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Nand Context In Practicaly„The Interdisciplinary SSU@“

E3 Int {O the {  iext

As introduction tNıIS dISCUSSION, Ive major dimensions of practica
theology (as reflected n the Princeton Ph  O program) Driefly
noted Ihıs will Supply the Drogrammatıc of the subsequent
discussion In IC will nhat tihe systematıc dimension (I1) IS
the KeYy the overall conerence, Dotential creativity, and eq|
developmen of HIS 1e AaSs - discipline. * IT will De claımed that the

brıef OT the notion Of „discipline“ 'ork n ne Oollowing diSCcussion IS called
fOr here discipline IS A DOWE!  l, compleX, cultural CONSTtrucL. FOr Stephen Toulmin,
— discipline comprises „ commMmuUunNal| tradıtion Of pDrocedures and techniques for dealing
wiıth theoretical practical problems” ( Toulmin, Human Understanding, Princeton,

TIN University Press, 1972, 83-4 IT controls and directs HOw given
OD|' OT May studied and KNOWN Eventually, one practices a disecl-
pline, It MaYy Irec) NOW comports onesel! WIEN regarı KNOWING In general.
„Once d scientist, always SCIENUS IS cryptic example.
Disciplines may increase Ine through enculturation generation LO generation
Parsı el The D  EW reCcrult eal| from tinhe community Of established scholars
the repreiory Of intellectual ‚echniques, procedures, skills, and methods of represen-
tatıon Of even phenomenon that IIs within the DUFrVIEW Of ihe discipline.
But disciplines Siay alive and poten  y transcend eır enculturation ımı  on, nOT
through reCTU!' Drimarıly, Dut DYy DEINg ODE| change, Va gradualism DYy
pDaradıgm shifts, through time Ihe KeYy understanding the COTe Of discipline IS LO
grasSsp hat does nOT change nat maıntaıns the continulty Of a disclpline 15 It Uun-

historically. Ihe COre Of discipline IS nOoTt ItS objec‘ OT sStudy noTr techniques,
skills, EICc Tor studying such objec!| on resides In generative problem-
atic which, functioning almost lıke attracior” In chaos theory, brings the Ob-
Jject and WayS Of OWING It together n that uniıtes ut ansce inem

When Wittgenstein's STIUCS complained that nhat he Was OINng „NOL DAI-
losophy,“ NIS ar W: .  laybe nOL, Dut wnat Mn OINng IS the legitimate heir
that which © previousiy calle! ‘'philosophy.”, ( Toulmin, Op.Cit., 1 The
polnt IS that grasping generative problematic Of discipline l what enables ONe
anscen tnhe enculturated SITrUCIUre OT the discipline and Invent Daradigms which
depart from, Dut are nevertheless ljegitimate eIrs Of, what has gOoNeE ore
In practical eOl0gy, the COTe of tne discipline IS nOoT ItS operations, Drocedures, DTaC-
tices, roles, congregations, and the IKe er, ItS COre problematic resides In Why

ust studi| why these e problem There countess superficial
SPONSECS Ssuch question, Dut tne undamen problematic implied In tnIS question,
and hat drives thıs discipline 'Oorwar! and ItS ISSUES, N that such phenom-
eNa even combine Incongruen(t, qualitatively distinct realities, the Divine

uman, In apparently forms of action Because this field requires In-



„IHE INTERDISGIPLINAR SUEFE“

er four dimensions f nAIs 1e die jundamentally dependent for
eır interpretation In anYy given DOsItioON the methodology, ÖT lack
hereof, evelop In dimension
TIhe dimensions Are

(!) Hıistorical. Although IOCUS IS Schleiermacher n the modern DE-
rod, practical heology mMUuUSI De racC| DaCck through the Reformation,
the edieva Der! the early churchn and its IDIICA| rOOIsS (e.g
Pannenberg, W., Fheology and the Philosophy of Science (  ıladel-
phıa Westminste ress, 1976), 37 and 423 ff.; cha Philip,
Theologica. Propaedeutic (New York, Scribners Sons, Book

„Practical eology“)
(ID) Systematic: ere the ISSU®e IS tihe formulatiıon Of methodology for
interdisciplinarıty IC systematically elates NeOlogy and the human
SCIENCEeS FExtensive dISCUSSION OT his dımensıon will Comprise the
Tollowing tEXT, but T sShould De understood nat the me  Oologıical
position aken al his DOoIN ramıflles aCKWwWar' into NOW MNe VIEWS the
nıstory OT his 1e and lorward in NOow OoNe ENQAGES and interprets the
followıng ree dimensions

I1 Feolesial. Thıs IS the IOCUS n IC practical theology Bbecomes
moOost visıble and manıtesi, and t IS here that Dosition n NIS 1e DEe-

accountable both the DeOpIeE OT God and the pir Of
DYy whom ine ıTe f tihe church IS created and SUSTaıIn Ihe WOT-
shipping communıty IS the generative and sustalnıng SOUTCE®E, the
Daradıgm Case, Of the wNnole enterprise Of practical theology |t IS the
place In IC practical heology works Out ts transformations wiıthın
and Of the whole ıel f human actıon (Dee attache

Operational: In thıs dımensIion, the DOve ree dimensions are
operationalized In Varlous speclaliızed orms Of ministry (e.g Dreach-
Ing, counseling, educatıng, and organızıng). ese operations ÖOr
„practices“ Alre NOl tihe COre of the discipline, Dut they Ar essential
the 1e @]! practical heology and ften MNg the central problematıc
OT the ıel ts sharpest OCUS

(V) Contextual. Oclal and Ccultural trends and movements, iImmediate
and world wWIde, sSecCular and ecclesıial, inevitabiy all dımen-
SIONS f the 1e Of practical heology and have ıre: Dearıng hOow

clusive eOrYy Of action, ven the methodology IOr approaching tMNIS problematic
nOoTl el detached irom ItS claıms about actiıon In the 1el arge Ihe methodol-
OUY that attempts LO erms WwItn thıs problematic, nng It (Including ihe
self-ınvolvemen OT the methodologist) Talce Torm that and the field

whole, IS the centerpilece Of practical theology discipline.
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„IHE INTERDI  IPLINARY SUE“

tihe IS construed and NOW the disciplines INaYy undergo change
historically, yel witnhout eparting Irom ts central problematıc. TIhus, IL
IS OT Ccrucılal importance -  -  1556555 OSEe SOCIal and cCultural forces
IC mpinge anYy approaCc that IMaYy take, have aken,
tnıs 1e HOowever, % Urn have ndicated, the Hasıs IOr Such AdS-
SCS wiıll inevitably reflect the position aken n above
The SEQUETNICE In IC| ese dimensions Are IS NOl indıcatiıve OT
anYy NECESSATY relationship aMONO hem, but ere IS Order f DriOr-
ty Of iImportance gıven dimension All dimensions are ISUNG
arenas Of dISCOUTSEe, Vell though the ISSUEeS they niront ıll iten
Cul ACGTOSS eır distinctiveness and the entire 1e| We lurn
NO  s dimension and the methodological ISSUE®e DET

Theology TIhe Systematic Dimension

have claımed that the discipline of Yractical tNeOIlOgy, DY Marne AaSs
weill DY nature, must TOCUS Darticular version of nterdis-
ciplinarıty. Ise „practical” IMaYy IMeanN, T mMuUStT reier SOTNNIEe
Torm Of human actıon and DE qui DY tihe disciplines that interpret
such actıon IKEWISE, „theOlogy, whatever ts multiple meanıngs,
fers ihe critical study OT and speeC about revela-
10N Thus, ONe Oof ts asks IS Dolnt the mySsiterYy f nature
and action In practical heology the disciplines that will help UuSs
ersian human action must be Dut Into COoNstructive relationship
wıth the disciplines hat enable understand who God IS irom
Od's self-disclosure.“ The systematic task OT Dractica theology, then,

S previously noted practical eO10GYy requires comprehensive theo Of uman AC-
tıon, and it > have Exceed tine of the dISCUSSIONS Of Habermas, amer,
and post-critl approaches practical Thıs footnote indıcates Tew f ine
elements operative In the theory @)| action presumed Dy the 'Oollowing dISCUSsION. Ihe
field Of human action IS governed fOorces which S operative separately
but OoNe the other S Ways predominant. nalysıs reveals that they C frequentiy
workKing al 1 055 DUTrDOSSCS Ör In IrecCclons They C soclalization, Uunder-
Sti broadiy Iincluding eNCU!  ration (see Parson’s el and nstformation
(see attached sheet „Transformations“). TIhe relationality between these DA S analo-
QqOUS LO the ıfte-deal nstincts n reudian metapsychology n assımillation-
accommodation, Of the nctonal Invarlants In Plaget's thought. In the ordinary

f IN soclalizatiıon IS predominant, IMOTe ÖTr ess gradually Incorporating al
transformational even Into SySiem. Ihe all-consuming DOWET f thIs Sysitem 0  Ca

ardly underestimated Fven eOory-practice interactions which bring
about transformations within and indeed, of whole fleld (Habermas ust MNem-
selv transformed Ör they Will enculturated Fven DOsItions which
ake the sysiem CN of itself (Luhmann) ıll also cCOoNSUMeEed Bbecause the NUu-
mMan spirit Canno! eyxftricate el iIrom It'S Wn ıl and Yinıtude
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„IHE NTERDISGIPLINAR SUE“

IS DTESETVE the integrity OT Such discıplines and, wiıithout losing hat
ntegrity, relate them 15 gaın INOTe comprehensive understand-
INg Of the Dhenomenon n question than anYy one such discipline MaYy
De able Drovide DY ıtself the Saille time, Such - relation Should
enrich both SIdes Of hıs interdisciplinary endeavor
Ihus practical heology must establısh systematic Drocedures for re-
malnıng accountable the Dhenomenon under investigation dSs well
as the disciplines involved In disclosiıng the inner substance, SITUCG-
iure, and ynamıics Of hat Dhenomenon. Thıs that reductionIs-
tic approaches for IC methodology has een spectıl ÖTr for
IC reductionısm IS uncritically sanctioned In the relationship De-

theology and human SCIENCES must De ISMISS the OUtT-
set $

However, ıtıcal theological reflection the system reveals that transformational
even Aare eruptions Of higher Oorder Of meaning than the system itself

contaın Thus, Ssuch even oIn yon! themselves ultiımate ground for
human actıon and UDO WNIC| the Ole 1e| IS contingent.
Ihıs Iindiıcates that theory Oof actıon IS adequate that faıls accoun for the actiıon Öf

spectifically In tNIS the action of In the Spirıtual Presence of Jesus
Christ. The that thıs aım IS nOoT merely a rther expression Of the soclaliz-
Ing and enculturating SyYySIEM, IS simılar IO Pannenburg's argument for the historically
definiıtive significance OT the resurrection. What Parson's system and othner Such SyS-
tems Dbased Oorganıc els Ooverlook IS tnhe prevallıng Iinevitability Of the death Of
the organısm and the Dullt-ın death of the sSystem SIgNS of entropy, the ultimate
death Of the universe. The understanding Of human action with Nıch WE  e ust ork IS

that ncludes I1'S OWT death In the Presence OT ÖOne WNO DrINgs OUut Of death
In OINg, In the mMI Of OUT eepes lears, IS QUT deepest numan longings.

Pannenburg's IS that Jesus' resurrection qualifies hım, Jesus, dSs tihe
proleptic revelation Of the end of history VINg step yonı Pannenburg, ne
Dosition ere IS that INCEe ne stands yon death, the actıon Of NIS Spirit In ONQgO-
INg HNOowWw Of history takes the full MEeAasSUuTe of inNe human actıon system (not Vice-versa
and Of the whole OT history well
Transformations WIMIN the CONTIEeXT Of human actıon, then, are SIgNS Of the ultiımate
transformation Of the systiem whole DY the Greator Spirit Of Christ. rypii ÖNnNe

mMIg! Say that each ureka“ S uted Dut proleptic „nallelujah”, declarıng that DY
that ame Spirit all sOclalization IS Uunio transformation and conformation ihe
o Of Jesus Christ MUC| MOTe this later). Moreover, n the transformed SItUA-
tion soclalızation and transformation In bipolar relaton. unity that IS Darabolic Of
Chalcedonian Christology. Note that although soclalization IS here subordinated
transformation, It O IMOTE DEe separated from transformation than tnNe humanlity Of
Christ separated Irom NIS divinity. In IS relationall We have the major
premise for the theory Of action operative n the following DagesSs
FOr discussion Of ‚Oe Of the subtleties Of reductionism, „Psychology and
Theology DYy er In Dictionary of 'astora: Care and Counseling, Rodney
Hunter (Nashvwville, bingdon Press, 1990)
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More acceptable approaches IC have ecognized the central
problematıc OT the discipline and have velop explict metNod-
Ology DY IC they seek MNg uman actıon and theology Into
lalogue and Into Q systematiıc relationship. In ach f the Tollowing
examples, the methodology attempis DTESETVE disciplinary ntegrity,
Dut 0eSs DY MOVING tertium Quid, Dhilosophical, empirical,
ÖT experientlal Daselıne, n an attempt NSTruct OUut OT hat Daseline
interdisciplinary insights designed ylıe I1e understandings Of the
phenomenon n question and mutually enrich the disciplines In-
volved IAhıs tertium Qquid SITUuallon Zn nsıder De the KEeYy problem
COMmMmMON/N interdisciplinary methodology In practical heology IT IS
problematiıc DeCcCause, under the surface of the interdisciplinary dIS-
CUSSION, il introduces alternatıve realıty that IS NOl explicıtiy AdC-
countable the OT the theology-human SCIENCE lalogue tself
BYy SO OINg, ese approaches subvert the centrali problematic OT
practica heology As discipline. Ihıs acıt diımension OT tihe dialogue
NOl only controls, In unexamıned WaY, the OUIcOMe Of the dialogue
Dut nnotes In IC l IS assumed that the results OT
the dialogue must ake place.“* Ihus, following SC few examples,
wil| SUuggest! Neren ırecuon irom hat IC IS Current In nAIs 1e

(D In Seward HI perspectiva Me Preface 'AaSTO-
ral eO10GY), empirical heology and Dsychoanalytiıc theory ISSUed In

approac Dractica heology IC SIreSse functionalısm and
pragmatısm focussed the operations OT ministry TIhe baselıne here
for distinguIshing between ruth and IS DSychoanalytıc NeOrYy and
the empirical test WNIC „logic-centered“ theologıcal reflection
should adapted.
(I1) Counier pole Hıltner's nCctU0oNAIl, empirıcal approac IS Ed-
ward Farley's ecclesial approac (e.g CCIesSIia. Man and €e01/09g13),
and MIS emphasıs heology AsSs „habıtus HIs methodology IS
grounded n phenomenology ASs the INTIUNION of CSSETICE, l margı-
nalızes the human SCIENCES and, operationally, Tl IS nNeaViıly dependent

the CUNIva: INTUNMNION of the practitioner as he/she SeeKs inter-
preit situations. Thıs antıthesıs the empirical analytıcal approac nOoT
only re uman SCIENCES tinhe Derıphe Of the interdisciplinary
diSCUSSION, Dut elevates the formatıon Of character (arete) e  .  4A5 the
bodıment OT „Invarıent uniıversal self-ıdentity“ In the classıcal Hel-
lenIc Daramount Dosition Ihe disciplines aTe, then, inte-
gra In the essential formatıon Of the DETSON n relatıon the

The epistemology IN this Way of setting the problem IS spellı OUut OST fully
DYy Michae!l Polanyı In hIs classıc Sstudy Personal nNowledge.
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„IHE INTERDISGIPLINAR SUEFE“

munıity. Ihe criterion for distinguishing between ru and 1O-
CUSSES roa| phenomenological dıstinctions sSuch dSs the prefer-
MNCe for „COS VerT „cChaos,“ ÖT the INTUNMNION „ecCclesial unıver-
sals.“
IM Wolfhart Pannenberg's iundamental and ICa heology
embedded In A multidiımensional VIEW Of history and the NIStOry Of SCI-
NCce ven though the end Of hiIStOry IS proleptically evealed In the
resurrection OT Jesus Christ In the mı OT NIStOTY, Pannenberg
NIS theologıcal claıms be credible Decause they U scientifically
and historicaliy sound.° Accordingly, NIS approacC ractica theol-

and ts Dlacıng In the Ooverall SIruCciure Of theology NIStOTY,
SCcCIENCE, and the full polıtical Iimplications Of the Kingdom Of GOod for
the church's mission the WOoTr Since Pannenberg grounds all the-
OlOgy, Iincluding practical theology, n the Indırec revelation OT
hrough time, coneren understanding Of history becomes tihe DIG-
Iimınary est for truth, IC Cannot De ınal untıl the end ®)| ıme
(IV) As Couniter pole Pannenberg's DOSItION, Dut generally n aPDDO-
sitıon all the above, IS the appeal „experience“ 15 the Dasıs for
Dullıng NeOlogy and the SCIENCES of human actıon together. Thiıs IMaYy
refer, n the United States dISCUSSION, „‚wWomen’s experience,“ the
}  aC experlience,“ the 95  ISpanıc experience,“ ÖT anYy number Of er
varlıations nAıs eme Takıng the Case OT women's experience (e.g
Ihe Mudflower Gollective's Jerce himSsYy), OTMe Can Q
nat the challenge IS abandon appeals human universals, includ-
INg systematıc integrations, and exXNıbıt em  led spirıtuality,
De AS politically ncreie b  ; DOossIble, and disclose In narrative
orms the experlience Of God and the Imm  Jatie claıms Of God UDON
human ııfe, thereby exXpressIing the Drimary realıty Of human relational-
ty and the Daramount necessity of ustice
Although vital 15 Q  A Corrective the er Oorms Dractica NeOlogy,
and ften compelling In self, 0eSs NOl sufficıently address the In-
terdisciplinary ISSUE. As avı Kelsey (Between Athens and Berlin)
DOoIMNtS OUT In NIS INquIrYy into the Mudflower Gollective's DOSION, IS DYy
110 clear hat the word Godu refers when „experience“
diates and, indeed, CONSIiKUTES the substance OT tNeOlogy and ts rela-
tıon human actıon Moreover, when the baselıne IS experiential,
IMaYy implicıt!y legıtiımate Iincoherence SINCE overtly ejects human

Pannenberg has attempted EVEeTrSeE this emphasıs, whnhich worked „Irom the bottom
In nIS systematic Yy, ne SayS he WOrKS „from tne LOp down.“ MOoweVver, MIS

apologetic CONCET115 Irectel toward Jentific Culture.
arguments continue shaped Dy the Integrative DOWET of nistory and DYy NIS
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universals and simultaneousliy alffırms ustice and narratıve 15 unıver-
sally applicable.
This IS NOT SaYy anythıing detract from inhe CONSICET: sSuDstance
and contributions all eSsSe VIeWS ave made advance the AUSe of
practical tNeOI00Y. IT IS rather hat n SE approaches and In the
theologıical they represen(, the specific ISSUEe Of interdisciplinarity
has not een orked Out satisfactorily. Ihus, the overall conNerence
and potentia constructive CONINDUUON OT ach of the DOve aD-
DroacChes IS In eopardy hat acCcount

Although the Tollowing Daragraphs only Suggestive, they INndıcale
hat ach methodological example represents NOl only normatıve
approac Dractica heology but also iype of intellectual ethos®
IC shapes ihe tacıt dimension OT the VIEW Of practica heology nhat
ISSUeS Iirom hat methodology In CSSENCE, ach methodology

all OS IC MaYy have MMore subtle, Dervasıve, and formatiıve
DOWET than the methodology sel FOollowing aVvıl Kelsey’s lead n
MIS Study OT approaches theological educatıon (Between Athens
and Berlin), C will Suggest four intellectual Ol represented DY four

metropolitan ceniers of learnıng, the end that ıfth MaAaYy
fill In - glarıng OMISSION

109 Degın, recall hat Manchester Was the IrS industrial CIty In
the wesiern wWorld; DY nosting the industriıal revolution, IL ecame fer-
ıle ground Ior growt OT SCIENCE and tecCchnology. Seward Hıltner's
emphasıs empirical heology and others who SIress Aas the baseline
the operationalizıng and empirıcal esting of the NCUONS Of ihe
church and ts minıstry Suggest! the OS OT Manchester In tihe SEC-
ONd instance, the enıan hat nowledge In all ts AdS-
DECIS harmonized In the formatıon OT SOUNu In tihe Viırtu-
OUS DErSoN\N (arete) f Farley's notion OT habıtus and ts fjormatıve
W IOr practical heology IS the enveloping CONtexTt for the oörmaltıon
of theological virtue and the integration OT nowledge, hen NIS
Droach practical theology the OS OT Athens Ir f the
OS of Berlın Can De characterized DY systematic {heory construction
and derivative professional compeilence as Dasıs for practical tne-

ecal that etNICS, n ITS rool meanıing, refers ethos From the notion OT „stall (TO
first applı IO animals, the stability and SseCUrIty Of CUSTIOM, the soclally

constructed glue, and eflection UDON it, that hold Deople together In the Dbalanced
distance NECESSAaATY for responsible actıon Christian theological etNICcs mplies a
transformation of conscience that 'anscends tnhe Dublic-private distinetion theonoO-
\OQUS conscience MaYy exemplified In Galvın's „‚Inner ntegrity Of heaı More of IS
In „ecclesial“ section whnIich follows Lehmann, Paul, thics mn NsYyan Conteyxt
(New OorKkK Harper C&  & HROW, 1962) 23_25
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OlOgy, hen Pannenberg's approac IS X  ary OUu f d ro-
polıtan OS WeTe be OovuWn for OSe approaches IC| SIiress the
ırreducıble ground OT experience, Darticularly experiences Of margınal-
IlYy, then tihe CIty MIg be Delphi, the CIty OT oracles, where the [NUSE@e
who spoke her WOTrd Socrates made nspired utterance Culturaliy
formative.
Such outlıne [NaYy NOl e SIgNITICAN n sell, eXCcepl for the urban
OS that De MISSING, namely, Jerusalem. Ihe ndency
seek OUut d SUppOS neutral ÖT non-theological baseline for meeting
the interdisciplinary ISSUEe lead the whole enterprize OT practi-
cal heology tacıtly, IT NOl explichtly, aWaY from ıts theological ceniter

COUTSE, re Are rOoads hat lead Iirom all of ese „cCities“ Jerusa-
lem, Dut it ıll De the OwWwnNnTa f practical NeOology ıf 0eSs NOl TeC-
ognıze the centrality f Jerusalem and the Judeo-Christia OS l

Thus, —3 want cenier the interdisciplinary Of racti-
cal heology n erusalem ds both A CIty Of suffering and the Dirthplace
OT the church n the DOWET OT the pir|

the danger n d SIronNg theological emphasıs IS that experI-
NCce and the SCIENCEeS Of human actıon will De ISMISS: Outl Of hand,
and mportant WaYyS Of makıng fitting theological siatements and
claıms wılk thereby De forfeıted However, theological reductionism Ö[r
Q regression tradıtionaliısm need nol be tihe result OT eginnIng wırth
theology; In NeOlogy IMaYy have C  er WaY wiıthın sel for relating t-
self OUur DOosSt-modern mentalı and specifically experience and
the SCIENCES Of human actıon, hereby unfolding ts inheren richness
and siımultaneousliy extendIing the Iimplications experience and Of
OSe SCIENCES Into d [10OTre comprehensive VIEW OT hat l
De human
The Dasıs and starting DOIN for developing AIS alternative, —— uggesi\,
IS the DETSON Of Jesus Christ dSs escrm\ DY the Chalcedonian formu-
atıon Jesus' eINg ully God and Tully hnuman, IWO natures, OoNne DET-
SOT), already Drovides wıth the decIsIıve form OT relationalıty IC|

seek Ihe underlyıng assumption behind hıs claım and al work n
the following discussion IS that In the complet and Derfec work of
Christ, IC IS NOT ON-gOING DrOCESS, [NOTe Ör less accomplished
here ÖT ere, the world has een econcıiled God In the sphere ]
Christ's Spirit, recognIize that „He Iimself IS the whole“ 1V/1,20)./

The references here C Kar'| Barth‘'  C urch Dogmatics, Dut it will noted that ine
basıcally Jan DOosition developed n thIs CSSay IS appropriated through Tor-
TanCc®e, particularliy In NIS semiIinal ar' ‚TIhe e0Ol0gy Of
( Transformation and Convergence n Ihe Tame of Knowledge; Ifas Christan
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Although Jesus Christ S „single, unıtary, consıIıstent and free ifrom
contradiction, yel for all NIS singularıty and uniıty nIS fiorm IS neX-
haustibiy rich.“ Ihus, t IS NOT merely legıtimate Dut mandatory nhat
„Tarth should continually O and understand the 'Oorms OT Christ In
Ne Ights and aspects.” (1V/1,763 „He 0eSs NOl present ımself In
ONe form Dut In MaNYy indeed, he IS NOT n Iimself unıform Dut ulti-
form How Can t De OINerwIse when he ISJ.E. LODER  „THE INTERDISCIPLINARY ISSUE“  Although Jesus Christ is „single, unitary, consistent and free from  contradiction, yet for all his singularity and unity his form is inex-  haustibly rich.“ Thus, it is not merely legitimate but mandatory that  „faith should continually see and understand the forms of Christ in  new lights and aspects.“ (1V/1,763) „He does not present himself in  one form but in many — indeed, he is not in himself uniform but multi-  form. How can it be otherwise when he is ... eternally rich.“ (1V/1,763)  Thus, as manifest in Christ, the fundamental relationality with which  we have to do is infinitely varied and rich, but always marked by the  „indissoluble differentiation,“ „inseparable unity,“ and „indestructible  (asymmetrical) order“ which is evident in his person. (11l/2,437) In this,  the person of Christ replaces all metaphysics of being or becoming.  By implication, then, the interplay between theology and the human  sciences properly reflects his nature when these are the characteris-  tics of the re/ationality® that establishes their differentiated unity.  In her illuminating work on Karl Barth in pastoral counseling, Deborah  van Deusen Hunsinger?® provides this concise illustration. In Jesus'  healing of the paralytic, Jesus first says, „My son, your sins are for-  given“ (Mark 2:5), but, upon seeing the Scribes' reaction, he says,  „Why do you question in your hearts? Which is easier, to say to the  paralytic, 'Your sins are forgiven' or to say 'Rise, take up your pallet and  walk'?“  Then Jesus demonstrates that he has the power to forgive sins, hea-  ling the paralytic.  Barth's interpretation of this text, as Hunsinger shows, is in keeping  with the Chalcedonian model of relationality. Healing and forgiveness  are seen to occur in a differentiated unity. They occur together (unity),  but each remains distinct (differentiation), and the divine power to  forgive sins is understood as logically and ontologically prior to and in-  Journals Ltd. 1984, Ch. 9) In this article, Barth agrees with Torrance that the trans-  formational appropriation of scientific understandings is a consistent and proper work  of theology. The aim for Torrance is to overcome the dualism implicit in the theology-  science dialogue, and yet preserve the distinctive contributions to each side.  In his recent work on the post-modern mentality, Robert Kegan (/n Over Our Heads:  The Mental Demands of Modern Life; Cambridge: Harvard University Press, 1994;  Section IV) describes the move from modern to post-modern as a move recognizing  relationality as definitive of polarity, rather than stressing fixed polarities which then  generate a relationality between them. This corresponds to the Christian theological  understanding of life in the Spirit and the Spiritual Presence of Christ by whom all ul-  timate bipolar dichotomies are held in an asymmetrical differentiated unity.  ©  William B. Eerdmans Pub., 1995) p. 65-69.  Hunsinger, Deborah van Deusen, Theology and Pastoral Counseling (Grand Rapids:  331eternally rich.“ IV/17
Ihus, manıles In Christ, tihe fundamental relationality with IC|

have do IS infinıtely varıed and rich, Dut always arked DY the
‚Indiıssoluble dıfferentiation,“ „Inseparable unity,“ and ‚indestructible
(asymmetrıcal order“ IC IS eviıdent In hIs DETSON. (11/2,437) In S
the DETSON of NM replaces all metaphysics Of eINg ÖTr becoming
BYy implicatıiıon, then, the Inte between heology and the human
SCIENCES properly reflects hIs naliure when ese the characterıs-
ICS of the relationality* hat establishes elr dıiıfrferentiat unity
In her illuminatıng work Karl Barth n Dastora counseling, Deborah
Väall Deusen Hunsinger>® Drovides thıs CONCISE llustration. In Jesus'
healıng Of the Daralytıc, Jesus IrS SaYS, „MY SOT!, YOUT SINS for-
gıven“ (Mark 2:5) Dut, uUDO seeIng the Scribes reaction, he SaYyS,

„Whny do YOU question In yYOUT hearts? Whnich IS easier, IO ine
Daralytic, OUr INS Are forgive Or 'Aise, take YOUT palle!
walk'“?“

Then eSUuSs demonstrates hat he has the DOWET IOrgıve SINS, hea-
ng the paralytıc.
Barth's interpretation OT hıs tex1, 15 Hunsinger SNOWS, S In keeping
witn the Chalcedoni Oode!l of relationalıt Healıng and forgiveness
Adre SEee/ OCCGCUT In differentiat unıty TIhey OCGCUT together ty)
Dut ach remaıns ISUNG (differentiation), and the dıvine DOWET
orgıve SINS IS understood dSs logıicaliy and ontologıicaliy Drior and In-

Journals Lic In tnIsS article, aUrees wiıth Torrance that the trans-
formational appropriation Of SCIENUTNTIC understandiıngs IS consistent and OrK
of theology Ihe alm IOr Torrance IS the dualism implicit || the eOIl0gYy-
SCIENCE dialogue, and yel DrESETIVC the distinctive contributions Bach SsIide
In IS recent 'ork pDost-modern mentality, Hobert Kegan In ver Our
The ntaı mMaAands of Modern Lite Cambridge Harvard University Press,
Section IV) describes tihe MMOVE iIrom modern IO Dost-modern r MOVEe recognizINg
relationalıty efnmve of polarıty, rather than stressing fixed polarıtles Mıch then

relationalı between them Ihıs corresponds the Christian theological
unders)  Ing of Iıfe In the Spirit and the Spirıtual Presence f Christ DYy WwNom ull-
ma bipolar dichotomies heild In MN asymmetri differenta;i unity

Wılliam Er PUuD., 1995) 65-69
Hunsinger, Deboran Deusen, e0] and Pastoral Counseling (Grand Rapids:
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dependent OT the actl Of healıng (asymmetrical order). The notions
of healıng and lorgıveness ÖO ordered hat Torgıveness IS free and
UNCOoN  loned, Dut healıng IS See67/)) 15 exXIsStIng In the service Of Jesus'
DOWET Oorgiıve SINS
The far-reaching methodological implications OT thıs Barthian aD-
Droach, read hrough the lenses Of Torrance, centers UDO! nel-
ther sıde f thıs interplay Dut UDO! the relationality sel When the
relationalıty S Christomophic, hen ach Darti includes the whole, Dut
the whole IS properly unders only ds the relationality WNIC constiI-

it IS ecognized dSs asymmetrical, bipolar unıty Thus, the
mediaitior IS Jesus Christ unders hrough the Chalcedonian Tormu-
latıon.
As Torrance's position (see in 9) the relationalı nat DET-
taıns Detween heOology and the human SCIENCES only becomes hat
S hrough the transformIıng actıon Of Christ's pir In and through tihe
numan spirit (Rom 8:16); Fn  Fn Gor 2:10) ÖOn the one side, AIS akes the
form OT - theological transformation OT assumptions and conceptuall-
zatıons In the human SCIENCEeS In tnıs transformatıon, the negation Of
theologıcal realıty IMpIICI in pically functionalıst me  ologies will
tself nega and OSe l1o0nalıs understandings will De (1 10
propriated theologically. !© BYy hıs diıalectic, theological understandings
transiorm functionalıst insights Into Darticıpatory SIONS Of the theologı-
cal realıty at Siake ÖOn the SIde, reievan theologıcal claıms
n iurn manıfested and concretized n OT human actiıon aCcCOord-
INg the Speclfics f the functional SITUAallon Ihus, In tihe example
above, the claım of forgiıveness negates anYy Dresumed functional In-
dependence of healıng (LE Jesus' lorgiıveness negates tihe negation
of dıvine ealıty Implıicı n healıng 15 [Nere lunction). Ihıs IS n Oorder
that healıng INaYy NOLT bDe merely reiurn SO-Called normal function-

See Milbank, John, eOI0GY and 0CIa) Theory Oxford: aC| Pub 1994) Mil-
bank recognizes that Current eaders n the Neld Of the SOCIOLO0GgYy Of religion (Geertz,
rger, LUuCKManNnN, Jal and uhmann Adre fundamentall followers Of Parson's
theory, EevVen wnen that connection IS en!ı| 106) uch soclologist IMaYy Say,
function OT uchNnarıs; IS DbiNnd together the disparate elements of the Christian
cCommunt But, INCEe tNIS explains phenomenon In erms Of wnat it IS and it
not only VeETrgeS tautology, Dut It reduces M essentlally theological re: UnNnI-
versalizing straction OINg violence the intrinsiıc significance Of the even VvIng
yon Milbank's MS  W  JEr tnIS, the approach taken here IS theological reflection
needs, then, negate thıs negation, and reappropriate functionalist nsights they

contribute the COMMUNION creating DITESENCE of Jesus Christ, whereby Mne
UCNaTIıSUC bond created IS preeminent!ly In the ucharist, and only secondarıly In ne
SOCIOI0gYy of the SITLUaTON Theology, then, retiarıns asymmetriıcal ipolar relationality

relevanıt soclal SCIENCE understandings 'anstform! for interpretation of inhe
UCNaAaTrIS)
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ING Dut, nstead, De d specific and manıles expression Of the DOWET Of
God n N orgiıve and redeem all creation Healıng, Still decGl-
SIVE n seilf, S then Dlaced n CONTIEeXT of and meanıng OT
trans-cosmologıical Droportions and, hrough ts transformation, the
specific aCl, Iincluding ts interpretation, @s a Christomorphic
character Ihus, gıven OUr ultiımately Derfected Dut proximately Imper-
ect human condition (sSimul JuStus e! peCccCator), the Christomorphic
relationalıty al Siake n interdisciplinary 1udies Calls fortN A TansSTOr-
matiıonal dynamıc IC IS repeatedly awakening UuS contradıctions
Detiween NeOology and human ScCIENCES, intensifying OppOSINONS Il

IS a Ne nsıght, inally MNGgING aDbout reappropriation OT the
original situation Darabolıc of the relationalıt n Christ. !
IT mMuUuUStT NO  s De added hat the quality OT relationalıty revealed In
Christ's DeErSson and ılluminated alcedon, DOoINtTS Deyond the NU-
Man CONCdINION and particıpates In the perichoretic relationalıty OT the
iımmanent trinıty. In trinıtarıan hought, AS In Christology, shıift from
sSubstance and entities relationalıty Iso pertaıns In keepIing wırth
the GCappadocian Church fathers, the a  u De made here IS
that the inner uniıty of the trinıty IS its relationality. Thus, f the pir|
IMaYy briefly conceptualize ASs „the o-between 0d,‘ Can De saıd
that God both IS pir John 4:24) relatiıonal unity, and
has pir the Ir DETSON n the classıc VIEW (Acts 2

IS . widely discussed !® DossIbilıty nat human ııTe In the Spirit IS de-
SIgN! DY nat Spirit replicate the inner lıte Of God „Komnonia,“ the
cCommunilOoN-Creating resence OT Christ's Spirit, IS also WwOord uSed
DY the church athers escrbe the Derichoretic relationalıty Of the
mmanent trinıty. However, whenever tihe human nNniexi IS Nnvolved,
the relationalıty Of Christ's bipolar unıty requires hat the asymmetrical

of the relationalıty Detitween the Divıne and the human pertaln.
Ihus, the Derichoretic unity and the relationalıty OT tihe Gochead
stands n asymmetrica relatıon the uman Komonia created DY
the pirıtua resence OT Christ, transformiıng human soclalıty into the

11 JIhe dynamics of transformation escCmHl generally here brought Into
cal reilaton Barth's „a Of (acknowledgement, recognilion, and confes-
SION In monograpn DYy F lizabetn FryKberg, Studies n Reformed Theology and HIs-

AIS study also SNOWS tnhat ere ManYy faorms Of transformation, but OoNe OX-
LOrY (pub TINCE| eological eminary), Vol |, NO 3, Summer 1993, eSp

ceed In DOWET Ör explanatory value the nature of the mediator, WhO determines hat
transformation S Trom and what IT IS In{0. also tnIS author's TIhe Transforming

“
Ihıs approach had ItS rOOIS In Augustine but In ıneren WayS it has
flourished In the presentT wITh such figures AdS Moltmann, Torrance,
Lehmann, Schipanl, and See also The Knight's Move,
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COomMMUNION OT Christ . !S ese trinıtarıan understandings implicit n
Christ's DETSON}N Are the Dasıs UDO! IC subsequent section ®)| nIs

(the ecclesial dimension IN IS developed.
In SUN, the definıtive notion Of relationalıty wıth IC thıs methodol-

DrODOSES work IS evealed n Christ „Indissoluble ıNer-
entiation,“ „Inseparable unıty and an ‚Indestructible asymmetrical
order“ (  ) As Such, thıs relationalıty IS rich SOUTC®Ee Of nsight
Ior his entire 1e Dut NOW, In KeepINg wıth tihe thesıs hat the solution

interdisciplinarıty (dımension I1} shapes the entire ı€ the Ig casi
uUDO Dractica heology from NIsS SOurce COuld be prismaticaliy [ e-
racted In several different directions Ihıs methodological OaC!
WOUuUIld certaın central OT the 1e - l IS NO  s NVI-
SioNned F — —u wırll mention Tour Such refractions. The IrsS IS the CONMNCcern
develop ar crıtical Derspective transpositions OT Christomorphic
relationalıty, and the SeCconNd IS the CONcCcern for the theory-practice IS -
SU  D The In focusses the Chalcedonian odel tihe operational
diımension (IV) and the OU focusses l the ecclesial diımension
(I1) pace Iımıtatıons wiıli Dermit only Of ese, (1) and (HD)

l.1 Chalcedon o Complementarity
I0 eNVISION AIS ıel discipline vIa the relationalıty n Chalcedon
requiıres eritical Derspective ts transpositions Complementarity
provides coneren and intelligıble WaY Of DreSserving the primacCy OT
relationalıty In tihe CONTIEeXT OT rationalıty; al the tiıme, IL Drovides

analytıcal and critical Derspective bıpolar lımıt situations .  15
determine when they and NOl Darabolic eXpresSsions OT ihe
Chalcedonian MO By definition, complementarıty IS asymmetrI-
Cal I10gical relatıon Detween SEeIs Of applicable A single
phenomenon IC though mutually eXCIluSIve, dre nevertheless DbotN

for d comprehensive definıtion Of the Dhenomenon.
GComplementarity, ASs unique form Of OQIC, Was conceived DY the
Copenhagen ohysıcist, 1e1ls Bohr, and hIsS tudent and one-tiime col-
eague Werner Heisenberg, (Ihe Philosophy of Jels Bohr., vol-
umes;) when ihey realized nat single MO Calr adequately explaln
all the observations made Of Subatomıc SyYSieEmMS n Varyıng experimen-
tal FOr example, tihe evidence compels observors COTl-
clude hat ihe natiure of I9 mMuUusStT be esCNYMDE| 15 Both „Tully wave“

See fTroOmMote
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and „tully particle“ (tO uUSse Chalcedonian phraseology), !+ but the WaVve
description esides In mathematical and Droduces

witn the Darticle description exercIsSIng margınal control
VerT the Darticle description Since nhIs diference lles In NOW tihe OD-

enters Into the experimental Sıtuation, IS nat all OD-
servations al the subatomic leve| a ODServor con!  1I0N In Dhysics,
a\ n alcedon, complementarıty IS an asymmetrıc bipolarıty WNIC!
necessarıly requires that the knower De A particıpant appropriate
the epistemological SITUAalon nol Q detached ODbsSservor. the
Observor Cannot aVOIC eINg Darticıpant and altering hat S DEe-
INg studied In the Of Studyıng In theologıical alth S
the appropriate Darticıpatory siance, Dut here the ODbSservor IS
him/herself modified DYy the One EeINg Observed

thıs IS NOl legıtimate Chalcedonijan lOgic DY reference
the hard SCIENCES:; t IS Just the opposite It IS ShOwW hat Of the
MaNYy manıfestations of the Itimate relationalıty n MN IS the lOgIC
Of complementarıty. But t IS Iso Iimplicıtiy hat NO Christology
could De adequately OrMUula: without TEeCOULUTSE@e nAıIs form of l0gic
ÖOnce the DrIMaCYy Of AIS relationalıty n Christ IS realızed, l IS possible

recognize further expressions Of complementarıty such the rela-
tion Detitween tacıt and explicıtt dimensions n the sScIentific epistemol-

OT Michael Polanyı and the mind-DOdy relationship In the TO-

Ogical tudies Of Ilder entlıe Further, complementarıty IS analo-
gOUS the „stirange loq)u logic ! descnbed DY Douglas Hofstader for
Gödel's mathemaltıcs, Fscher rawings, and Bach's MUSIC Ihıs
l1OgIiC IS unique form Of rationalıty nat apDpeEaArs wnen reason eaches,
DYy 16 moOosSt rIgOrOUS INQUITY, SNUAaUO! made unthinkable DYy the eVI-
ence and tihe In Imıts OT reason self, yel IC nevertheless
must stated AdSs precisely pDossible IN OSEe Iımıts IS ImMpOT-
lantl that the richness of the Chalcedonijan imagınation allowed
play se Oul, Hut t IS equaliy mportant hat equivocation avolded
and situations genumnely requiIrınN the [o701[6 @)| complementarıty be Ng-
orousliy distinguish Ifrom hat sSimply need [NOTEe hought

This IS NOl SpUrNOUS suggestion INCe Bohr Wa eeply InNuence DYy eading
Kierkegaard, WNOSEe central esISs IS the DaradoX OT (GOd-man, NIS version Of
Chalcedon See The Knight's S  Ve (  Orado Springs, Heimers Howard,
1992)
Ihe reader IS advised that it IMay useful refe| (1) In the following
where d ode! of this relationality IS CONSTTUC
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11.2 aicedon In Theory and Practice (omitted IO S

l.3 alcedon OÖperations
In the operationa dimension (IV) OT practica tNeOology, the methodol-

velo DOve eines the SUD{IIEe of Christian UCalıon
dISCIOSING that the Na „Christian Education“ IS an Oron, e fun-
amentia contradıction n erms Ihat IS, education, governed Dorimar-
Ily DY sSOCIlalızation and encCulturation dynamıcs, IS <  er tension-reduction,
Dattern-maintenance System (Parson’'s model Thıs 0es nOolL fit weill
with the Christian theological COoNncern Darticıpate In the redemptive
transformatıion f the wnole of human actıon (In 4, 3)
both transformation and sOcClaliızation a NECGESSATY for an explanation
OT the whole SUDIIEe OT Christian UCatliıon In fact, recogniıze nat
„Christian“ stands In I0M 33  ucation,“ yel IS inseparable Irom

In hıs contex(i, IS recognize NOW the general lematıc ] Cti-
cal theology fOCUSs n the operational diımension (IV) the
GIUu Of Christian UCalıon
Both SEeIsS OT yNamıcs must DE maıntaiıned In -  \ dıfferentiated rela-
tionalı that will DTESETVE the bipolar uniıty of AISs SUDIIe However,
As ISCUSS above, In the ordinary COUTSe OT things UuCalıon go -
rned DY ts sOcClaliızation ynamics exercises predominance Vver
OSeEe transformational evenIits, Situations, and ynNamics hat DOoINt
the ultimate transcendence f the Divıne Ver the human Ihus, the
moOostT CGCOMMON educational SNualiıon inverts the Datiern OT Christ and
SO conirıDutles the cultural captıvity OT NIS Spirit. Thıs Ccalls for @-
claıming the predominance f transformation F;Q agaınst soclalızation,

all sSOCIlalızatiıon Car De NIO transfiformation This IS MNg educa-
10N Into conformity the implicı In the Chalcedonian IOr-
mula
To nat end, the teaching-learniıng interaction IS NOTL primarıly OCused
UPDO! informatıon, mental development, CONSCIENCE formation, charac-
ier, SOCIal adaptatıon, ÖT Vell IDIICa and doctrinal ntent al-
though all Of nat IS mportant and will necessarily De ınvolved In anYy
Christian Dedagogical STUualıon Rather, the teaching-learning interacC-
10N IS focused awakening and emMpOowerInNG the human spirit. !6 Ihe

Ihe cn describing transformations In Varıous of the field Of hnhuman
action IS diagrammatic escription Of the Dasıc and rFange Of the human Spirl

IT N eing used here F xXtensive disSscussion Of the spirit Spirit relationality MaYy
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eacher IS De unders 15 the Drovocateur Of the human spirit,
etting eel ts inheren DOWET, mySIÄerTY, and capacıty IOr wonder In
relatiıon whatever Contienl, ISSUE®e, Ör SMNUalıon IS OT Dedagogical COT-
Gern the tıme, the eacher will alert the earner the inher-
ent pitfalis and ultımate groundlessness OT nata spır|
rguabiy, In ihe OT human development, the numan spır [e-
pDeatealy eNcoOouNtTerSsS ts OWI Imıts and er tacıtly ÖTr explicıtiy QOES
In search Of ultimate ground IC IS De uniquely ISCOVEeT! In
Spiritus Greator, Spirit spir!| Ihus, the IDIICA| analogy, ( Gor O-
11) „the pir searcnes eve  Ing, ven the depths OT GOod FOr hat
human eINg KNOWS hat IS truly human eXcepi the human spır hat
IS within? SO Iso r  C comprehends hat IS truly od's except the
pir| Of God Thıs analogy also Romans 8:16) 070]| toward the
groun  n  SS In the Divıne pir| IC the fullness OT the
uman Spi In the face Of ts inıtude and OINerwIsSe debilitating fragıl-
ity and DrONENESS perversity. Ihus tihe human spirıt, for ts In-
herent transformational potential, mMuUStT sel reCceive the Itımate
transformatıon for WNIC it ON9gS. In thıs transformation, transformation
sSe| IS transformed In Order nat the spirıtua ııte NOl sımply Degın and
end n the cultural captiıviıty Of the uman CUO, Dut, n agreement with
that pirit, egin agaın and end n
Ihus the spirit-to-Spirit relationalıty IS the only fıtting dynamıc for
learnıng the inherently bipolar and relational IDIICa and theologıcal
content OT the al It IS the only dynamıc for appropriating the ıNer-
entiate: inseparable relationalıty Detitween Justice and3 Detween
love and ea and all the er claıms OT tihe Christian aıth
they rooted In and exXxpressive of the DETSON\N OT Christ BYy OCUSS-
INg appropriation n the Spirit, Christian 1I0N Can maxımiıze
the transformational Dotentia In „Christian“ and everse the degenera-
Ive forces of sOcCIlalızation and enculturation Implıcı n 35  ucation.“
However, MUST NOT De 10 that BOotN are NECGESSATY nhıs SUD-
1e ds DotN dıvinıty and humanıty NECESSATY the DETSON Of
Christ Ihus, T N N NOl e divided ÖT apostasized, hen Chris-
1an uCatıon AdSs x  x SUDIlIe of operations (IV) In Dractica eOl0gy
0eSs well De guided DY the methodology IC QOVETTIS tihe whole
Of practica heology AS discipline. !/

'oun In DYy present author: Transtorming and TIhe
Knig: MOVe (with Jim Neidhardt).
It should noted agaln that wnat eSCIHI here for Christian education

methodologicaliy developed for pastor: counseling DYy lelf Van

Deusen Hunsinger n her 'orthcomin volume, e0/00Y and Pastoral Counseling:
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I1.4 alcedon In cciesia (omitted ( H  S<  D pace

New Interdisciplinary Approach ran Rapids, Michigan: Fercdman's Publishing COo.,
1995) Developing OUut Of her ISSE|  on, suggestively titied „Becoming Bilingual, she
has appilı the alcedonlan escription OT re: counseling In fashion that rTeCG-
Oognizes that janguages Of tNeOology and DSY! DOotnN 1(0) employed
WITN ntegrity WITNOUT reductionism, and In relationalıty that S In and rOU
the counselling DrOCESS, agaln n conformi| Christ's Spirit it testNes ultimately

HIS DETSON\N.


