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LOUW

PracticalVy In Diverse ultura eXIsS
ISdom z  D DI.. Tor PracticalVin
Post-ApartheidV
TIhe aım Of IS reflect the u  10 hat IS DY
Y In Ouinern Afrıcan Contex(i, Dearıng In INd the act hat
OUT region IS eXposed 'adıcal DrOCESSES Of Cullural, EeCONOMIC and
poliıtical change. TIhe atter implies philosophical Igm ShIift and

DTOCESS OT cConceptual reframıng Ith adıcal SOCIal, polıtical and
economıcal CONSEQUENCES. ISO Implies el restructuring OT OUT
soclety. Besides VI polıtical IC had De aken, tihe COU NÜry
IS desperately n need of MOdes Of aCctIions have De

IT]Yy IS INg ake tihe ISSUE ONy
seri0usliy, the Tollowing question IS al hat SOr OT action? What
IS DYy actiıons IC the OTIle hand COuld still be called theolo-
Ical Dut al the er hand AlTe IC and contextual?
The Current situation In OuiNern Afirıca Iorces theology Ooperalte
the boundary Detween church and SOCIal environment According

Augsburger Y that functions the DOuNdary requires
COomMMIIMeENtT ENCE, 1aloque, CroSSING VelT and COMINg
DaCck Detween Wworlds 1986:36). arQueES. his IS the [e4s0üN WhYy

counselling ACGTOSS Cullures IS rooted In ncarnational
theology tihat IS Uuly present SOTTIE and dialogical eOl0ogy tihat IS
oODEN others In 1986:36).
OQY between boundaries In OutiNern Africa Cannot aVvoOlIlı the IS-
SU®e of Cross-Cultural are nen IS the challenge
appreclate cultural differences nstead Of l dısturbed DY hem
Ihıs llIes al the heart OT eCcKiIve Cross-Cultural Care (K
Leslie 990:251 TIhus OTIe OT the maın qgOoals OT Cross-Cultural
Care IS give ethniıc faclors and Inding WaYyS Of MNdging
Cultural diiferences In Oorder De eifeClIive and practical. u
OU Afriıca IS MOVING VE apıaly aWaY rom raCISsm, ra Care
WOU De unrealistic IT l assumed hat ethnıc considerations, are
uSually elated factiors OT aCe, SOCIAal CIaSsSs, religion and gender,
COuld gnored Way IS CONvıINnced that Culiura ISSUeS Alre INdIS-
solubly elated ethniıc factors VIEWS ethnicity er primary DONd-
Ing, f  I0N and cConiext Of Dbelonging, shared DYy GgrouDS ıtn

|  gu  9 Dbehaviours, nistories, ıtestyles, values and
(ForYy, ethnicity iImplies theology Of Culture "Such
theologizing must ODEN broadened hıstorical Dasıi hat INnCIUudes
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all uman nNIStOrY, A broadened uman experience hat embraces
all Cultures, broadened future that theological Nought
the ONgOING WOrkK Of G0d the natıons the WOorld”" (D
Augsburger 1986:/2).
Sub-Saharan Afrıca nas Christianity In astoundIiıng WaY
ıl Lurope and North America Adre struggling Ith secularisation 15
Dart OT the Of the church In affluent soclety, Afriıca IS De-
COMING the centre graviıty OT Christianity. OUg the claım IMaYy De
exaggerated, the l ihen made IS that only n Afrıca o0es
Christianity really face the ISSUEe InCculturation (J Iınghorn 1991 96)
Thıs IS the reason Wwhy the church Cannot Dypass ihe ISSUEe OT Cultural
y In the Dasi Afrıcan Culture and reiligion have een utterly
ignored DYy the COIloNIZING DOWETS IC used the Afrıcan 15 Object

value and 1or anYy SuDstitute COul De Ovun Ihe eC Of
Such IU Was NOl Oonly A  . materıal DOVerY Dut A spiritual DOVerTtYy
IC IS deeply rooted n anthropological pDauperization. Therefore
BUuJO IS CONvinced hat rue Airıcan Iıberation IS nol ssible wWıithout
rediscOverIng deeply rooted Cultural values 1992 10)

are In OutinNnern Afrıca IS confronted Itn the challenge
deal|l Ith the real ISSUE In Cultural theOlogy: umanıty and human dIg-
NILYy (see Augsburger 1986:/77). Should NIsS ue, K m wanit
DOSE the iımportan u  l  n Itheology en  S De
theology, IS t Dossible dea|l Y Ith the ISSUEe umanıty 1
practical theology only makes USe IIıberation OOY promote
the ISSUEe Of humanity”? The hnypothesis hıs IS that
OY SNOUuld OT tihe one-sidedness Of Iıberation theology.
The IıDeration ISSU® IS|for the struggle agaınstel IT IS
rue, the DTrOCESS OT reedom CannotT avoıd tihe ISSUEe @)| Iıpberation In OUTrT

However In 1e'  S OU Afrıca need MOTe han ıberation
yWe u  Yy need A theology Of ustice and WISCdOomM
C gOoINng LOY ıth the idea and assumption hat Iıberation theology
IS alıen tihe Afrıcan WaYy thl  Ing and OINg Ihıs COuld De ONe OT
the ssible e4so7Ns WNY IManYy Afrıcan stiates, iter Independence,
COuld NOl develop reedom In ‚eru and democratic WaY Ihe
yın [64S0N for hıs N the fact hat Iıberation theology IS rooted In
the neo-Marxistic WaY OT thınking. The PAIlOSOPpNhYy of the neo-Marxists
YOCS VIa Marx Dack German idealism. Ihe dIi  ctical MO:

irom the Dhilosophy OT gel Ihrough egel dialecties IS
rooted In the Hell  IC WaYy thınking, that N analyse, Ind
aNswers all questions and sSolve all
In Order iurn real Culiura ISSUEeS n Afriıca, OQY Should {
gel r Of Dlased Hellenistic and Western Daradıgms NOl il In
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ıth the actual Afrıcan Dhilosophy Of Man and lıTte COU De OT Dara-
iImportance explore the value Of the Tollowing siatement OT

KennetN Kaunda the West have ts Technology and Asıa ts MYyS-
ticısm! Afrıca's gift Culture MUST In the realm OT uman
Relationships” 22)
Our ask IS determime whether SOUN IDICAa approac COUuUld DrO-
vicde practica|Y Ith Ne'  s Daradıgms COoul SEeIve
nıcles and instruments, ven qguidelines, facılıtate the Cultural
andl DrOCESS Of change In OUu Airıca Ihe hypothesis IS hat
ScCriptural ISSUEeS Of ustice and WISCdOom COUuld Drovide practical theo-
IOQY Of the ul Daradıgm for SOCIal change and u SOIU-
tions During tihe struggle, ıpDeration from IS| When the
u Into the agreement OT CONIMI managemen(, the
omınan ISSUEe Decomes IıpDeration for. In Aıs T IS|
that lıberationY SNOUld develop Into Justice and WiIisSsdom theo-
IOQY Accordingiy IUl Decomes | Darıi OT reconciıllatıon
To Ind WISCdOM, ustice and resSutull Are MeareTr tihe ISSUE OT
numanıty, and ven the Afrıcan Dhilosophy Of ıfe, han the aQYTES-
SIVE Of the Western analytiıcal problem solving attıtude
In order |  V  l  e tihe value and ®)| the aDOve mentioned Ny-
Dotheses, the IS divided Into ree sSections In the Dart a

give attention the u  1 What IS Airıcan Christian heo-
OQY econdly, —— —b shall deal wıth the myth Of the called "pOST-
lsoclety.” TIhe last Dari wWill deal ıth the ISSUEe OT uln In
praetical| e  y

OÖutline OT e In Africa

TIhe ISSUEe Of Christian OQY In Afrıca IS the attempt delineate
SOTTIE Of the eaiures OT hat rea|l WOT| OT Afrıca In IC theologizıng

place IT IS the attempit dISCOver Afrıcan CONTeXT 1or neo-
lOgIZINg. One the maın drıving forces behind hıs attempt IS tihe
u  e In Afrıca eed Of SO Me kınd Of North antıc Captıvity.
"There IS a need for e&  s SKen0Ss (Greek: tent IS Airıcan, and
COomMMUNICATeES OMO afrıcanus and OGY Iıke theological edUuCAa-
I10N Decomes Instrument SkenOSsIS, A tabernacling OT the eternal
WOTC Of God In Afrıca {OO0 (C John 1:14)" (J ee {Ihıs IS
the e 4AsOT] WhY BujJo advocates for genummnely Airıcan ecCclesiology

Will Droduce A MO Of the church irom nhat N
currently In (1

105



D.J | OUW POST-APARTHEID FOLOGY

Practical Yy In Airıca should address the ts North At-
antıc captıvity and lree tselif be authentic n outinern Afriıca To
ınd practical Yy Should Nus SOMe characterıstics
@]! hıs captıvity:
(9) The rationalistic and analytical 1O |ıfe ISSUe@S and

Ihe European Ind solve and res
MaNade all |ıfe ISSUPES.u analysıs therefore sShould inevitabiy
lead rallona answerTrSs

(D) The denominationalistic Of the mother
Afifrica The church sShould recogniıse the iımportance 10

clesiological oluralısm. gOoOd example Of his IS the multiplickty Oof InNn-
dependent CNurcnes In OutNern Afirıca In Airıca the church eXISIS In
plural soclety. Afrıcan Christian Independency represents
ihıngs cultural renalIssance, Drotest agaılnst the North CaPD-
UVILY. In the Dasi the churcn Dlaced IMOTEel the nstitutional
iramework, han Deople and relations

(C Ihe individu  ist! I1eW of lıfe distinguishes betiween the
indıvidual' and the lıfe @)| the pDeople. {Ihıs eads VE easıly A

disti!i and vVell separatıon betitween Drivate lıfe and Dublic
interesis, church and agaınst the grain @)| Airı

I1eW OT \te In Afrıca religion CcCannot e relegated IMDO
ihe DusSINeESS OT tihe cClergy, and In hat CONIEXT, the separation between
al and \ıfe, individual CONSCIENCE and SOCIal DrOCESS ATe alse dIS-
In  10N
(d) The obsession Of the church ıtNn acnieve  nt The church De-
Came |ally Western soclety's achıevement ethiıcs What
YOU KNOW and hat YOU Can IS Of MMOTEe Iımportance than WNO VYOU
Adie oln functions and KNOWING SUTrDAaASS eINg functions.

(€) TIhe and I  ical eature of estern thought. LIDEe-
ration Decame OoNne OT the major ISSUEeS In Ihe Te4SOOT for hıs IS
hat Iıberation eals dırectiy ıth existential Such
injustice and aDuse uman dIignity. However IIberationy
cannot sep  e itself from its essential pohilosophical eature dialectic
materlalısm IS (070 and meCNanNnısSlUücCc allows 1 (070) ıl
for the human DETSON and relles IO0 much uUDON the Intrınsiıc N-
ium OT inevıtable ISTOTIC DrOCESSES. Ost remarkable IS the sSiatement

Mugambı "Hegel's idealistic Dhilosophy IC has influenc-
ManYy modern wesiern Inkers both Dositively and negatıvely

WOuld make In the CONtexTt Of tradıt! Afrıcan thought. Nor
WOuld the debate whether Jesus IS 'of ÖOTIe SuDstance' ıth
God the fa { 989:137/).
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Ihe question: What IS Afrıcan theology” IS VETY ICU answWelrT Ihe
ncepl, Christian Afrıcan tNeOl0ogy, IS ven IMOTEe cComplex.
MOn t  l  l In Afrıca ittle eXIStISs the meanıng
OT the Concept Afrıcan tNeOlogy. One INg IS clear, MNCAans do NOl
experience God theoretically. NICans In eır relligious l  e e —

el experience j God practically, WItTNOUT much theoretical e —
position. "Ihey IIve rather than verbalıze INeology” (J Mu-

989:9
In the Ig Oof the Current situation In OuiNnern Afrıca the maın ISSUE®e In
Yy IS Iıberation LiDeration IS the objective ask OT C  Ty
Afrıcan Christiany IS NOl OTe the ISSUES, Dut rather, all IS-
SUEeS aımed al IıDerating the Airıcan irom all forces hat hinder hım
irom Iving ully I5 hnuman eIng f the church IS NOl Island untio
tself, and it IS |  l  Iy OUu u ıth the SOCIety and WOT it IS
quite understandabile hat C  TYy ISSUEeS Of Ssoclety sShould
9a t  I  l  ] reflection I herefore IIıpDeration OOY IS iInked
ıtn the contexti Of DOVEeTrY Ith tSs diverse ndices leadıng -  S

hopelesness In Deople LiDerationY the Situations
M instabiliıty marked DYy Injustice and aDuse Of uman dıgnıty

becomes clear that the theological ISSUE for the CNurches In OU
Afrıca IS SOCIal transformation/liberation "Ihıs Implies DIrOCESS Of
transformIıng the Church enable it, In turn, DE transforming
Communıty, Dut Iso Drophetic ministry al soclety AdSs GOT!-
tirıDution tihe 1  url  l OT ustice seek ‚«  S transformation OT
Just SOocIlal SIiruciures and Of the atlıtudes and policies e-

and reinforce hem"”" (J OCcCNrane ef 1991:10). In Order
reaCc thIs qgOoal, SOCIal-ecclesial analysıs Dbecomes |  O ask
OT tihe churcn n Its attempt understand ts iImmedilat Coniexi Ihıs
critical discernment D  S A hermeneutics OT SUSPICION. In tihe
eNnd IT ShOould develop Into spirıtuality IC enables the Christian
unIıty EexXxercIse the gift discernment (”"sSeelng clearly”) and
discover the TEeSQOUTGES OT empowerment (becoming tihe human Ing
God In the IMAago del ONe Who has full dıgnity
others, and d share n tihe dominıon ÖT stewardship the WOTr and 16
reSOUrCES) (J OcnNrane 1991
Ihe transformation Of human soclety Decomes the D  l  t ISSUEe
In Dractical eOI10gYy and are the relationship Deiween IIDe-
ration and salvatiıon Decomes VI DeCause Of the Dolitical aspıration
OT the pDeople Owards self-realization and self-Tulf!  nt Mu-

makes the Tollowing dIi "Liberation MaYy defined
the D  unl DIOCESS of eliıminating dependence (WhIC IS dehu-
IZI  ) and enhancıng integrity and independence (WhIC Adre NU-
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manıizıng) In EVETY aspect OT sOoclo-political |ıTe DOotNn for Ividuals and
for soclety whole"; "Salvatıon IMaYy defined the U
HNOope Of realizıng ÖT attalınıng otal self-realiızation and self-fulfi  nt,

transcends the INITU Of natural and hıstorical Drocesses’
Salvatıon functions hen Correclive eC| remınNd

mortal men and hat IIberation IS NOl attamnable In tine NIS-
orical dimension OT uman eyxistence. ence the eschatological
phasıs In any theologıcal discussion salvatıon.
In the OU Aifrıcan CcContext T IS VE maıntaın Dalance
Deiween ıberation and salvatıon. Especlally In y I1hıs IS
mMmOST evident In, for example, the Kalros OCcuUumen Ihe W Of Dbe-
ration for IManYy Deople In OuinNnern Airıca IS llustrate DYy the TollowiIng
DrayerT pDublished In KAaIlros Liturgies: "All-powertul GOd, raıse all
iIrom hiıs Ive e  s lıfe dry ones and IMaYy the uprISING
OT YOUT DeOople In OUu Afrıca ake forward the Ne  s

clety, the e  s umanıty and ihe Ne  s World nat IS DromISE DYy the
Surrection OT YOUT Son, Jesus Christ OUTrT LOT 1986:23).

Chikane IS CONvinced OT the act that IS e  IN
OMINA| me In the Ir "Doinnytherefore

actiıon and reflection ne’s activity and Involvement ItNn the
Deople, and Darticıpation In struggles. The theologian must De In-
volved Ith the Deople In the activity Of GOod, and 'd NeOlogy' n AdC-
tion“” (1985:100). Ihe implication OT NIS DOIN OT VIeEW IS hat tNeOlogy
NOl grounde In Iıberating DraxIis IS nOoTl lıberatingy
Gruchy IS CONvINCeEd hat Christians In OutNer! Afrıca mMuSsStT Darticı-
Date In the CcCreation OT Just soclety. therefore egards the Ibera-
I0M ISSU®Ee inevıtable for theology (  4-95) In the WOTrdS
Of Philıp Potter OINg eOology ecomın the MESSENYETS OT
the gospe! Of the o[0[010 NEewWws the DOOT and IIıberation for the OPPTES-
Sed 1985:13). eOl0gy Decomes the lOove G0d n action; heo-
loglans In Airıca not Yy for the Deople Dut ItNn the Deople
1Nıs IS the [ea4asOl Why oba makes f VE clear nNat for them heo-
IOQYy IS nol academıc exercIiSe, Dut A  . struggle agaınst the emon @)|

racıs m 1985:58). Because of hıs SIrU reconcıliation IS ul
lıberation (J RoDerits 1983:6/).

In CONCIUSION, Can say tihat Afrıcan Christian IS INg
O  Y In cultural and political environment TIhe maın objective IS
lıberation and contextualızatıon Change and transformatıion Adre ere-
fore| Ing  l  S OT ly Ihe theologıcal Dasıc

DehInd tNIS mMO IS the incarnation motive Because Of ine In-
carnatıon Christ the actıons n OINg theo  Y are for
the de  ficatıon OT G0d Ith the ug the Deople, f Decomes
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Christian love In actıon "From theological De  IV lac adults In
Ouinern Airıca could be viewed experlencIng A deep yearnıng for
er Das dre and OVe that will ODEN nope, healıng, and
Savıng W and lluminatıng revelatıon them” (H C ybers

The DreviOuUS exposition highlights OTIEe dimension Of Y
preten be uly Afrıcan ouches the dimension Of contextualiza-
tıon What the dimension the dimensiıon of u  Y and
ethnıcs Yy COuld neutral matier deeper
into thıs, ıT IS| understand Afrıcan DAIlOSOphYy Of Ma  =
In Ol thIs, OTle must OT tihe danger OT romanticısıng Afrıca
In OU Afrıca the DrOCESS OT urbanization has infiluenced Deople
SUCN degree hat t IS VE Afrıcan Culture and
IHesityles. Neverthe M_ @- willk l hıghlight Tew outstandıng fea-

Ou Of African In ts SOCcial context

(A)u Afrıcan Deople experience ııfe In CIOSe connectlion ıtn
nature The hardshıps OT nalure eaches VOU that t IS ImMpOSssIDIE
manıipulate ııTe for YOUT OWnN Deneftit nstead aggressive
Droach, OUT dependent nalure creaities d CAaullous attitude
\ıte In Afrıca ONe has EexXercIsel and tolerance "10 e -
DOSe Nature and have lıve YOUT lıTfe al 16 EeV
umlilıty uman char:  teristic rather han arrogance” (K Kaunda
1967° :24).
(D) Relational Ihe SeECconNd eature from ihe Iruciure O1 the
tradıtional Afrıcan soclety. Societies In Afifrıca WEeTE, n facCt, nıghly Ol[-
ganısed and delicately n tihe network relationships
hneld embers tOg Afifrıcan DeOople NnOT have relations,
they Are relations

(C) Cooperation and mutuality within holistic Ihe
rbijal cCcommunIty Was mutual soclety. Was organised satısıy and
safequard the asıc uman needs OT all ts members and, therefore,
individualism Was dı  u  d Ihne land Was communually Oowne
and admıinistered DY chiefs and village heacdmen for the benefit Of all
IT IS debatable whether cConcept IS unique Afrıca Such
ONSTÜC outlook IS Oun n er Orl Cultures, indeed even In
Dygone European times (J1 1991 95) Ihıs nowever 0es nOoT

the |  e Of the insiıstence DY Afrıcan theology
VIEW Of the WOor the comprehensive nterrelateacdness
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all |ıfe Ihe Afrıcan VIEW and integrational SETIVe
anı tihe individualiısm IC has een responsiIble for

much f the paralysıs moderny
(d) The sacredness OT lıfe L ıfe IS viewed Ith respecCt and carefully
ea ıth in Afifrıca yYOU exploilt lıfe and Deople for YOUTr OWN
benefit Dut YOU Iıve througN Deople In Order SEeIVeE _ ıfe and
nalure Are sacred and should handled Iıth are YOU Iıve
arn and make Drofit but look the DBAasıc needs Of YOUT
people
(€) Acceptiveness. The trıpal ComMuUnITY Was acceptin u_

nILy. nln the Dest trıbal soclety Deople wWere valued NOl for hat they
COuld achileve Dut Dbecause they WelTe el contribution, NOWwW-
EVeEeT imited the mailteria welfare Of the village Was acceptablie, Dut f
Was nol archievement which Was a  reclated” (K
Kaunda 19672:26).
(T) Inclusiveness Aifrıcan soclety IS man-centred. Adeyemo refers

Afrıca philosophy Of Deople-centredness 1991 0) De-
leve hat IhIngs (includiıng ıme ATre made or the benefit Of Ma  S
üller speaks Of tnhe anthropocentric natiure ir  Il Afrıcan nio-
IOQYy 1991 /7/8)
TIhe exiende: famlly systemu SOCIal SseCurity scheme
IC has ihe advantage @)| followıng the natural Dattern OT Dersona
relationships. Afrıcan DSyChHOlogy MmMuUSI be understood agaınst hıs
DaCKground. TIThe sSystem approac IS predominent! inclusive. DY nIis
IS weD Of relationshiıps IC Nnvolve SOMEe degree Of mutual
responsIDIlity.
(Q) Dialogical Struciures lOve conversatlion. Ihey Will alk
for hNours Ith any WwhoO GCrosses el Dath, and DY the ıme
they Dart ere will ıttie they NOl KNOW each

(N) African spirituality. Enjoyment OT ııTe and A natient l  l Are
characteristic Afrıcan approac ııTte Ihey have a OUl-
look and hate gIO and DESSIMISM (K Kaunda 196 / The
reason for thıs IS Afrı love 1or IS the VETY CXDTES-
SION OT the Ite-force wiıthın Airıcan Deople au  9 MUSIC and AancC-
INg eflect the spirıt Of Culture
TIhe IM question al Siake IS whether the changes In OU
Afrıca ake Afrıcan spirıtuality serlously. Blacks In OU Afrıca Adre In
transıtion, they die MOVING from rura soclety urban soclety.
urbanizatıion and ndustrialiızation ecomel forces reckon
ıth In the meantıme hey have INOVE rome oppression Iıbera-
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tion TIhe challenge In Ne'  S OU Afrıca IS NOW dreate stable
Clety and maıntaın polıtical SIruCiures satequard uman rights
and Dromote umanıty. GEr  GEr wanit hat ıberation tNeOology cannot
Drovide the framework for thıs LiıDeration eO10gy IS intrinsically alıen

Aifrıcan spirıtuality. IS actually only A vehicle VOICING the Iiru
Of Dlacks But contextualization implıes MMOTe han reedom fromY, CONM-
textualiızation IS n desperate need Of Ne  s ethıIcs reedom
S Africa Should nol dOopy the Western MO OT democracCy ıtn ts
accent individualism. Should rather { InCulturate modern
trends Into tradıtional Airıcan WISCdoOom IC al ONe time Was Such
SUCCESSTUN forum for communal democracCy (B BUu]JO
The IIıberation Daradıgm Wäas efficıent during theu OT Dlacks In
the toWNSNAIpS OT OUu Afrıca IT his IS gOoINg be the only Dbaradıgm
for future OU Afrıca are gOl un Into SEerI0Uus rouble
Piınnock In A DOOK revIeW: ! ıberationyal the CroSSroads de-
TMOCTACY revolution refers the|cChorce that needs
made Detiween ıberal democraCy and revolutionary
(1991:47/4). TIhe Current ren IS aWaY irom arxısm charac-
erized the ıberal In Its early Stages, toward [NOTE Of
grassroots Dopulısm ypılı DY the Christian ase CcComMMUNItEeS

Piınnock 1991:474). Pinnock IS CONVINCEd the act that
IIberation Y has made TI se nclude
y Of the DOOT, l  l Y ItN A dIsastrous modern
|  y ividın Christians from acn and selling OUut Delıevers
under ComMMUNISM 1991 475)
TIhe shortcomin lıberation Yy IS that it creaites aggressive

Iteproblems. 0es nOolT SUCCEeEC develop the Dotential
OT rıcan spirıtuality. Yy In OU Afrıca has adap the
lpolitı cliımate IT t IS gOI Dersist In the IıDberation DaTrda-
dIgm, 1l will NOl SUCCEEC DIrEDAaATE OU NMCans for the Ne'  s dIispen-
satıon IC IS uUDONMN ihe Dohilosophy Of n  l  l  y lalogue
and constructive conflıct managemen!(.. SUCCeEeed Iınberatiıon Yy
makes USe OT DE frustrations and Cooperates Iıth d rather VIO-
lent environment IT Itn DSyCHOIlOogYy Of NEeQ
CIS Afrıcan spirıtuality. Ihe atter IS 107e raın Airıca
IS In need Of a real Afifrıcan Christian Yy Can SUCCEEC
utilıse Afrıcan spirıtuality and I1ewWw OT lıTe INd WISdomy
ISul achleve Ssuch objective.
In a  .4 nNe  s OU Afrıca the struggle will have IMOVEe fifrom the S-
formation OT SIruUuCiures the transformatıion OT FOor AIS
need wWwiISsdom
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Liberation eOl0gy IS In E5SE71C6 ncarnatıon However T emaıns d
u  l whether T IS possible INOVEe ırectiy from salvatıon/ Christo-
[070) anthropology and the actıons Man practical Y
really theology n actıon and IT T Wanis SUCCEEC In
Cultura and contextual, T sShould discover the necessity of d DMNEUMA-
thology

McCann SEeIis the agenda for practical eOl0gy and evelops el
MO for SOCIal actıon orthopraxIıs. "IAıs Concept ıterally, the
SO Of DraxXIis' refers the struggles Of Dasıc commMmunNItIeS'
seeking give Christian wiıtness In revolutionary sıtuation"
(1983:111). Ihe danger orthopraxıs IS nhat T Ganjn ecome easily d
Nne  S IdeOl0gy Justified DYy the struggle the people Ihe SOr OT
DraxXis IS n desperate need for the dl Sort OT actıon Ihe atter
DrINgS practical Dack tSs ethical Dasıs FaCYy regards
ethics the foundatıon Of practical eO10gy. believe hat the prin-
l  | DraxXIıs Crıteria for practicalY Are Crıterıa Of transformation
and the DrinNCcIpIE theoretical Criıteria dre Of theologıical etNICcSsS
elated hat DraxXIis” 1983:/72). IS CONvVINCeEd hat Without Xpli-
Cıt ethical reflection, practical theology COU left Iıth nurely
dispositional ethiCcs, DOossIDItIES Of human transformatıion
(see 1983:/9). purely dispositional ethics IS especlally nsufficient In
the Current situation Of Dolıtical transformatıon In Outinern Afrıca
Ne  s OUu Afrıca needs ethical gulidelines Drevent CNaOS and des-
ru  Iıve violence Wiıthout alure people and ıtıve and UC-
Ive Situational mSs, OUT region wWill De destroyed.
OU Afrıca Will hen another Lebanon ÖT Angola. preven! IIDe-
ration OGY irom sSuch < destructive undertakıng, Wisdom theology
cCOuld operate |alternatlıve

]y Decomes {  I  l  | eiNICS when It IS ounded DYy
DoNneumathology. OrKS Of love nen Decome the characteristics @}} d
Christian ethics John 3'16 SayS "Thıs IS NOW KNOW hat lOove IS
Jesus Christ lald OWn NIS |ıfe for AÄAnd |ay OoWwn OÖOUTrT
IIves for OUTrT ers." T0o DUL nNıs IOve IntO practice, Yractical OQY
Should represent the ul Of the Spirit (Galations Di22) keep In
step Ith the Spirkt practicalY sShould operate DYy the prinNCcIpIe

WISCdOoM An eyxellent example Of hıs IS 16  © "Ihrough
OVe and Taıthfulness SIN IS atoned fOr; hrough tihe fear tihe Lord
[Nan}n avolds evıl."
The Drofit Of WISCdOomMYfor Afrıcan context IS hat It makes
appeal uDpDon Afrıcan spirıtuality. nas the pDotentlal unfold and
veal the inner strength UlYy Afrıcan approac lıfe Isdom
theology has the advantage that T eflects the actual spirıt OT Afrıcan
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Culture and reilgion. Because OT NIS Deneftnlt practical eOl0gy In OU
Aifrıca should ap thıs theologiıcal In Order meel Ith
eyxistentional needs n NewWw OU Afrıca
Ihe advantage wisdom Yy IS that 1 appeals the UC-
tiıve diımension uman nduct IT actualızes human Dotental wniIl
CONcCceniraie the essential eINg functions Of [an In Order
hıs WwISsdom needs ethıcs And prevent wisdom irom
nurely dispositional, ne'  s oOde Of CcConduct sShould Oounded UDOT
theologıical ethics IN eO10gYy IS uly practical and theological
when actıons and conduct dre guided DY the rult the Spirit. IS
through DNneumatology that WISdom Decomes operational. Ihe
10r ustice and needs the guidance @)| WISdOomM But the wisdom
hat irom heaven IS all DUTE; then D  lovi  y
considerate, SUbmISSIVe, ull Of and gO0OC ult, l  D  l and
SINCeEre Peacemakers who SO  s In raıse harvest nNghieOUS-
ness” 8-19)

f  2 The myt Of \  d DOS!'society
Ihe maın DUTrDOSE OT IıDberation eOlogy n OU Aifrıca IS creaile <
Just and democratic soclety. the DeginNNING Of AIs mentioned
the importance Of A  ‚er Cultural In cross-cCultural mode| T IS Of
Daramount importance appreclate ethnic differences nstead Of
eing disturbed DY them OoreOoOVver, the appreclation OT diıistinctiv dıf-
erences the WaY understandın rather han jJudgement, and

makes cCommuniIcation, l  u and negotlation n OU Afrıca
[MOTe Dossible.
In princIple ap  l has een dısmantled Ihe challenge ior a iuture
dispensation IS diısmantilel n government nstitutions, and
the allocation OT TEeSOUTCES and privileges TaCce In Order
achleve objectives purely democratic Ssoclety has DE
created Polrticaliyl ne  s government will { establish
Just society, re from the WrongdOoIngSs Of the Dasti FOr thIs Deople
MuUuUST change eır attıtude

IS X]  1al factl hat ethnictty creales DrejJudices n eır
iurn lead easıly racısm To eradıcate racıs m practical eOl0ogy will
have I1OVEe Dbeyond the revolutionary r  urIng Drogramme
erationy Racısm IS attıtudınal problem Unless theology IS
willing address tihe ludes Deople n the Ig SOUNd theologı-
cal ethics, wWill nOoT solve the problem OT racısmel nas COdI-
l1ed racıs m A DIESETVE ts The task for
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OINg Yy DoNneumathology IS ecodify racısm Unless
start this, DOst ap.  I soclety Will remaın myth
DOII OWwn ihe actual problem,l theology wWill have a .

ress Deople’s ears and prejudices. FOor OTIe reason ÖT another,
will always Deople WhNhO ATe drıven DY fear In nterview Itn IMe
Magazıne, the OUu Afrıcan-bo ark Mathabane mentioned tihe
act hat when he allle the n 1978 he nat Amerıca
had IoNg SINCE resolve TS racıalyhat Dlacks WeTlTe equal CI-
tizens "Ihe CTT Z discovered., IMY horrorT, hat nOoT much had changed n
Dneople's Deople U: Owards Dlacks have
changed VE ıttie SINCE tinhe days Of Iynchings. Without that change,
IawWwSs Adre relatıvely Impotent” 1990:16).
Change n OU Afrıca must genumne n Order creaie er e  s

tnıs theo  Y has change NOl only attıtudes Hut DET-
ceptions well StereotypIng COuld De abolished ıT the church OPDE-

the koiInoniIc DOdY @)| Christ Ihe unity In the Dody Christ
HS hrough all Ccultural diıferences and racıst prejJudices (Ephesians
4-18) destroyed the Darrier, the IVIdI wall Of nostility. By
proclaımıng the gospel OT reconcıiliation it ISl revea|l
SINTUN attıtude Deople and change cognıtive le-
vel People have ealiıse hat nNostilty nas een Dut ea DYy
ihe of Christ
Practical theology Should aunch o speclal DFrOGTaMME OT reCconNncCcCINalıon
In OU Africa Ihe fundamen question al IS whether SUCN
DFrOGTaMMe will SUCCEEC wıithout giving attent!o tihe problem OT JUS-
tice, compensatıon and resSUutulon

C'}  P Restitution ds option In practicaly
Adre n transıtional DerIOd, NOl Just In tihe negotlations, Dut Det-

Weel] the phasıng Outl the Dasti andl the NewWw This DerIOd IS
most Decause it requires the negotiator. obtaın the dCG-
quiescence @]! ihe moOosSst recalcıtran defenders OT tihe Staius QUO
eıither end Of the polıtıcal Sspecirum Are WhNhO do nol really Delieve
n democracCy. At present t IS VC dıifficult for the church SICe ıth
ONe only tihe Sarte ıme T IS ImpossIble Stay neutral An

neutral Dosition WOU actually mmoral What then IS the
ask OT the church In situation Of change and transition”?
One OT the most Dburnıng ISSUEeS IS NOW deal theologıcaliy ItN the
WT!  l  S of tne Dasi ustice VeTrSUuS reconcliliatiıon. OSe arguıng
1or ustice Will SqaYy thalt, 7 one CGafll amnesiy for Dasti CIS NOW, the
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nNexi government Can the Same er cCommiıtting sımılar crımes
Moreover, t IS argued that wıthout ustice, tihe DaASSade iromelwill not De complete, psychologically ÖT polıtically. Therefore ustice
requires-restibution and reirNnulon On the er hand ere IS the alr-
gument hat reIirDulon Will only tear the COUNITY aparl, and the veilled
threat hat the wNnole transıtion ıll DE ©e DY OSe MmMoOostT a-

IS In SUCN ImMpasse hat reconcIımıllation Decomes option
n order I1NOVeEe ihe COUNIrY Torward rather than keep T mMıre n the
Dasi

achn OT ihe IS ace ß  S catharsıs will De needed the full
Implications of ach change dare realızed The ISSUE®e Ditterness and
apology will Keep COMING DaCk, al acn Nne  s se Of change and
]  e sacrıfıce In OU Africa Il face the ISSUEe OT ul and
Torgiveness, reirnDulon and reconciılıation tiıme and agaın.
Reconsiliation the restoration OT good relationship Detiween
enemiıes In Order achleve HIS gO0Od relationship In the Cconfrontation
Of God and IMan}n, it IS that the actors Droduce the
enmity e emoved (H Link 1978:145). In OU Afifrıca ONne OT the
maın actors IS] Iherefore the demand for confession De
genuline and confess, T IS |  O  an I1EeWl AS SIN This
Can only happen when Christians ecome Of ihe ealıty Of God
In the Oof Injustice and inhumanity. Confession Decomes eap
wnen t IS merely exonerale oneself When confession IS
the result Of A SOUN Knowledge God and quil IS Sıncere, the
10r IUl ıll automatically De Darti Of reconcıliation
Since the Rustenburg declaration ihe demand for confession Of ul

ıme and agaın. However, when confession has een
made, the iImportan ISSUEe Decomes lorgıveness. The er
nat the pasti IS otally WI OUtT and cancelled erwise ull and
confession Decomes meanıngless JaAME
In Oorder safteqguard reconcılıation agaınst superficlality, f IS Important

understand the relationship Detween reconciliation and 11U10N
Restitution IS ustice made and Dractical. Keconsciliation
IS Culuon portrayed wiıthın the iramework O1 A theological under-
andıng salvation. Justice/restitution VeEeTrSUuS reconcıliation IS heo-
l0gically spoken - alse and opposition. ustice IS the
part reconciliation, whnuil reconcılıation IS the ground motivation for
OINg ustice
f take Into aCcCcount IMaNYy abominabile Crımes agaılnstlac OUu TICans, it IS understandable that McCans aYy ralse
eır VOICEeS and claım Compensations for tihe WTONGS cCommıtted
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agaınst hem during the tıme Ofl Ihe DOIN mmm am Iısh make IS
that resSMutuldll sShould NOl Torced ShOould oblıgation

irom theol understandın reconcılıatiıonul IS
ethical ISSUEe DTOVES ine valıdıty Of u etiNICcS

love
In the ÖOld Testament T Was clear hat In Adse OT offence, ul
had De Dald Numbers 5:6- When Man ÖT WITONGS
another In anYy WaYy and IS unfaıthful the LOTrd, that DETSON IS
Quilty and mMuSt CcConifess the SIN he has COoMMINME: He must make full
ul for HISy add OoNne ın T and give it all the DETSON
he has wronged.” J herefore it COuld argued hat reCconcIIlalon Itn-
OUut IUl IS meanıngless. Ihıs IS rue, Dut NUul wıithout tihe
etNICS of love, becomes demands without necessarlıly restorıng

Without ethiıcs IOve and d theology Of WISCdOM, the DTO-
Cesses Of change COuld un OUult control FOr example, the Currenit
violence In OUu Afrıca COuld Decome uncontrollable, unless tnhe DOI-
Ical Dartiıes SUCCEEC reaC and accommodate the needs and de-
mands Of the Called "lost generation” amongst the YOU Dur-
INg the negotiations er Iıberal theological approac IS NEQaA-
tive ONeE, Decause T Carrıes the DOSSIDINYy Ooniy tihe dUGTES-
SIVE emotions Deople. Contrary his apprı  9 WISCOM Yy
tries emphasise empathy and understandiıng, ase‘ uUPpOoN\N ethics
OT IOve

LINKING Itn the Afifrıcan VIEW OT ııTfe, ladvocates for
DNI  ly sShalom (  4-95) C  l hım,
OOY IC| the nterrelatedness OT eIng Can °  a  Y
Dest formulated -  er eOl0gy Of shalom Shalom IS 3  er Sstructural|l GOTI-
cepi Decomes visıble iIhrough OT lOve, ustice and ON-
cCilıation. Shalom IS theology's answer the aggressiveness Of IDera-
tion l  OOQY Shalom Ims al OÖlNSTUC and systemiIcC understanding
OT reedom SOCIal and Structural ohenomenon. HOoweVver, tihe
ntent Of Shalom IS nol result revolutionary eeds, Dut

result OT ethics Of IOve
Ihe er IS generated DY ine spirit G0d and ererciısed DYy the
KOINONIC functions OT ine DOdYy of Christ ethics OT love IS the rea|l
and aCctual 1 Of eco  Yy IC preten theology
and practicaly Ihıs kınd ractice IS In desperate need for
WISdom the guiding DrincIple for l eOlogy. Isdom IS Neo-
IOQY In operation, l IS thel Of love has the Dotentlal, noTt
only transform the and MINdS neople, Dut transfiorm

al large. The challenge OT OvVe thelOfYmplies
the Tollowing: sacrifice wWITtNOUtT compensatiıon; acceplance without anYy
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Conditions; SEervICcEe without hıdden agenda; sharıng WITNOUtT anYy profit
and forgiveness without acCount-keeping.

Coneclusion

In OU Afrıca ICa theology will have deal Ith the ISSUeS OT
reclaımıng Of land and aflırmalıve actions ese Cannotl De gnored DY
theology deal Ith l n DrODET and Just IManner, actıons
Of reconscılıation Aare needed In Oorder achleve and recondciılıa-
10 n OU Afrıca IT will De that the actors Droduce
the enmity emoved emoval Of all the OTlwill S{r

lot Of resistance and ven lead [MOTEe violence To Drevent hat
A nNe'  s dispensation crealtes IMOTE violence, the church has DIay
decisive role In Order Tullıl hıs task practical theology Will have
undergo <  Jaı I9 Switch The ıberation eme MuUStT De Supple-
mented DYy the WISCdOM eme Isdom eOlogy IS intrinsically inked

ıtNn etNICS Of Ove theology IS INg take tihe prinCcIple OT
contextualızation seriously and { De value In Airıca, t
wirll have IMOVeEe aWaY from J rather aggressiveC much
[1NOre CcConstructive aC IT Will have utiliıse Afrıcan spirıtuality

iImportan Dartner In the creale Ihe future OT Afrıca
lJles NOl In Marx and ege!l Dut n Afrı enjoyment OT Deople and In
Christ's offerıng and servanthood FOr ING theology the agenda Of
the future mMUST Sel DY ethics love INYIS nol q [e-
volutionary n A Ne'  s OU Afrıca, Dut lOve In operatıion. Ove
creales umanlıty: "Africa's gift wWworld Culture MuUStT De In the realm
uman Relationships" Kaunda 1967°%).
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