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From 1{0 D and context In pPractilica
Yy
Ihe question Of and S al the heart @)| raCliica Theol-

BYy ts VETY nature, raCclıca Theology Ssks NOW Christian Dbeliev-
INg N related OUr ncreie existence In the world But nolte, l IS the
Deliever, Ör al eas the enqutirer, Wwho sks SE questions: HOow 0eS
hat FL old aDOout God n NM mpinge r day day lıving?
How Can the Gospel be ean n today'’s world of oppression and VIO-
lence? How do Z „JIve responsibly \ -  eb Christian“ In Darticular lıfe
situation? But O asked, ıf asked al alll, n QquicklIy eCcomes apparent
hat CSse complex ISSUeS that part Of Continulng debate
They hnen ecome theological. IS Ese ISSUe@S nNat We have
struggie with ASs theologians, 15 OSe whose ask l IS respond
the questions DOSOC DY arth In the SEeIrVICEe of falth; 1or thıs the
heart Of whether arth IS Dlausıble all
All that Ca  s De OoNne here, NOoweVer, IS DICK Out Tew themes hat

hrough the debate and, n 1eSPONSE, lay OWN Tew pointers
Av NOW We MaYy further explore the ISSUEeS.
We have een given . glımpse OT ree Sspeclfic ntexts Iirom
ana, orea and Germany Thıiıs n sel IS iımportant for CZ believe
hat t N hrough lIıstenIng others' Sstories hat the Gospel COMEes
alıve. In anYy Case Can only speal Out OT QOUur z experience;
though, DY speakiıng,we ourselves the er and become
part OT the herrneneutic DIrOVESS of interpretation and understanding.
(0O, have historical rea Englishman, with all that: for

generation n of uCatıon and SOCIal existence, Iving and
working In ales for VvVer twenty-five A In ınNereni,
Dut related, culture. So, 15 NS SdqYy, Can only spea 15 find.”

Z ntextual anıc

| want start irom remark DYy Joon wan Un, 15 he esponds the
changıng SNUAaUonNn In Korea IC he ds MINgING In - NEW,
MMOre defensive era for the urches 39 SEEeN1Ss me,” he SaYyS, „that
all ese Iorces Of SOoCIal change challenge the Korean church and KO-

NeOlogy shıift eIr theological DaradıgmPastoraltheologische Informationen (PThl)  16 (1996) 255-261  Paul Ballard  From faith to faith: norm and context in Practical  Theology  The question of norms and context is at the heart of Practical Theol-  ogy. By its very nature, Practical Theology asks how Christian believ-  ing is related to our concrete existence in the world. But note, it is the  believer, or at least the enquirer, who asks these questions: How does  what | am told about God in Christ impinge on my day to day living?  How can the Gospel be heard in today's world of oppression and vio-  lence? How do | „live responsibly as a Christian“ in my particular life  situation? But once asked, if asked at all, it quickly becomes apparent  that these are complex issues that are part of a continuing debate.  They then become theological. It is these issues that we have to  struggle with as theologians, as those whose task it is to respond to  the questions posod by faith in the service of faith; for this is at the  heart of whether faith is plausible at all.  All that can be done here, however, is to pick out a few themes that  run through the debate and, in response, to lay down a few pointers  as to how we may further explore the issues.  We have been given a glimpse of three specific contexts: from  Ghana, Korea and Germany. This in itself is important for | believe  that it is through listening to others' stories that the Gospel comes  alive. In any case we can only speak out of our own experience;  though, by speaking,we expose ourselves to the other and become  part of the herrneneutic provess of interpretation and understanding. |,  too, have my historical reality: an Englishman, with all that means for  my generation in terms of education and social existence, living and  working in Wales for over twenty-five years, a stranger in a different,  but related, culture. So, as we say, „I can only speak as | find."  l  Contextual Panic  | want to start from a remark by Joon Kwan Un, as he responds to the  changing situation in Korea which he detects as bringing in a new,  more defensive era for the Churches. „It seems to me,“ he says, „that  all these forces of social change challenge the Korean church and Ko-  rean theology to shift their theological paradigm ... to something radi-  cally new.“ This may, indeed, be right. We do have to examine how  255something radı-
Cally new.“ Thıs IMaY, inde De rg We dOo have examıne NOW
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OUr theological els relate ua rea But OUQ ere NOL
Iso De warniıng here? 0es the Coniext dıictate the theologicalmodelling? Is l DFrODET Tor the ua taıl WaQ the theologicaldog”
Perhaps, n WOoTrT' hat aDDEaTS De radically uncertaın and under-
OINg O much rapı change, where IMaNYy ideological, polıtical, ECO-
NOMIC and technological landmarks have een Overturned, l IS INeVI-

that C should SCOUT around for & theological shıbboleths DYyIC mMeasure the ö SNUalıon LOOK al hat IS happening n
central Europe fter the collapse of the ron Gurtain; Ör n Britain and
the USA y the ard-right, economically and morally, GalrTYyall beifore lt1 ÖT the undermining Of Liberation and Dolitical theologywirth the eclpse of Marxist sSOCcIlalısm
Rut sureiy faıth, and theology, ar Ca ffer WOTrd of hope In
the f evenis Christian believing mMuUSsST nOL De locked into
Darticular cultural patiern ÖTr historical that the V.L  S ragsthe er OWN The Gospel stands Jn ts OWN fToundations AdSs criıte-
ron OT Judgement In NIStOTrY. The legiıtimate task expiore Oorms
OT faıth n the realıty of the hıistorical IS always nSsKYy nter-
DrISse. eınNo Niebuhr, long aQO, DOIN the NECESSATY dialectic
between farıth and human actıon

ncreienesss ONIC

Yet ere IS DaradoxX here; for t aDDEaTrS that t IS only n adıcal Dar-
Icuları that the Gospel eCcomes e drıving Orce Jürgen Henkys
draws hıs OUT n NIS Comparıson Dbetween the WaY the aım OT yOU
rainiıngGWas present n the then DDR and West Ger-
IMany The Fast German document specified the aım aASs no enable

ple lıve responsibly ä Christians In VD  ar SOCIlalist soclety“;
wnereas the western paralle oniyal aDOu „IN OUTr tiıme“
The former, n ts greater particularıty, iımmediately raised practical IS-
SUE@S aDbout how Christian arth and Dractice IS DOosSsIbIe In soclety
OMmMINAa) DYy MarxIist-Leninism al Dersonal, cCommunıty and Citizen-
ship evels Ihe UuUSse OT Gor.8.4-6 (1000 offered IdOIS) n his
IS Tascinatıng and instructive But ere IS Iso inevıtable conftlıct
MOSse who have dIiscover path Of 1ence ere IS
NO IM  Jate and clear Christian 1 EeSDONSE. ere IS only the ne
Ive In and hrough the uallıon wiırth much ntegrity 15 Dossible We
|ıve, Bonhoefler InSISts, In the ncreie present n and with „the NCAar-
nate, crucified and rısen Lord.“ By nirasi, the pohrase „IN OUurT tiıme“ IS
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anodyne, NOl OrCINg anYy decIsion Dbecause ere IS attempit de-
fiıne the nature Of the times Iry inserting such Dhrase AaSs ”a capıtal-Ist oclety“ ÖT „Musliım soclety“.
Faıth Ga only exıst In and through the particularıty of OUT hıstorical
reality ere IS er WaY for creatures OT time and have
faıth Ör for eINng arthful Ihe Gospel IS tıed nNıIStorYy. IS mediated
historically, broclaım historically, lıved OUuT n er particular placeGrace IS offered here and 1IOW The Darticularıty f arth has
aken wıitn uUTmost serlousness: only Anus Gafl We De mel In QUT OWnN
uniqueness. Thıs IS thegand weakness of the Gospel, hat t IS
exposed the vagarıes Of NIStOTY.

TIhe ermeneutic O1

What E hope IS emerging IS theological mel hat IS consonani
DotN witn the human realıty and the Gospel IC bears witness.
The central Christian affırmation IS VD doctrine OT adıcal Incarnation.
Ihe IrS DOoINtTS GOTTIe together here: the Deyond IS always
only OovWn n the mı (Bonhoeffer) ere IS DOoIMNt ] reference
outsıde the Iımiıtations Oof OUTr existence Dut T IS always understood and
Iıved wıtn from insıde and IS Darti NIStOrY.
Perhaps WaY relate NıIsS n OUT bresent eNQquiry IS DICK U|
another point made DY Henkys. He hat alongside the sSOoCIal
contiext and the Iıble and ral  10N ere IS Ir Dariy the dISCUS-
SION the Church that NIS IS g important diımensIion, iten
forgotten; Hut however, want ake his Ssomewhat INOre radically
han UZ  UZ In Was ntended
Ihe Impression IS sSsometımes given, iten in the context OT describing
the „Critical correlation“ Oode!| OT raCclıca T1heology hat ere are
almost diıstinct Dartners In the lalogue: the and „ihe Tradıtion“
(Including the Bible). To UuUSe hermeneutic language drawn from
Gadamer, ere 39 horiızons“ nat have De fused— tihe TeXT
and the But Ricoeur lays SIreSsSSs er dimension. Ihe
exT ISn fl  ” n hıs Case the ıDbie aV the witness the inter-
pretive oment cCOonNcernNING Jesus But the text sel ISO nas a& NIS-
LOry We San IN front“ ®)| the tie  X How the t{exT has GOTM!'  D OWwn

and the mode OT ts reception IS AS much part Of tihe dSs the
resi Of OUTr hıstorical SIUualıon In er WwOords "church' stands for tihe
SIOTYy OT Christian believing, arthful and unfarthful, hat IS the cradie for
the Word Of ere S, therefore, given, In the SE71S5@ OT OD-
ective theological realıty whether De „what the Iıble Says” ÖT „the
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eaching Of the Churc wıtn IC Into dialogue ere IS

centuries and AGTOSS the world
oniy siream ] interpretation hat has IMaNYy channels OWnNn the

Yet ere ıS, In hat siream, Drimary witness— the Scriptures
that enfold the aıth aci of OSe WNO claımed have 0Wn the Mes-
sıah, the definıttive disclosure and Of God Jesus the Christ Ihe
DrOCESS f interpretation IS orever dialectical for the ıble and radı-
10N drIe given ach generation OUut Of the al Of the DrevIiOUS geN-
eration and yel In ıtself that transcendent DOIMt Of reierence
hat sks the transmıssion of aıth De a rediscOverYy and 1EaPDPDTO-
Yriation and NOT merely A DaSsSıng OT d aion ÖT the preservatiıon Of D
heritage
Ihıs IS In Iıne wıtn the Judeo-Christian notion Of Scripture. The ıble
sel from the interpretive history of the events Of aıth UuS,
settlement, prophetic indictment, xıle, restoration; expressed In To-
ran, DOELTTY, wWwisdom and NIStOTY. Fach generation recal and reiOr-
mulated the ra  10| Ihıs IS the INIC ra  10N OT Midrash IC|
continues the Scriptures Iıve the heart of udaısm TIhe Same,
modified DY the place gıven the JEesus, IS Nue n the Church
where the Scriptures Ind eır DrODET Dlace al the heart of iturgy—
the COonNtinuOUS retelling and Inte  ING of the SIOTY, n SETTNION,
mentary, and Ive OUuT In wıtness and SE@erVICEe
Ihıs interpretive hıstory ISo elates the eschatological ral  10N
ere IS Q Of Dilgrımage, OT d ourneYy nOT yel completed Fach
oment S, thereiore, NOT self contaıned Dut the ourney,
partıal and emporal, though really parti Of the SIOTYy The eschatologı-
cal dimension OT expectancCy and hope hat the Cattered
and broken realıties Of ar Can be brought together In WaYyS Aas yel
hıdden, into d ulness NOl yel antıcıpated ASs the Englısh Puritan, John
Robinson, sSaıd n biddiıng farewell the Pılgrım Fathers 9  ere S still
yel IMOTe Ig and rutn rea| ortn irom God  N word.“

Limitations

wanl, here, ıntroduce av OUu pDomt Practical Theologians natu-
rally Iısh De wan arn eır Keep DY DrovIiding the Church
wıth usefTul InsSIights and methodologies. ndeed, IS OUTrT ask nelp
the communıty OT faıth lıve OUut ts ljence IMOTre relevantlıy and
effectively. We, therefore, Ind ourselves engaged n leadıng confer-

siıtting NM WOrkIing partıes, writing bOoOks ÖT Dr  UuCI Study
qguides. And yel IS frustrating when t make VE Iıttie dıf-
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erence Ihe Church gO€ES rolling Diındly, challenges ignored,
opportunities missed But IS ere nOl, Derhaps, Iıttle Dıt OT the hubris
of the the AsSSUrTrance of the technoloeist? IT S one of the SINS
f OUTrT age Dut rust In methOodology. 11 only We Can gel the Ssysitem
rg then all will be esolved Perhaps the theologıans slıghtly
taınted DY thIsS
We must not forget hat the Gospel IS Iıved DYy faıth ere, Nowever,
IS that siımple yel NEGESSATY of COMMAMMEN between hat wWwe
SeeEe n hope and VISION and the situation 15 f IS ants axıom emaıns
ere IS NO NECESSAaATY connection betitween indicative and Im-
Deratıve, ÖTr imperative and actıon g hat IS affects hat
Gafll happen and, also, hat OUQ happen But ere IS always,
Detween IS and ought of ıll 0eSs not have hap-
DEN; and T certainiy 0eSs NOl have happen the WaYy El l
happen. Perhaps WE should NOl I100| for 100 much "SUCCE@SS Rather
the ask Of heology IS er IS WOTK, In A critical, reflectiıve and
challengıng WaYy al the hermeneutic ra  10N
SO the debate aDOout me and methodological theory mMUSI be Kept
In proportion. l IS NECESSATY ake u the ISSUeS Of epIS-
temology and methodology Decause l IS NECESSATY understand
hat IS al Siake and SOT/ the inadequate from the adequate But
anYy such discussion inevitably eals with abstractions and approXxI-
matıons ISo clarıfıes ISSUeS and DossIbilıties. What 11 CannoTt IS

Drovide galteway into the KINGAOM, siep that has De ake In
aıth

Living Theologicaliy
What then IS the task OT theology” Fdoward Farley has argu for the

Of 'habıtu AdS theological ask The Same emphasıs IS DEe-
INg placed In much cContemporary ethical discussion (
yrne) Ihat S, theology's aım IS OoDEN the Ind and heart that
the Gospel realıty eg! ecome parıi OT ne’s COTe OT eIng Ihe-
OlOQgYy, x an intellectual eNQqUuIrY, whether spectiically IN g eccle-
Sial contiex{t OT, academicaliy In the maı place OT ideas, IS al the
SEe7rvICEe Of the formatıon Oof the Christian cCommunıiıty and arthiul indı-
viduals. Ihe Christian characier only W: OUut OT V long and continu-
OUS DrOCESS of IVING witn and WOrKINg the ru Of the Gospel al
EVETY level Of OUTrT existence. To echo the aım Oof the German yYOU
0 De able |ıve responsIibly ä Christians' n the tıme
and Dlace n WNIC GOod has sel Ihıs IS ITMOTre han Nnowledge ÖTr
me Dut Of nsight and integrity IT M —Z asked hat In!| ask
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15 theological eacher S, vVver and Dbove the mportant DusIıIness Of
Droviding theological nowledge, tools and Skills, t IS quicken the
imagınatıon, ODEN connections and eNVvISION the DossIbilities
OT aıth IS always A OY, therefore, when StiudenIiS, Ssometımes at the
end Oof the SeEeCOoNd yCar ÖTr In eır postgraduate WOTK, suddenly Com  D
alıve OINg NeOology Decomes IMNOore han NICa| DTrOCGESS ÖT the
acquisition WHather l IS about insights, about IVING In the
world „COTam deo“ Only then they theologians.
Perhaps Aıs IS classıcaliy peculiarly British, ÖT ven English, radı-
10N m—  m— wanl, tentatıvely, Suggesti that, alongsıde tihe er moOodels,
ach wıitn elr OWT] understandıng Of the relation Detween NiexT and
MOTIT, OLn In raCcica Iheology (theory-practice, Iberationist, eriti-
cal correlation) Can < OU odel
Ihıs has Darts IC [NaYy ÖT IMaYy NOTL be OovWn together. The Brıt-
iısh Cıviıl SEerVICE has tradıtionally, In modern times, een Dbased n
classıcal UCalıon (Latın, reekK, Dhılosophy). The idea IS nhat INnd
hıghliy traıned In critical reflechon Can be umed anYy problem Iirom
solving the Times Crossword ruNNING the affaırs Oof
EngLstheology has tihe Same ra  10N T nsIısSts in Studyıng the
Christian classıcs In Order inform the Christian Ind Theology AS

academıc discıipline IS Dut ONe WaY Ive n and explore the radı-
tıon, IncCluding esting ts TU claıms The growIng secularıty of the
university MaYy have ended DUt wedge Detween the u  y
confessional and the academıc, Dut MmMoOosST departments Of Theology
ÄAle cell talffed DYy OSe for whom the ubject IS much vocation

purely academıc mieresit
The er diımension IS expressed In ode!l for minısterial rainıng,
especlally n the Church OT England The iıdeal IS the apprenticeship,
the indentured tudent, lıving and WOTrKING wıitn the aster, earnıng
Craft and CD  4J WISCOM, the Job and under SUPETVISION, EeINg SocClalised
into WaYy OT lıte ven the seminary nas een sSeel} .  15 small
household f OSEe who |ıve, work and worship together under the
guidance Of experienced practitoners.
Wıth typical British (English”?) Dragmatıc amateurısm, dıstinctions
blurred ere IS NC  Ö real Iıne between the academıc and spirıtuality.
ere IS Iıttle anxiety aDOout DrincIples and methodologıies. Rather
ere IS interweaving Of ınNeren evels OT re  10N Perhaps AIs IS
the distinctive lavour of much British Practical Theology: less formal,
mMMOoOre anecdolal, closer Wwriting spirttuality han n SOMe er
tradıtıons
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S

Underlyıng SC remarks, dSs has already een ndıcated, IS the DrinN-
ciple that heology Should imıtate faıth The reference In the ıtle IS
Rom 11  \l „‚the righteousness Of God IS irom arn arnth.“ Thıs, IrsS
Of alll, that faıth depends the faıthfulness Of God Ihıs IS
ovun In the historical realıty Of Jesus Rom.3) and In the interpretive
actiıvity f the HOly pir| hat God IS nNIS OWnN witness yel
In and hrough the contingencies Of NIStOTY. But, econdaly, o Ive Out
Of faıth Aas INMOVEe into farıth Theology, 15 intellectual and SITUC-
ured activity, IS Hut servant of that task What N Sought IS farıthful-
Ness That, NoweVver, IS Dr  ıva the DrIOT faıthfulness OT
WNO lıves wiıtn and for uSs n tihe NIStOrYy nat IS Jesus Christ medi-
at  B n the pir|
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