Saints and thejr

roleasritual clowns expressed in marria 8¢ symbols, In marriage, themes of fertility, sexual heat

and the need to control these forces constitute essentia] elements during 1 3

status of the bride, This process has been analyzed by Pnina Werbner based on the o

tyPes of virgin ang clown figuring in Punjabj marriage rituals {(Werbner 1986). Here, the

widespread cultyra] image of the female aswild, disorderly and govemed by uncontrolled heat

g the ritual sequences when the bride

isathercoldest state undergoing the application of ifierd; consisting ofa colq substance, henna.
clown H%mamo:mmﬁm dangerous heat by eXpressing obscene ang vulgar sex is then
Juxtaposed with the {-..) bride's ‘cold’, safe condition” (Werbpep 1986: 238). Onin.m the death
anniversary, Bava Gor and the othersaints undergo 2 period of transition marked by rites which
are modeled upon marriage ceremonies. The saint is involved like 5 bride in a dialectjc R.noE

and hot states which brovides a ritual frame allowing fe: the enactment of $iddj cope symbols,
Slaves

i mnnow&nm to various VErsions of locall

an slaves are first mentioned in
Kenkan, on the soy th-western coastin Mzharashtra?, Siaves gained inimportance with the onget

of Muslim rule in North India. The system of slavery prevalent in fhe Islamic world brought
slave-soldiersand slave—courtiers Qb&:&b% Africans) to the Sultanate of Delhi

laswellas to later
empires and regional states (Pipes1981; Brunschving 1961). Sincein theIslamic world Ethiopian

slaves were considered to be sy perior, African siaves were generally called Habshi (from Arabic.
habast, Abyssinia). Historians use the term Habghi when referring to African slaves in Indja,
though the name includes pecple from different parts of East Africa, from the Horn of Africa to
Mozambique (Burton-Page 1971),
The Islamic concept of siavery was based on the legal status of bondage concerning three
categories, domestic, labouring and military slaves (cf. mncnmnr&sm 1961). Slave statys did not
necessarily imply poverty, low social status or Political subjugation (Pipes 1981}, This is
particularly true of military slaves, who unlike domestic and labouring slaves, were not
Privately owned but were in the service of rulers and governments. A fter conquering an area,
military slaves often achieved power themselves as in, for example, the first slave dynasty of
Islamic rulers of Turkish origin in the Sultanate of Delhj. Habshi soldiers came to India in the
retinue of conquering Muslim armies joining the foreign Musling aristocracy. During the 15ty
and 16th centuries they gained considerable political powerinsome areas, such as
Deccanang Gujarat. In the 16th century about 5,000 Habshj soldiers were statio
of Akmedabad in Gujarat, some of whom tookleading positions in the army
mstitutions (Burton-Page 1571 *16). During this period the Siddisaint Bava G
A 16th century Muslim Kistorian, ad-Dabir, reported the Visit of Sultan Ah
the "Abyssinian sajnt Bava Gor" in southern Gujarat (Lokhandwala 1970:4). The same historj
was reported to be under the Patronage of a Habshj aristocrat in Ahmedabad (Burton.-p

ned in the town
and in governmen;
orisfirstmen tioned
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. ; rule of the Mughals, 2 Habshi navy was based at m”:w fmmnmﬂ seaport in
wwwwwpwmw:hﬂ wsﬁwﬂwnmm:._muwoca ww Oé.mm.m"m.ﬂ the time. The post of admiral in wEﬁ was 5 the
hands of a "seafaring Habshi clan” called Siddi from the HAOﬂ.r\mb coast who per. mmﬂﬁmm. various
naval functions like accompanying pilgrims by sea to Mecca in order to Humo wnnnn mM:. wm:um MHOQ
pirates. After the British arrived on the scene mm.m.ﬁmmﬁn of nou.m.ﬁﬁm overk Mnos How %w s urat, the
Siddiin turn became pirates and lost their position to the mbﬂ.mr (cf. U.mm upta ). ‘

Whereas in local historical discourses a host of references to ..%m wﬂmnoﬂmzn Habshican w.m
found, much less is known about ordinary black slavers J%o noiS.ﬂmQ to HMM imported to Mwm.wm
until the end of the 19th century. Black slaves found m.,m.ﬁ way mainly to ¢ E&oébﬁmmﬁ Mﬁ e
western coast of India, from Karnataka in the south to mSQ‘mmm m&cnrwmﬂwd n AM SMmo X ,m m%
mainly employed as mercenary soldiers by local rules ﬁIEn.E and W‘Amym .kun oH”. mMEnmm .n.w bn
servants (Palakshappa 1976; Rahman 1976). Burton H.Buoi.ma in %mm 4 mH ﬁmcpﬂ | Daluch mmwvh
60C-700"Zangibari, Bambasi, Habshiand oa,,m.».EmnWm Emwo.wsﬂuoza %mm.m y rion 1 Ew.mgocm
Beachey notes for the same period: "In Baluchistan, no Wﬁﬁ@ ofany nmomwmw mmmm m; " vas without
male and female slaves” (Beachey HNM@.WQ. >mwwm te MHM Wﬂ%ﬂwﬂ%%ﬂm%mcnﬁmwb i HW save
traders could obtain high prices on the Saurashtra (Ka = ,_n ) peningul wm Lo " slave
purchased at Zanzibar for five to ﬁs dollars noﬁn_ be so oom& o (Bonetoy 1970 oty pomare
or Basra for 40 dollars; and at Kathiawar for as much as 1 ollars e bl

5 s from Zanzibarbut European an ujar
period theslave trade was nObﬁ.omma by Omani .inm_uv iradersof ndiom gt (oot G
traders also participated. In Zanzibar and Humb&mw ocal lr: m 1976:56), et bty a2t
Bania) owned about 6,000 African slaves w?oﬂr sexes (Beac .,m%b \ : o mzawm e Cuaredand
Arab traders brought Siddi slaves to India. ubnnanm to the wnmcu '] ‘mﬁmmm el nwm:» adi
settlement in Gujarat is Junagadh in Kathiawad vamo.mpmmw mmwgw Wa.%\d e S v
irnported Africans as domestic servants {Census of Mbn:m. H\ - W e W&mo ories, Vol Vi2)
Black servants were popular not only at the courts of HmmHosM ﬂca , e o i the houses of
well-to-do government servants, landowners, merchants an : tra ﬂmm.&mﬁmwamﬂ. .E..:w Sidivoe
servants conferred prestige on the owner and wasameans wmu mywnmm.n . m e (b Ty
however, no ordinary servants: they frequently appeared as nn.uMHm Hm.m .M. Mb o set e vy
slaves they were without roots, EESH.: status and their negroi L appez nce set them visibly
thei ic ironment; this seems to have predetermined aro leasa kin :
M.WMMMW oMM Wﬂﬂ“w% MN\MM. Mwﬂoﬂﬂmﬂmﬁ tly "betwixt and between” ﬁrw gﬁﬁ&m.ﬂmmgﬁm.m%mpﬂmw MWMMWMM
the role of jesters or clowns Siddi dancers enjoyed freedom o.h Mwmumwwowms sinst superiors,
which shows itself especially in the context of the gonia mmmbnmw nH Smw i is derived from
the Swahiliword for dance, ngoniz, which in the East African cultural con X nm pp edfenwide
i i a - Siddi servants used to perform goma &m:nm.m with drums,
HMMM v,owm WMMMHMDMMMMMW? {births, weddingg) at noble nowﬁm. UE;.Em ﬁmwmnﬁwm M%MMM%M
ility w i en and women danced together, moving 2 0 nely
Hmm% mnﬂﬂww: nwc«wMﬂ%mowwwwmwﬁwmmﬁ goma dancing is nmo:mmamnmn to Uw a mum.i?nr &N@w%m
Wwe.ms“nm%ma from the saints defining essential activities of Siddi ?M;M..&.HG Hmm MMMMM Mwma\
: ially at the saint's day (rs) of Bava Gor when large E.Siuﬁ,m .o iddi ar fonectivel
mmm.wmwmnm Dby the saints. In this context, the dance is called mumsti gom or masti dammal (from dan,
po $ .
cnmmzwwoﬁ the beginning of the 19th century the rising British 85&2 power Sm.a nmw WH%#MM_M
slave trade in the m&mmb Ocean. In Hmhom Hm;,w mnmmw M“mﬂmmmwmmwh%mmﬂw‘ W,MWWW”MJ, OaH“MﬂM ”..w,. o
C slaves to India punishable crime (Bes :51-53). . o
wwm“\ﬂnam.,mmsmywmuw Mma outpatrols mu check on Arab shipping. Slaves who Smn%; nﬂmnwﬂwm.mm.n %MWM .
were transported to Bombay or Surat. There they were freed and left to thems
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British colonial regime employed some of the formersiavesin the military or police, mostof them
served the native elite as domestic servants. The Gazetteer of 1859 reports the arrival of 2 smaj
group of Siddj in Surat who were later employed as servants by "Christian, Muslim, Hindu or
Parsi masters”. Some of the older Siddi living today in G ujarat are only second generation
Immigrants and stil} remember stories of their parents’ captivity. At least in the 19th century the
shrine of Bava Gor with a group of Siddi fakirs affijiated to itseems to have served as amedium
to assimilate new arrivals from Africa. Old people generally remember the arzival of former
=Slaves as it is told by a man from Surat:

"My father was shl] a boy. One day he was playing with his
Zanzibar, Suddenly they were seized by a man and taken toa s
there and they were aj] kept for many months. Then they arrived in Bombay. My father's sistor
died shortly after their arrival, butmy father came toa sheth (master), a trader from Daman. Here
he worked for some years but then he had a fight with his sheth and he ran away. He heard the
name of Bava Gor and found his way (o his shrine. Here he metmy nana (MF) and Jater married
my mother”.

The Siddi'sassimilation into ujaratisociety tumned them from homelessslavesofnosta tus
into the marginal role of fakirs. Slaves without caste affiliation, ancestry, or family were
integrated into 2 caste of black people by the mediation of fakirs. Fictive kinship ties provided

suchsingleindividuals with z socialiden tity necessary for establishing marital relations (cf.Basu
19953, : _

The shrine of Bava Gor

The shrine of Bava Gor s situated in the territory of the former R
between the two industrial cities of Surat and Bharuch in Seuth Gujaraton a range of low hills
surrounded by bushes and trees. In the last century the shrine has been the only Muslim place

of worship in an area predominantly inhabited by Bhils. The first reports of Siddi fakirs at the
shrine of Bava Gor were made by British colonial officers who were exploring the area
geologically. The villageat the foot of the hill had beenlong knownasa place of carnelian mines.
After travelling through the area, Lieutenant Fulljames reported in 1832, “on the summit (ofa
high hill) there is a peer's tomb: The only people residing there are

a few Siddis or negroes who
say thatthey wereborn and bred on thespot, wither their fathers came from Broach". Siddiliving

near the shrine of Bava Gor today, however, claim that their ancestors came to Bava Gor seven
hundred years ago. According to the legend they narrate, Bava Gor wasan Abyssinian military
commander who was sent to Hindustan by Prophet Mohammad. From Mecea a light could be
seen coming from a distant Piace in Hindustan which people regarded as the sign of Makhan
Devi, a destructive demoness under whose power all life wi thered away. She was known toeat
men and children and controlled demons and ghosts. Bava Gor obeyed the order of the Prophet
and assembled a fargearmy of Habshisoldiers, They passed through differentlands. When Bava
Gorand hisarmy reached G ujaratthey rested in may places. Each time a few Sidd; from his army
stayed behind. They are venerated today as saints in local shrines neighbouring Siddi sett]e-
ments. After Bava Gor and his army arrived at the hill in southern Gujarat where Makhan Devi
was waiting, herealized that he could not fightagainst the demonees, becauseshe was 2 womarn.

Theadherence to the Muslim code of conduct {(udat) prevented him from taking physical actions.

So instead they played chess for a long time but neither of them won. While they played, the
younger brother Bava Habash arrived on the scene. His mind became heated when he'saw his
elderbrother playing with the demoness and being cheated by her. But he was Prevented from
xilling herby Bava Gorand the game continued. Finally the sister, Maj Mishra, arrived ina ship
accompanied by other Siddi women to the rescue of her brothers, Only she could destroy the

younger sister on the beach in
hip. Many Siddi were already

ajpipla State some eighty miles
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of the demoness. She was a female hersrelf and could Emnmmwnm mmw.w with her. Using her
pow Mmb sandal Mai Mishra eventually killed the demoness by forcing her into zwm maon.b&” H.,rm
smowm was taken over by Bava Gorand his brother and sister as well as by m_.&.om.nﬁunm Siddi like
W.Mmg Shah, the vizir of Sava Gor, and Pir Kisti, the captain of E.—M ship carrying the women, the
; int ively as Mai Saheb.
saints, who are often referred to collectivel y : “
mmﬂm% mmnmu asa mcvmmnmcm accountof Siddi history the legend nobwmﬁm referencestoall the HE.xon
themes mentioned before. The names of Bava Habash and Mai Mishra refer .8. mmomnmw?n&
regions in Africa connected with theslave trade and slavery, like Imdm.mw AWW%MMME.H& NMNKMMW
1 i i tern of other Sufi hagiographies, Bava Gor and his S i
in Egyptrespectively. Following the pat f othe: ;
dﬁauwwgm w..m conquerors to the lands of the infidel. In a way, mmm legend can be seenasa w,Ea
Mum m%&ﬁ memory preserving the former social standing of >?Hmﬁ,m M.,m wﬂmwonnmwm%b a monwmww
i exi iclevel three aspects are particularly relevantin regard to
which no longer exists. On a synchronic rep ;
the EoHEbomWOm the cult: Firstly, the conflict between the saints and nr.m ,anso:mm.m @aowﬁawmo an
&oohomwn&mﬂmgm for the shrinebeing a local centre for the healing o% m@mﬂﬂ w%ummmmwo%?mwﬁw r”
i if 3 ¢ “lozd of the spirits™. Secondly, the female saint Ma
s referred to as jimnat ka sarkar or “lor ! -
“mwnmmﬁ._ tsa @.o%ﬁb@# feature of the cult consisting of two noMbEmMMmz"mHQ E.?M& mﬂwmwmmm WMMMMM
i lesaints i llelied by that of female saints w
d female}. The veneration of male saints is para :
M..,m cared moun by Siddi women. At the shrine of Bava Gor, women arenot wam<mﬂnm& DHE» mﬂﬁMWbM
thei is situated, but they may not tresspass the wa separatin
the inner sanctuary where the tomb is situa , o ace poot o oating
interi famale saint’s grave; men on the other hand ar G
the interior, most sacred partofar g : o (socheiony, Thom
interi i Mi s he is thought to rest in parda (seclusion). 2
enter the interior of Mai Mishra's tomb w ot theents Thisdis
Siddi i < ifically related to a female domain of the cult. g
Siddiwomen perform ritual tasks speci el o the
i f ints > ss are taken as a model of hot and co emp
attitudes of the saints towards the demoness are . ; perament
i thanda magaj) characteris
specti 2 thought to possess a cool mind (
respectively. Bava Gor is ] ¢ fors ot the e e erised a8
i and respecting the barriers of the m,
benevolent, indulgent, generally lenientan ot G
SeXE Habash on the other hand exhibits a hot emper (g 2
e meen the sexes. Bava iolatl vual barriers, feared as wild and likely to punish
is 1 ant, irate and capable of violating sexual barriers, fes Of
Wmﬂmmnwwﬁm ?mm?.m mﬂm:w unites both aspects n: her character: she may be hot-when killing E_..M
. T elping ther in his mission®. On the whole, the temperamen
demeness~or coel, when helping her bro 5 ¢ . o ki s peraments
i en as 5 ich the specific berhaviour of Siddi fakirs ar. D
of the saints are taken as models by whi . our i planed.
3 e 1 s jungli dargel or the shrine in the wi ermess. b
Nowadays the place is known as jungli dary ! ton e e
i 3 ints is held by the regional population to be esp
emanating from the graves of the sain 3 . R Bava s e ecially
i i iri i le impotence and female inferti ty. Ba v
effective agamst spirit possession, ma : " ot social corcred
S iti r of revealing the truth by an ordeal in cases
to possess the additional power o g r : sty ) conflict
< i tilabout thirty yearsago the shrine was y .
(theft, black magic, adultery). Un ity yearsago hen the shrine bas sacidhe coa
ilgri d the cult center of Siddi fakirs. Since then the : :
P e o igrmage an isi d villages all over Gujarat. During the
i i i f visitors from towns and vi ages ]
atfracting an increasing number o 1d v o During the
i i as i 2 of the destinations of commercial shrin
time of fieldwork Bava Gor was listed as one o o bl shrine tours or
i inship and neighbourhood groups who hire a bus in
those organized by urban kinship an oo order to visit
i shri i this recent trend the cult of Bava Gor has ¢ .
several regional shrines. In spite of e g much of
i isti clati ips. Most of 100-150 people visiting
its characteristic face-to-face relationships Most of 1 a g & "
Thursdays (junnme raf) are known to the Siddi maintaining the mrumuwwm mﬂaﬂ Smnwwm MEM Mwﬂuoﬂg
i T Ie, as believers of Bava Gor. Men
of the saints as well as to each cther as bavagorvale, er ave o and women
intaj 5 ients. Many of those who visit the shrine regularly
maintain personal networks of clien r are former
ients of spiri i 1 problems solved by the saints. Oft
atients of spirit possession or had other persona ! ; dften the
Wm_mmoﬂm_&u ﬂmm Wammﬂmm by somebody who had ‘seen’ Bava Gor or his brother or sister in

iddi i vin
dream calling him to the shrine. According to the Siddi, devotees are guests of the saints having

RS PICLTE Iy S RPN

b

2t

T e e A ik bt it g,

been ‘called’ or invited' by them, Although the culj i

the saints well come everybody: i

affiliations. Facing the saints, social and reljg; i

devotees recede into the background. Living i H i ;

as well as Hindu revivalist agitations. However, muitiple meanings are attached to the saints

. reflecting different socio-religious contexts. Low caste Hindus Pplace greatest emphasis on theijr
- Poweragainst evil spirits and mest of them visjt the shrine only in cases of affliction on the part
of family members. Parsi devotees sec the saints as part of their own tradition. Muslims percejve
Bava Gor, Bava Habash and Maj Mishra as those saints whom, they follow mﬁmamc%vcﬁivo

connect thern additicnally to a wider network of saints Tepresenting different Suf; orders
{Chishtia, Qadiria, Rifa'i).

The distribution of Siddi shrines corresponds with the dispersal of the Jamat over the
geographical area extending from the beninsula of Saurashtra in the West to Bombay in

Maharashtra. Among them the shrine of Bava Gor, Mai Mishra and Bava Habash occupies a

central positions. Though the Siddj Populationissmall (about6,000),a few househoids are found
Inmest towns where both men and women are often employed as domestic servants, Indepen-

dentofitslocation, eachSiddineighbourhood js marked by asmallshrine of oneorseveralsaints,
With the exception of the village near the shrine of Bava Gor (20 Sidd; households), most Siddi
neighbourhoods lie at the outskirts of towns, in growing sium areas or in traditional urban
quarters of service castes. In Southern Gujarat there are often only 3-5 Siddi households in the
towns while in Jamnagar and Junagadh they have mere than 100. Al Sidd;
d shrines conceived of as the spiritual territory

1ginal tomb of a Sidd; saintand
Incorrespondence with

made to Mai Saheb in her various forms, There ;
in Gujarat including Bombay where Sidd; live. Each Siddj neighbourhaod j

neighbourhood shrines.
Urs .

i Goris thre annual celebration of i, Itisthe main

On the last day a mela attracts
Eoc.ﬁbmm% People from surrounding towns and villages. The ritual Period stretches over six
days and culminates on the 1 1th day of the Muslim month rajiab. During the first few days Siddi
from other parts of Gujarat, Bombay and even Pakis tan arrive in succeedin gwaves tili the area
of the shrine is swarming with black people. The prospect of several nights of dancing dansmal
Is considered by many to be the most exeitin ;

TOVeAt of e rolodes g
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i irni i fixed schedule though the way in
The ri i tduring the liminal time follow a ; the way
) ;wm EHMMM nwwmwwmpmm may <MQ (Turner 196%). anc.am Humo.nmm& in E..mmmmrfmrrmﬁabm
<<.TH? mey S5a mm The rituals are organized by Siddi fakirs affiliated with m..,m shrine o Bava
M&o%ﬂmﬂ M”Mwﬂnmm%.obmmvEQ for the correct organisation of the performances is vested in those
or.

Gor. Later other men and women show simijar symioms of hal as 3 beginning milq trance, This
Istakenasa sign that the saints have accepted their invocation

ch.bm urs. As the ritual proceeds, white ang black ko are served |
White kavo consists of sweetmilk and is supposed to be cool, while black kaz

" Uoisahot drink made
. from ginger, Pepperand other spices. White kavo refers to the cool milk ties given by the mother,
. : ssion are preceded by the adivargs, S S . ‘
who have special roles _mn the mrmh.ﬂ_m. ﬂwﬂﬂwwmﬂva%wﬂﬂwwmwmwwmh“% mcw posed to U%m :wa Or mad Em.nw kavo signifies the smﬁ blood ties given by the father, Both drinks are served i one cup from
the ritual head of the shrine and the s

because he occupies a hot position, the throne of Bava Gor. Accordin & to the Siddi, the cool saint

of the saints
i him by special bonds such as the gadivaras and other fakirs 1 With rww Eomﬁ.. Atthis Nuom:.n.z..m Emmrim procedure of the torbs begins. Thebunde containing
Bava Gor puts those who are tied to um Dy Sp  the saints, either Bava Gor or Bava Habash 3 poshakis carried to the tombs in Procession by damimial dancers, mmnw.g graveiscovered with whita
into hot states of mind (s}, Hal tﬁm:mu that moﬁm o has m:nrwnon the body of a person through 7 curtains Hmmmnbbm to death and the Presently extremely cold condition of the saints. The ritya]
in the case of men or Mai Mishra in the case o EomBmH session is juxtaposed with negative hajri, 4 cleansing of the tomp of Mai Mishra is cargieq outby women, the maje saint’s tombs are washed
whom he or she speaks. Hal as @ positive form m._wowww “in drumming and dancing sessions i Dbymen. Meanwhile, others arelistening to Quawwali performed by thenagarchiang other Sidd;.
the trance produced by evil sp E.H possession. n.gvms\w% now‘wnorw dantmal congregations which : At early moming the white curtains are removeq and the tombs are displayed in bright new
(dannmal} are led by c,,w. nagarchi dwma QMMM HMM divine possession (iral). The Siddi are thought 1 chadda,a sreen one for the coo] saintBava Gora red one forthe hotsaint BavaHabash ang another
produce the heat sending am:nmum. m .nw .w mn if for a marriage feast. A few weeks before the rir 5 i redone forMaj Mishra made of the special kind of cloth whicl is wornby a Gujarati bride, The
to be guests of the saints who are invi m&m M._nonmr Gujarat from one Siddi shrine to the next ! saintsare greeted by another round of damial, Finally, water which had been used for cleaning
fhe E..,..,.a&aw_ﬁwmwwwm%ﬂﬂww mww mwsmﬁe.:gm his jamiatvale-s (caste feliows). During the days cf 1 .the tombs is distriby,

aancuncng thea

whi v\ cause 1t 15 MGHVWVOMWQ Eo muo
QQW.\_Q...:D. . Hs H.T.Hm.v e«mww_ C.l.nwwﬂ; tatus T v carr g U

mm.m d t .EUWH Omﬂjmm cople

irs, a series O.m <ommon Hu..pmn.,m.m are o Te O me 5 4 Oome be A

inari k haY intains no langer
ints 1 C ly the dargalt of Bava Gor main :
cha ts is cared for, because ordinarily dargal of B . : lmgar
as guests OM_ anﬂ_mwu as nmw other shrines of the high tradition. The woﬁqn__ ( mmﬂawg W mum,w e
Wonﬁbﬂmm M_umnmmobm during the urs. Women are also involvad in B.H.nwﬁcnoﬁ*oﬂw ituals
ot thes iali lenujovari (shrine sorvice) 24 tha t
, 2 ane ecialized roles mxnmmﬁmmu._m. §] i o ot
zagowmwmw M%Mmmﬂﬁmwowmgmn fakirs help in organisational work during the 175 celebration ou
hra. : ;
penatons, heri shi ava Gor,
wmmmoﬂwwﬂmwﬂﬁﬂﬂwmwm b (ot e rkedby te itual Mﬁwu&wﬂm % Hwﬂmn%%wvnﬂwmmwmﬂm:m chaddar again and offerings of malido, a sweet dish made from wheat
=held : sl isalsoused for the perfo 27 again a j , . - T :
BavaHabash and MaiMishra nﬁzao.ﬂﬁm lermg ﬂzd. remnants of internal hot substances (blood containing sharbaz, 5 &HHS._A made from WSSQ,,HQ mH;EWW S.Hwnm_u Em Qmmm”nmn a o The
e ey terendered pure (k) @Wﬂnmnnwo .:,mu emergeintheidea of thesaint's spiritual - leads the drummers v 10 accompany the prog M ssior. ortly before ey xeach the oo
i hecontaxtotus noanmn.m ohn.w._.wwﬁ ,H,,.__M HMwﬂ&m M.Mwnmmmbﬂwqm thesaints are separated mmMTS i kotval mro.Eu signs of il caused By the hot sharpar con
iag asiss n Dy this ritual, ; > : < X
M“mnﬁmwm NWmoMMM_WWWow curtain (parda) like a bride who is secluded for the ritual marking
e eyes o

S5C55 mﬁdbm,.

During the following nights damimal is danced. The peak of th
sandalnirat, It takes place five days later, on the 10th of rajjap,

urs. Itis the time when sandalpaste is Pucon the tombs which corresponds to the mhendj g te in
marriage. The ritual starts in the late afternoon with a procession (fudnis) from the village to the
shrine. The processionisled by 8adivaras and nissapday who carries the fla

Siddielderseach farryingonhisheada large tali(plate) with pi

€ urs ¢elebrations occurs at
Le. the night preceding the actya]

R LELEAF RSN

;
:
:
i

; i le. Analogous to the seclusion, shaving and oil preparea Mumm.ﬂ.m.?og it. During the next wms\.romﬁm\ mmba&ﬁmwm”m isputon mwnr graveinturn «.i.umm
beginning of the ceremonial b),m_nzm_,mm cyc M o M;:m‘.m d, newly decorated with colourful ; the Mm&&nwﬁmﬁa&. At Em end, :BEQE %mﬁwcﬁm asa gift from the saings o:_ﬁv. ﬂmbmﬁ%g
treatment (tirel bethaia) of the bride the tombs are cles ’ . their Em.mmﬁmm. Later atnightdamnal is danced in frontof the wos.&.om mm<m Gor. T.Wm z.:.w ni mr.nm
cloths and scented with afar (scent). ) lace, Siddi and a few close cult adepts frorm ' before, jikkar are sung to invokde the presence of the saints. The Siddi are seated in 5 circle, in

After sunset, before the actual washing ,BWmm Hunwmmgoz mean consisting of rice and lentils . themiddle are placed burning incence {foban) and the hagarchi leads the wmnmoﬁdmbnm. After the
neighbouring places gather at the shrine mbnmymwm% ing of jikkar aimed at the invecation of the © singing, hot sharbat is %ﬁzwﬁmﬂ and consumed. Only then does the dancing performance
cooked by the family of g.ﬂm kotval. .Pﬁmﬂ.«.ﬁ. s, M . mza,»c@n ! other respected elders of the Jamat ' becomes more S.orwnﬂ than the nights vm@wp because of the effects of ro.ﬁ sharbat, Fmﬁacﬂm.:ww
saints begins’. Next to gadivaras, Aagarchi, Ew.nm a7 g incence and a bundle wrapped in green are rearranged, big drums (miggarinan) being put up and played by meninastanding position
form a circle in the middle of which is placed CHEH‘J.,W.E sheets for the graves) and the utensils Juxtaposed to smaller drums and metal vessels played in a sitting position by men and women
cloths called poshak. Poshak contains new cliaddar ?M(,_m ) mm of sreen cloth around the lower part . alike.In man::o? nﬂ: cers form acircle playing onadholak or ?m: gm;._wm. BE» while om.:ﬂ.m are
used for washing. The men Smmw_ green turbans mﬂ Mﬂna mm,wﬂw_m arecovered with greencloths t crowd around, singing and Playing m.:.w QEE,A.V orsimply wa tching. On this night, the saints take
ofthebody. Since greenisheld tobea nocwnomomh ._Mw.. M:c mmm Jikkar singing is controlled by the ., Possession of men and women m&ﬂoﬁgm&mnmc\. ,go.nm is mwimwm @ 8roup of people, men and
in order to counter the gﬂ.wéﬁm& M&m %M<M~MMEW; $ (dholok), women beat the rythm with a ¢ women, who are seized by either of the saints, This kind of saintly possession does not depend
nagarehi, the precentor. While men ar > :

i i archi
T hichiscalled after the female mmmznzmﬁgwmrﬂ” Thefirsttwolinesare mcﬂw Wu_\._ Wm Hmn%umma
oo e : the beat and speed of rythm which is repeated by the others. t Do spest
who QmHHBE..wm e _mn ting, the gadivaras experiences trance-like mﬂwm (hal), his vw whmmob
o EW e mnMw mwwa nmmmm m"wrm same time. The gadivarasis a privileged person M., Mn aon
wﬁwwmﬂwm WMMHNMWM represents them on a throne (gadi), he is the frst who is seize ¥
o thes X s

on any specific ritual role byt is subject to individua] disposition. Those who are eXperiencing
hal, dance in themiddle of the circle while they are surrounded by other dancers QEHSF@ and
singing. There are no formal rules as to how to dance: men and women, old

- 0ld and young join the
circle of the dancers for as longas they like, step out of it for some time and join again. Sometimes

Pecplé gather around & person housing a saint and ask him or her

about nersanal meala.. .

Skt ek e
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i int. After several hours dominated by such dancing
be they speak with the tongue of a sain : . .
oomwﬂ.nw ﬁmNmmva another character. Those who are possessed ﬂmﬂ.mmmm E.B:Q&mw Ewa finally
it H.Hmmw N\iém others begin to entertain the audience by m_oéngm. and with acro maM m»E.zm.
Mumbpoowﬁu, throw money into the circle which is picked upin EonﬁHmH.#m on_u%mmogwobmw ancing
onhishands. Atthisstage, single dancersjump into Emﬂ:&&m of the circle per. oH.ﬂ:_mmH mﬂ. omﬂb
art which is often turned into obscene and vulgar ges turing intended to Bﬁwﬂo W _.HOMW Mw wc%mbﬁbm
NE.BmHuTmB changes while spectators enjoy clowning Humnmowﬁmﬁnmﬂ m.lmm 2t night dan mﬂm
: f e scene is lastly left to young bovs and girls,
i takes yet another form. The scene is i :
mu.,“wm%ma ue.,wro dance together. This, then, is the only occasion when adolescents uwm.wmo..,mwnw
Mﬂjwm contact with the opposite sex temporarily and in a relatively rwbnﬁwﬂﬁomma Mﬁa\.ﬂon nH_w " awm.
mm, mﬁﬁnmm atsandalnirat emphasise a close interaction of mmﬁﬂm and Siddi. Ww mﬁmﬂr MM\MSH ,‘ZEQJ
Ewcqmr and Mai Mishra undergo a process of transformation mno.u., a col &8 MJ o i
C : - )
arallels the niendi sequence during marriage rituals when henna is m@ﬂﬂw _Mo L...mH 256, 23550
Mﬁu feet. Sandal wmmﬂm i1s used like henna as a ritual transformer (cf. Q.,. Bmﬂ: S m.aowb noEH
nmn&maw.ﬂa the tombs first cool, then heating or cooking g,.m.ﬂ thereby gm%wﬂmrmww n from cold
to hot. ,D,w.m hot state of the saints is matched by the hot drink consumed by P
red by heated ritual dancing,. . o ) . e
mo:c,..w.rm mMBm phases of dancing are embedded withina wnﬁum— H.u.mﬁoa of an.ﬂm nrmmMnHHMMMMS
by a temporary breakdown of status-bound social rules ordinarily mo<m.~.Ebmm soci + ot
mon%w..q ﬂEm an experience of normative communities in the sense of Victor MHHM .nﬁmwmm
Mq.mdb _m:m context, themes ofheatassociated with sexuality are elaborated upon E.h arti aed
’ ) a i A
i Jﬁ.%.w idioms of possession and gender relations. While the mv\Bmﬁowa o.m saintly vowmw "
ﬁa,owm ona phenomenologicallevel similar associations of srexual agitation EA.m EM ﬁmmomDHm Qmﬁw%m
Mm spirit mvonmmmmoz {hajri}, they are interpreted as a moﬂnéw form of ﬁommmmm%ow,,mnmﬂm peating
the ME& ideal of mast. This 1s closely connected with a ?ﬁwﬂ% &Qﬂnbw nm_ mmwmmummmbnmw?d e
i : i ile clowning. While the wedding clow
stfakir expressed by dancing while ¢ vDing. ing clown as N
H_H“ﬂ\mnocm ﬂbnobﬂozm& aspects of sexuality is finally overcome, "sex @mﬁmv Mnocawowowm ot
&.M mmumbmmmﬂﬁma safe form” during the wedding ceremony (Werbner 1986: Nm ), the
* g - -
elf-1 f the Siddi.
is permanently attached to the self-image o o ] . .
&oénﬁuwoﬂpﬁum mmEHM are characterised by uncontrolled heat which is mmmmﬂcmw .ﬁo their .Mﬂm%wm
matic abilities. As if the heat and disorder released during 5» wamnmﬂﬂﬁm UMME G?WMMWMW 2
| inine, it iMi is the centre of attention on the last day.
sically feminine, it is Mai Mishra who is the sheas
wm“wnﬁmnmwmm by ideals of wifely devotion and motherhood. She is supposed to MMM ¢ been
mbwmama to a saint called Sultanji Pir whose shrine is mUoJﬁa J.Mmﬁn« W:oEmHMM MHM%H.(EM gmmw:.w
0 the i 1 CONSUINI
y G ; cfore the marriage could be A
to the story both partners died be ; : e o condudion to
i a virg t of Mai Mishra's engagement ceremony (sag
remained a virgin. The enactmen iy s
i 5 i the last day the caretakers of Sultanj eople ¢
tual cycle of the urs celebration. On . . : : cople on
M;.m Qﬂown,,m. side, as bridetakers who carry the gifts which are giventoa HuwoMHH.u MM”MmWMm ,M_. n e
a s of f jarati i Engag MONy: SUgar, .
1al il lims at the engagement cere Y hea
social milieu of poor Gujarati Mus : o gar, one, 2 new hees
i i d sugar are processed intc a
scarf, kajal and glass bangles. Lime an 8 > pro ol sia hieh
nmmﬁ@ﬁmm& to m,ﬁm guests of the bridegivers. This cooling ritual nosnEmmm ﬂwmm Mﬁ%ﬁ%ow ase e
terminates the urs celebrations. The ritual urs sequences m‘.m EmmmWw5m .o.E MH M,,. e fthe
ise i 1 i le-rituals: the beginning of the spiri :
hasised by an inversion of Life-cyc : . ,m alm o
..wMMﬂm is Bwnwwm by rituals performed at the last life-cycle ritual a human _umﬁw is mWMMH n
M,%mb his life has been terminated by death. The end is marked by the opposite:byar

3
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ginning of adult kfe for a women. This

,,A. inversion, it may be argued, points to the fundamentaj difference between human and saintly

existence.

CONCLUDING REMARKS
My aimin this paperwastodemonstrate that the Sidd; arencithberisolated exotics nor have they
merely imitated neighbouring communities as itis often proposed. Ideas and practices relateq
to the cuit of Bava Gor rather point to a

t lively interplay of given conditions and creative
lnterpretations by the Siddi The way Indian society offers for the mtegration of foreigners
carrying the stigma of black skin are manipulated and turned into its oposite, into a positively

evaluated ideal of heat, clowning and madness implying a rejection of the ascription of social
inferiority. This is achieved by infusing culturally predefined categories with parochial mean-
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me.bmmﬂmmc: .Em@d&ﬁmdan&mmﬁma their own social universe which is, however, deeply
embedded in the society of Gujazat where they live.

NOTES

ork carried out from 1987-1989. The
2 Hierarchical relations ta higher Sufi saints

1 This paper is based an fieldw Praject was supported by DAAD.

are treated in more detailed elsewhere (Basu 1994; 1995),
3 Maharashtra State Gazetteer {Konkan},

4 The characterization of the saints as"hot" and "eold" resembles to some extent the classification of Jamali (beney
and jaleli (frightful) saints which one encounters occasionally

5 Nagarchi Pir u« Juna gadh is characterized by
1984,

olent)
in South Asizn local Islam {cf. Bui.on 1373:2081.

similar functions like the shrine of Bava Gor, of. Q.EWE__UQ_.J_ & Nandi

6 For a description of ghiusl in he context of de
7 In the Sufi tradition
to the saints,

ath rituals of, Kurin 1984:200.

Jhikr means literally “remembrance of God’; the Siddi use Jikkar for their special songs devoted

REFERENCES

Basu, Helene 1994, Habshi

-Sklaven, Sidi-Fakire, Muslimische Imzmﬁﬁémnormcum. n westlichen Indien. Berlin: Das
Arabische Buch,

Basu, Helene 1995, Boned relations. Concepts of spiritual kinship amongst the Sidi in Westem India, (forthcoming).
Basu, Nibedita 1982, A Linguistic Study of Siddi Dialect of Bedi Village. Ahmedabad; Gujarat Vidyapith {unpubl. M. Phil.
Thesis).

Beachey, RW. 1976. The Slave Trade aof Easi
Beck, Brenda 1969. Colour

erit Africa. London: Rex Collins,

and heat in South Indian zitval. Man O15.) 4,4:553-572.
Burton, Richard E. 1851/1973. Sindlr and the Races that Inhabit the Valley of the Indus. Repr. Karachi: Oxford University
Prass 1973.

Burton-Page, J. 1971. Habshi, In: Encyclopedia of Islam (2 Ed.).

Cantile, Audrey 1977. Aspects of Hindu Ascetism. In: Symbals and Sentiments. Crose
by loan Lewis. London: Academic Press,

Cantile, Audrey 1981 The moralsingificance offood ameng Assamese Hindus. In: Culture and Moralin
of Cliristoph F werther-Hefmendorf, ed. by Adrian CMayer. Delhi: Oxford University Press.

Census of India 1961.5/ddi.4 Negroid Tribe of Guijaral. Ethnographic Serjes Gujarat Vol. <». PartIV-B, No.1.

O:uxa_&o&‘@omgu%pnam._w. Nandi 1984. The Siddis of Junagadh: Some
i 33, 2: 130-137.

Cultural Studies in Symbolism, ed.

.« Essays i Honowr

aspectsof their religious life, Husmarn Science




3
[
"
:
&
b9
&
£

HELENE BASU
298

inated by such dancing
int. After several hours domina !
: ith the tongue of a sain . : in number and finall
because Liey m@npﬂ“%nn character. Those who are possdssed ﬁonnwﬂwm ﬂmnﬂmnﬂogan mgnw”
it stowly E.wnmmoﬂﬂﬂmwm begin to entertain the mc&.m:nm by .Qoibpmm hs or by someone duning
Hmc.mmﬂw W wwzm ow money into the circle which is picked up MM M.:omgmmn ircle performing theis gy
Onlookers thr . jump into themiddleo i
; isstage, single dancersjump e : ake peoplelaugh. The
oﬁrmﬂmwmm.mwmmwwgmm into m_umnmbm and vulgar gesturing cwﬂmnwﬂnn M.M Hﬁm"mﬁm . Wp.mw; dancing
ariwhieh is o hanges while spectators enjoy clowning per. wﬂﬂﬁ mu,& gixls, most of them etin
madomwrmam, ¢ ¢ M.o%ma form. The scene is Jastly left to young boy > an ;Mo_mmnnbﬁm are allowed
finaily ﬂwwmv - Mabnm together. This, then, is the only Onnmm:.uﬁw,\ e nmﬁﬁoumm way. The ritual
E,wamaﬂoa MMMM&WA theoppositesex temporarily and 5% Hﬂmﬂgﬁm\ mﬂM&.Lﬁ first Bava Gor, Bava
tohavecon pEmEs se interaction of saints a . )
s ats irat emphasisea closein : to a hot state which
Seduences mnunzmﬂﬁhﬂua c%nonmo a process of transformation ?omﬁ a QMMQ o the bride's handa
; ai Mishre : .
Habash and qu,:&m sequence during marriage rituals when henna is mmmgmndbmn 1986: 238.39),
parallelsthe z.w#.m mﬁm is used like henna as a ritual :mbmmonnmnvﬁnm anging them from cold
and feet. Sandal pa ing or cooking them thereby ch ! .
o 5 first cool, then heating or o by their dependents
B:&mﬁ%._w zwﬂﬂo“wwm MM. ,.m,.w saints is matched by the hot drink consumed by
to hot. The hot stz ' .
: neing. . . . ime characterized
follovred by rmmﬁﬂa Ewcoﬂnwwnnﬁmm are embedded within a liminal mu._.Hu.Eonw OMMMEM mo.n.m& action
The three phase . d social rules ordinarily governin
r akdown of status-bound soclal rules ense of Victor Turner (1969).
by a temporary _unm.,m&munm of normative commuaities in the sense an/_\.“ o aetiolaren
mcowébw.ﬂwcmbwwxwx%mamm of heatassociated S:rmmxcmbﬂ%mwwm Qm,anﬂwmu”wm o Mumibm% possession
Withinthisco *r lations. While < mw\w.m._.mu < .
. ion and cender relations itation like thenegative type
in the idioms of possessio o= flar associations of srexual agitation 5 4
logicallevel similar " f possession demonstrating
evokeona phenomeno . ted as a positive form of pos stic of th
- ion (fajri), they are interpre ’ - snt characteristic of the
of mﬁ_.nﬁ mwmmmmpmum”:mm N ,wrwm M closely connected E.:w. a mEowm_. &QM,%MB 25 representative of
o WMB Hamwanm& by Mmbnmbm while clowning. While the Ew&&ﬂmx {being) incorporated, but
Tasljaxir expre ; cuality is finally overcome, th
] spects of sexuality is, 7 : 238), the role of the
mmsmnwnocmm\ Lﬁnmnwmmmm MH.MU Guring the wedding cerémony @m.ﬂamh.cﬂ.mu 1986: 238)
: sformed, 83 . iddi. ) .
Mp mﬁﬂm“vmuwambmb tly attached to the self-image nmm ﬁm&m Hw@ﬂn which is essential to their charis-
0 ¢ . : controile . : : ived as
: characterised by un : night is perceive
Clowning fakirs are : leased during the preceding nig { Mishra
. e - heat and disorder relea : the Jast day. Mai Mishra is
matic abilities. As if the T M ho is the centre of attention on b
i inine, it is Mai Mishra who is ) She is supposed to have been
basically feminine, 1 . ion and motherhood. She P X
i i £ wilely devotion 2 il tres away. According
characterized by ideals of wiely vhose shrine is about twenty kilome i Mishra
int called Sultanji Pir whose shrins be consummated and Mai Mis
engaged to a sain . the marriage could be co ) the
. died before th (sagaf) concludes
to the story both partners i Mishra's engagement ceremony (sag
- — tment of Mai Mishra's ltanji Pir act as people on
remained a virgin. The enacta last day the caretakers of Sultan; X ide in the
; s celebration. On the last day . iven toa prospective bride in
ritual eycle of the wrs ce the gifts whicharegiventcap - head
"5 bridetakers whocarry the g ny: sugar, iime, a new
the grooms’ side, as . i the engagement cerernony: sugar, ‘oh is
- jarati Muslims at the engag : ol skarbat which
social milieu of poor Gujar. ” d sugar are processed into a co . d
i - bangles. Lime an g - R cludes the liminal phase an
scarf, kajul and glass idegivers. This cooling ritual conclu s
crrihut ests of the bridegivers. ine of Bava Gor are
apuﬁmcﬁmn - m#“.mm .Mm_mvnmmobm. The ritual urs sequences m." .ﬂrmmmwﬁﬁm iritual marriage of the
WE.B:..mmmm the inversion of life-cycle-rituals: the wmmH:n.Em of the sp being is subje cted to
mn,%rmmwmmm oy an ituals performed at the last life-cycle ritual a human it by a ritual using
semnts s Bwaﬂmﬂ W%mw terminated by death. The end i1s marked by the opposite: .
when his life has be H

3 ?Q&EEEmmwmwmnﬁmmﬂommﬁon_mw
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- the symbolism of marriage which signifies the be
inversion, it may be ar,

ginning of adult life for a women. This
gued, points to the fundamen
existence,

tal difference vmﬂs,o.mb hurran and sajn tly

kA CONCLUDING REMARKS

: rate that the Sidd; mwmb@.m.._mqmn isolated exoticsnorhave they
merely imitated nej ghbouring fommunities as it is often, Proposed. Ideas and Practices related
to fhe cult of Bava Gor rather point to a

lively interplay of given conditions and Creative
interpretations by the Siddi The way Indian society offers for the in i

2

NOTES

ased on feldwork carried out from 19871989, The
i

4 2 Hierarchica) relations to hig,
¢

1 This paperis b project was supperted by DAAD.,

her Sufi saints are treated in more detajled elsewhere (Basu 1954; 1995),

3 Maharaghtza State Gazetteor {Konkan),

4 The characterization of the saints ag
and jalnlf (Frightfu) saints which one
5Nagarchi
1984,

"hot™and “eold” resembles Ly some extent the o]
sncounters occasionally in South Asian local
Pirin Juragadh is characterized by similar functior

assification of Jamali (benevolen 3]

Islam (cf. Burton 1973:2089).
s like the shrine of Bava Gor, of. Q._m_nwmvona‘ & Nangij
& For a description of ghust in

71In the Suff tradition [ty
to the saints,

the context of death rituals ¢f. Kurin 1984:200.

Fmeans literally “remembrance of God; the $iddi use Jikkar for their special songs devoted
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A Critique on Theories of Ethnicity
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Abstract: During the last wo decadesand half, ethnicity hag emerged asa majorarea of
sociobiological sciences theworld over, ZuEB:%&chmﬂ.oumou nrmEmc,ono_o@\cmmﬂ.cmva.umnz..:_.nmqu well
as the framework of nalysis received a fajr degree of attention, The present es8dy reviews five important

ici amely : (3) moﬂ.ow_.onomw approach; {if) primordialist approach; (iii)
assimilationiss Approach; (iv) world System approach; ang {(v) historical materialists approach and highlights
how because of ever-emphasis on the fix .

and attachment with the boundary
maintenance mechanism of nation-states, the approaches, despj i

€ontemporary socio-politica) processes. The erj tique explains how the operative mode] develo;
Present authoris in 3 position to interpret the ethnje phenomena within and between the bound

research in socialang

states,

I

Ethnicity, mostly because of jes ubiquitous nature, has of late, Particularly during the last two
decades and a half, emerged as the major area of research and been drawing attention both at
nation-specific as well as internationaj levels. Despite such importance as a social science
concept, nevertheless, it is yet to acquire a fully agreed upon definition, In different socio-

cultural and political contexts, ethnicity as 5 phenomenon hag often been and stl] is being
attributed with non-identica] connatations. This i

casual approach to the exercise or ap
it is for the Very nature and scope of the subject-matt

among its several characteris tics, simultaneoys existence of both subjective as wel] as objective

elements seems rather too conspicuous in the very perception of ethnicity. They, therefore,
Impinge upon the menta] construct or theorizat] ic. In spite of such apparent claims

possible to attain a position beyond the realm of influence of structure, being virtually Hed up
‘with the pattern of the Same. In other words, tota] detachment with a culture or society, being
oncereared up according toits prescribed values,evenh

ypothetically seemsaremo te possibility.
Thus apparent bound lessness or directionles

Sness, as manifest expressions of post-modern
strategy, seems to bojectrather

A comparative situatinn where the nature of comparizon by and
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